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Dear Reader:

In the spring of 1983 the History Department
nominated me as a candidate for the Watkins Research
Scholarship. I grasped the opportunity to examine
the topic that had dominated my historical interest:
the Manifesto of 1890. In submitting my proposal
to the College of Arts and Sciences I briefly described
the conflicts that developed between the government
and the Priesthood, Utah's gentiles and Mormons, and
the Priesthood and the '"rank and file" of monogamous
Mormons.

My proposal attracted considerable attention
from both the History Department and the selection
committee. I received a number of suggestions for
my research and the viewpoint from which I should
examine the information that I gathered; As an
example, one female professor specializing in '"women's

studies" suggested that I consult the Anti-Polygamy

Standard as a source of information regarding the
degrading qualities and aspects of plural marriage
upon the women. Needless to say, my perspective
differed from hers.

While my research and my writing represents
my own perspective, at times my efforts to be '"objec-
tive'" may have caused me to use language and terminology
that may, to some, appear critical or disrespectful
of the Priesthood-- that was the furthest thing from
my mind. The reader must bear in mind that this paper
has had all ”spiritual”'inclinations removed, all pro-
Mormon leanings stricken and all my personal biases
and feelings removed or concealed. This is an academic
rather than a spiritual examination; I received an
award of $1,250 to research and write this thesis.
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Consequently my own testimony of the validity, necessity
and divinity of the doctrine of Celestial marriage does
not appear in it.

The paper is written at a graduate level and as a
result is difficult reading. I hope that you will wade
through the ponderous language and discover what I be-
lieve are the main strengths of the thesis. One word
appears throughout the paper: hegemony (he-je'-me-ny).
This is a sociological term that refers to one social
class' domination over others. While this term is
inappropriate when describing the righteous principles
of government by which the Priesthood directs the affairs
of the church and the Kingdom, no one outside Mormonism
could possibly understand the beauty of the power of
the Priesthood as described in Section 121 of the Doc-
trine and Covenants. It is beyond their grasp. What
we credit to a testimony from the Lord, non-Mormons
would consider political ideology. What we term submission
to the mind or will of Jesus Christ, non-Mormons would
consider political theocracy. What we believe is the
righteous rule of the Priesthood non-Mormons categorize
as social, political, economic and religious '"hegemony."
This thesis contains their terminology, not ours; it was
written with a non-Mormon audience in mind.

My efforts to write for a non-Mormon reader accounts
for the glaring absence of any reference to the Revelation
of 1886 and the events surrounding it. I felt that the
