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FIFTY YEARS OF UNITED ORDER IN MEXICO

In the center of Colonia Indusinal, on the strect named for joseph Smith,
stands an endowment house, a product of community efforts.

By Thomas Marphy

Mexico reached a new landmark
early in 1997 when Colonia
Industrial, 2 Unhted Order com-
munity founded by Margarito
Bautista Valencia, achieved s
fiftieth successful year. Second,
third, and fourth generations of
Mexican Mormons in Colonia
Industrial  are  celebrating
through sermons and activities
that remind them of their legacy.
Colonia  Industrial, a small,
unimpasing, exclusive colony of
Mexican Mormons, lies in the
municipio of Ozuraba at the base
of Popocatepet], an sctive vob
cano in the central valley of
Mexico.

Mormon history in the ares,
Crzumba figured prominently in

the carly decades of Mormon.

proselyting in Mexico. In 1881,

1DS apostle Moses Thatcher led
missionaries and convens fo the
top of Popocatepet] and dedicuted
Mexico for the preaching of the
gospel. These missionaries met
some success in Ozumba where
in that same year they founded
the second LDS branch n Mexice,
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| members  of

By 1937, the S church i |
Mexico split in two after effons
THE HISTORY of Mormonism in

by Mexican Mormons to obisin

| greater sccess to - education,
| transtated materials, and wemple

work, and after local leadership

- hadd failed 1o gain the desired re-

sponse from LDS church leaders
in Utah. The new Momon
group, known as the Third
Convention, consisted of one-
third of the Mexican Mormons

- and operated independently of

the 1DS church for neardy a
decade. Evertually, the conven-

 cionistas reconciled with Church

leaders, and a majority of the
the  Thind
Convention rerurned to the LDS
fold. Two smaller groups, how-

- ever, remained independent.
~With ~over a  century of |

Lorenzo Cuauthi led a congrega-
tion of convencionistas in San
Gabriel Ometoztla Puebla, which

refused to reconcile with the 1DS
. church. They took the name of
' La Iglesia de Jesucristo de los

Ssntos de la Plenitud de los
Tiempos (The Church of Jesus
Christ of the Saims of the

| Fullness of Times). Margarito

Bautista - encouraged conven-
cionistas 10 move to Ozumba,

where he established Colonia:

vaD 3

ering for Mexican
Mormons who de-
stred to live the
fullness of the
gospel, ie. the
United Order and
plural marriage.
Bautista and his
followers con-
unued to call them-
selves  Mormons,
but for legal pur-
poses, they estab-
lished a church
now known as El
Reino de Dios en
su Plenitud (The
Kingdom of Ged in
its Fullness):
Sought
other polygamists,
Rautista associated
his small community with funda-
mentalist leader jJoseph W
Musser, Musser’s appointment of
Bautista as an apostle of the
Council and his promotion of
Rulon Alired angered some fun-
damemalists and eventually led

to & schism among Mormen fun- |

damentalists in 1951, Bautista
and his followers remained asso-
ciated with the Allved faction but
continued 1o maintain a subsian-
tial cdegree of autonomy umil
Bautista’s death in 1961.

Despite predictions that the
group would flounder after
Bautistas  death, community
members continued to practice
with considerable autonomy the
fullness of the gospel as outlined
by Bautista. Today, the Kingdom
of . God claims approximately
nine hundred members, seven
hundred of which live under the
United Order in Colonia
industrial. ‘In the early years,
most members encountered prej-

outside of ;hz munumty :
improved. Nonetheless, focal

commxmc mm'bc:s continue m

industrial in 1947 |
© as a place of gath-

out by

Colonia

coordinate fimancial and labor
contributions 1w the community.

The people of Colonia
industrial have (aced consider-

. able challenges, but their suc-
. cesses
" communitarian spirit still lives

demonsirate  that  the

anad thrives in places far from the

. Great Basin. Bemwifully deco-

rated and well-built brick and
wooden homes have replaced the
small huts that pioneering peas-
ants with minimal resources con-
structed amidst prejudice and
discrimination  from  bath

| Catholics and Later-day Saims

in Ozumba. Regular harvests of
comn and wheat exemplily the
success of communally mansged
agnculiural Jands. In the center
of Colonia Industrial, on the
street named for Joseph Smith,
stands an ornate temple, or en-
dowment house, a product of the
community efforis. Next to the
temple, members have begun
consiruciing a large new chapel
supporied by donations of
money and labor.

While the enormous growth
of the DS church in Mexico
{720,000 members in 1995)
dwarls the small offshoot in
Industrial, these
Mexican Mormons’ ienacious ad-
herence 1o the principles of the
United Order and plural mar-
viage is a tribute to the 1estimony
and fervor of thetr founder,
Margarito Bautista Valencia.
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lowed by the unveiling of the new monument. Repre-
sentatives of Restoration church groups in the area will
be invited to participate in laying a wreath at the
monument.

The realization of this long awaited monument is a
result of a collaborative effort by the Missouri Mormon
Frontier Foundation, 1997, with valuable assistance
from Mound Grove Cemetery, Johnson and Sons
Monument Company, RLDS Church, LDS Church, and
numerous interested individuals.

This projectis part of MMFF’s master plan to place
suitable historical markers at significant Missouri Mor-
mon history sites around Independence, Jackson County,
and the state of Missouri.

We believe interested individuals and family de-
scendants of the deceased will appreciate an opportu-
nity to be a part of this exciting project.

Annual membership fees for MMFF are $12.00.
Benefits of membership include a quarterly newsletter
and “visiting scholars” lectures. MMFF is a not-for-
profit foundation recognized by the State of Missouri
and the Federal Government. Donations to MMFF for
the Marker Fund will be appropriately receipted and are
tax deductible. Send donations, to MMFF Marker
Fund, c/o Drew Henson, MMFF Treasurer, P.O. Box
3186, Independence, MO 64055. Please be as generous
as possible in your support of this and related efforts to
mark important Missouri “Mormon” history sites. For
| more information about how you can be involved, or for
additional information about MMFF activities contact
MMFF President, Ron Putz at 816-228-3512, E-mail:
<pahoran@juno.com>; or MMFF Secretary William
Curtis at 816-833-3065, E-mail: <curtis@kcnet.com>;
MMFF Homepage- www.sunflower.org/~ronromig/
mmffhp.htm.

Olive Branch Completed. The New Covenant
Church of God reports that the Olive Branch was
handed to the publishers on 15 July 1997 with expected
finished copies of the book to be available mid-Sep-
tember 1997. The book—years in the process—contains
470 revelations, commentary, index and micropaedia
covering some 1160 pages in all.

For further information on purchasing a copy, etc.,
contact the church directly. They are listed in the
address directory in this issue,

eulogy to Zion’s Camp and the cnolera victims, fol-

“Stronger Than Ever”

Continued From Page 1

surprise, I found myself standing in the center of a
thriving colony consisting exclusively of over 700
Mexican Mormons practicing the UnitedOrder and plu-
ral marriage.

I first became interested in the writings of Margarito
Bautista after reading LaMond Tullis’ Mormons in
Mexico. Tullis reported that Bautista had been a prolific
writer and expounder of Mormon theology in the early
twentieth century. Interested in indigenous interpreta-
tions of the Book of Mormon, I acquired a copy of
Bautista’s La Evolucion de Mexico: Sus Verdaderos
Progenitores y su Origen, El Destino de America
yEuropa. Bautista’s treatise, which Tullis reported may
have been more popularin some Mexican congregations

.than the Book of Mormon itself,whetted my appetite.

Bautista, who wrote more like an Old Testament prophet
than an agricultural laborer, blended an enticing and
fascinating Mexican nationalism with an apocalyptic
reading of LDS theology. I was convinced at that time
that if Bautista had not been excommunicated for par-
ticipation in the Third Convention that he may very well
have been recognized as a preeminent theologian of
Mormonism in Mexico.

Born on the 10th of June, 1878 in San Miguel
Atlautla, Mexico, Margarito Bautista joined the Church
of Jesus Christ of Latter-day Saintsin 1901 when he was
baptized by Ammon Tenney, an LDS missionary who
had resided in his home. In 1903 he moved to the LDS
colonies in Chihuahua where he lived among many of
the people who had moved to Mexico to escape the
repression of polygyny by the U.S. government. Bautista
studied English in the colonies, a facility which would
prove beneficial when he moved to Utahin 1913, While
living in Utah he worked in the temple andgained a
strong interest in genealogy. His interest in genealogy
brought him back to Mexico during the mid-1920s
where he collected the necessary data to complete the
temple work for major Mexican heroes. Back in Utah,
Bautista, with only an elementary school education,
began compiling his thoughts in a book that would
become La Evolucion de Mexico. Disappointed but
undaunted by the LDS church’s refusal to publish or
endorse his treatise, Bautista returned to Mexico in
1935 where Apolonio B. Arzate, an LDS printer, agreed
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Address placard identifying the sireet named after
Joseph Smith. Fhrow by Kerrie Murphy, 11 Jansary 1997

- topublish his book (Tullis 1987; Lozano Herrera 1983,

Dominguez Balderas, David 1996; Dominguez -

- Balderas, Juan 1996).
. Back in the central valley of Mexico Bautista en-

countered the Third Convention which was in the |
- process of petitioning the LDS church in Utah for local |
. Mexican leadership, translation of complete copies of |

 the scriptures and other doctrinal works into Spanish,
- aceess to temples, and educational programs for Mexi-

can children (like those found in the northern colonies |
 sertled by Anglos from the Great Basin), With his vast |

- knowledge of LDS theology, acquired during his forays
. in the northern colonies and Utah, Bautista was re-
cruited by leaders of the Third Convention as a

knowiedgeablerepresentative. AlthoughBautistawmed
down leadership positions within the Third Convention
he became widely known within the Convention and
along with the other leaders of the Third Convention, he
- was eventually excommunicated forrebellion, insubor- |
 dination, and apostasy in 1937 by LDS authorities
(Tullis 1987; Lozano Herrera 1983; Dominguez |

- Balderas, Juan 1996).

The leaders of the Third Convention soon expelled
. Bauntista because he sought doctrinal justification for
. the schism by raising controversial issues such as the
LDS abandonment of polygamy and the consecration
of property. Most convencionistas rejected Bautista’s

' more radical ideas. Although Tullis reported that a |
number of people followed Bautista to Ozumba where

he established an independent colony, Tullis told me in

004

. that he did not think that the colony still existed.

- Agricol Lozano Herrera (1983} reported, furthermore,
| thatafter Bautista’sdeath in 1961 the colony had almost
. disappeared.

| Anunrelated opportunity to work on an ethnobiology
* project in the southern Sierra region of Oaxaca brought
me to Mexico during the summer of 1996. During a

' - break from my efforts to learn a Zapotec language, and |

- collect and document the plant and animal species of the
- Miahuatlan district of Oaxaca, [ ventured off on my
. own to visit Ozumba and see if  could find anyone who
' still remembered orhad been involved with the Bautista
| movement.
Qzumba sits near the base of the famous volcano

i Popocatepetl. Ozumba is a municipio, the Mexican
l analog of a county seat with a number of smaller
~ communities (called colonias) in the surrounding area.
1arrived by bus and collective taxi. Ifound outquickly

- that on Tuesdays the traveling market occupies the
~ main plaza and the streets within several blocks. Car- -
- rying my luggage and a backpack,  maneuvered among
. the venders who were selling fruits, vegetables, clothes,
i shoes, watches, 10ys, and various other items; and made
- my way towards the central plaza, stopping occasion-
ally to ask for directions, :
While there were plenty of tourists and anthropolo- |

| gists wandering around Oaxaca City, Huatico, San

| Cristobal de las Casas, Mexico City, and many of the |
 other places | had visited that summer there were none |
in Ozumba. Still the community was quite unlike San |
Pedro Mixiepec, also off the tourist track, deep in the |
Sierra mountains where 1 had spent much of my time
- during the previous two months. Unlike San Pedro, the
- streets were paved, the houses were much larger, there
- were video stores, pharmacies, medical clinics, print
- shops, and grocery stores.

I found the only hotel in town just off the central
- plaza. 1 only needed a place 1o rest at night and to leave
my luggage during the day. Jesus, the “patron” of the -
hotel was gracious and friendly despite my rejection of -
his offer to get me a prostitute, who it turned out noisily |
treated clients in the room next to mine. Changing the |
subject from prostitution, I asked Jesus about the |
churches in town. He told me thar there were six |
Catholic churches including the ex-convent on the main |
 plaza. He said there were sbout fourevangelical churches |
in town. When I asked specifically about Mormons, he |
said that they had some of those, in fact, Jesus noted the
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Mormons haad their own colony nearby.
An independent colony sounded like just the sort of

 place I was looking for so I asked if this colony had any

association with Margarito Bautista. Immediately rec-
ognizing the name, the patron called Bautistaamujeriego
(womanizer) who he noted had even had “four wives.”

' Jesus had trouble recalling the name of the colony but
' said he thought it was called Colonia Alzate.

The following day I sought directions to Colonia
Alzate. When I found it was only a fifteen minute walk
from the center of Ozumba I set out on foot with my
olive green backpack in which I carried a copy of
Bautista’s Evolucion de Mexico and Tullis’ Mormons
in Mexico. I followed Calle Alzate south out of town.
There was no break in occupation along the street

' except for the large public school building on the

eastern side of the street. No signs indicated at which
point I may have reached Colonia Alzate but I could see

| that if I proceeded much further that I would reach the

main highway that stretched from Cuautla, Morelos to
Amecameca, Mexico. Only by inquiring of a passerby
on the street was I able to determine that I had finally
reached Colonia Alzate.

I entered a small store and told the attendant that 1
was looking forrelatives of Margarito Bautista who had
lived in the area forty or fifty years ago. The response
I received was only bewildered looks so I mentioned
that he had been associated with the Mormons. That got
aresponse, but only to point out that I was in the wrong
colony. They said I wanted Colonia Industrial, a
neighboring community to which I quickly obtained
directions.

Immediately, I recognized Colonia Industrial as the
name listed on various publications of Margarito Bautista
so I knew I must be headed in the right direction. Upto
this point I was not at all sure that I was going to
encounteranyone. Skepticsin Mormon scholarly circles
had suggested that there was no longer an active group
associated with Bautista. Nonetheless, I was convinced
by the strength of his writings and by the suggestions of
afew e-mail correspondents who said they knew people
who knew people who claimed to be associated with
Bautista, that there must be somebody left around the
area who had been involved with Bautista. What I was
about to encounter, though, exceeded all of my expec-
tations!

I walked across the bridge between Colonia Alzate
and Colonia Industrial. As I walked along the street |

passed a brick factory, a large construction site, and
then stopped in front of a high white wall behind which
I could barely see the top of an elegant and ornate white
building. Two boys stood in the street sweeping. |
asked them where I could find relatives of Margarito
Bautista. They said that I should ask a woman who was
approaching. When I asked the woman she told me that
she was new in town but asked me to wait while she
consulted with some men working at the construction
site.

When the woman came back she said that the bishop
was not home. I asked to speak with someone else and
so she led me to the home of the first counselor in the
bishopric. At the door I introduced myself as an
anthropologist who was interested in writing a book
about Margarito Bautista. David Dominguez Balderas,
the man who answered the door, asked me questions
about where I was from, what my association with
Mormonism was, how I had heard about them, etc.
Finding my answers satisfactory he invited me in.

Wessatin his living room and talked about Margarito
Bautista and the community for a couple of hours.
While we were talking, several of his wives and children
cameand went, occasionally joining in the conversation.
Ilearned that the group not only had not disappeared but
was thriving. There are over 700 people in Colonia
Industrial, 100% Mormon and 100% Mexican. Another
200 members lived in Puebla and as far away as Utah
and Arizona. When I told David that scholars reported
that Bautista’s group had disappeared, he asked me to
tell scholars of Mormon history that “somos mas fuerte
que nunca” (“we are stronger than ever”).

Colonia Industrial’s religious institution is legally
recognized as El Reino de Dios en su Plenitud (The
Kingdom of God in its Fullness) but the members prefer
to call themselves Mormons. The community practices
both the laws of consecration and celestial marriage.
Members consecrate all property to a civil organization
which oversees the community property. The commu-
nal organization deeds individual titles back to families
on the basis of need. This civil organization has legal
arrangements to prevent the sale of any of the land to
non-Mormons outside of the community. The civil
organization owns agricultural lands and three commu-
nal factories. All members have the guaranteed security
of employment, home, and subsistence.

David gave me a tour of the community. The
relative affluence of Colonia Industrial compared to the
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Ouxaca impressed me.  The sueets were paved, the | rejecied the numerous prophetic claims that lates
homes were sturdy and mediom sized, and each home | emerged from members of the LeBaron family. By
appeared to have an automobile nearby. By Mexican | 1958 Bautista printed anti-LeBuaron tracts on 4 printing
standards this communal society was doing remarkably
well. Many of the people work cutside the community | community (Baatista 1958, 1961,

as lawyers, doctors, and accouniants. Qne person is During a return trip to Qzumba in January of 1997,

{Dominguez Balderas, David 1996). and chose gutonomy instead. Today they are known g

and friends of Margarito Bautista such as Juan | (The Churchof Jesus Christ of the Sains of the Fuliness
Dominguez Balderss and Anna Hernandez de | of Times) and claim approximately 300 members
Dominguez. 1 coliected several hours of interviews {Gomez 1997; Lozano Herrera 1983:81)

with people who knew Bautsta well and | obined | When compared in termns of nunvbers to the 720,000
permission toreturn for along-term ethnographic study | members of the LDS church in Mexico (at the end of
of the commuanity. 1encountered some people who had 19935) these two small indigenous remnants of the Third
spent some time living in Arizong and Uhah. They wid | Convention appear vather insignificant. Butiodeny or
me that they recognized Owen Alired as a prophetand | minimize their existence is to overlook the impressive
that the Mussers and Alireds have been 1o Mesico on | diversity spawned by the restoration during its first

trigl in 1947, = | followers did not disappear, they endured immense
Commanity members were not eager to discuss challenges and persecution from Laner-day Saints and
former relations with the LeBarons.  Other sources, | Catholics aixke. 10 create an impressive communal
however, tecord extensive imteractions between | society thatis thriving in the midst of greater Mexico’s
Margarito Bautista and the LeBarons, especially Ervil embrace of neo-liberal econormes in a world market
and Joe! (Bradlee and Van Awa 1981; LeBuron 198151 Fifty years afier peasants who collected and sold
Van Wagoner 1989, Alwruan and Ginat 1996}, Al- | firewood for a living ook up Bautistas chalieage and
though Bautista apparently converted the LeBaron | founded Colonia Industrial, the relative atffluence of
their descendants and a few additional converts stands
as a westament to the enduring influence of Marganito

Bautista, Mexico's first Mormon theologian.
References: Alirun, frwivand foseph Ginan Polygpameons Famiiiny
in Contemporary Sociery. New Yo Cambridge, 1996, Bautisi,
4 Marparito. La Evolucion de Mexico: Sux Verdaderoy Progesiiores y su
Onge'L.EiDe.mmJjeAm(’m a v Europa. Mexico, P Apclonin B Arate,

)

i 1935, < I Defense of vhe Righis of the Hovse of iscael. Colonaa lne

Ed. Salt Lake Cuws Signature, 1389,

1 spent the next several days visiting with relatives | Lalglesia de los Samios de la Plenitud de los ”I‘icmpas i

various occusions since the founding of Colonia Indus- | decades in the central valiey of Mexico. Bautista’s |

press that Ervil and Joel had apparently donated to his |

even pursuing & PhD. in mathematics in England. | I learned that a second splinter group remained inde- |
Those who work outside the community donate their | pendent from the LDS charch after the Third Conven- |
surplus to the community 1o support projects suchas the | tion reconciled with central authorities.  Lorenzo |
new chapel which 1 saw them constructing. Others | Coaudi’s congregration in San Gabriel Ometotztia, |
donate their labor as decided by local commitees | Puebla refused to accept the negotisted recmzc?i‘mim‘ i

umtriéi Cramba, Mexizs, 195K, e EnDefensade ins Be m.&m deda
B | Casa de feruel. Colonia tndusrisk Qnumba, Moxico, 1961, Dominguey, |
% | Balderas, David, Interview .nth anthor, Colonia Indusirial, 14 August |
1996, Domingues Balderss, duan. nwrviows with the suthog, Colopte
i Alzate, 15-17 August 1996, Bradice, Ben Jr. and Dhale Van Auta, Fropher |
of Blood: The Unioid Story of Ervil Learon asd the Lambs of God Maw |
; York: Pumam, 19810 Gonwz, Baymondo. Imurview with ¢ author,
Meaien City, AMm.ml%‘f LeBaron, Yertan M. The LeBaron Siery. |
: ; §.:;.,u¥mi.. Texus: Keels & Lo, 198 Lasano Herrera, Apticed. Historia

i e L del Mormonisme en Mexico. Mexico, DL Ediorial Zavaboraly, 1983, ¢
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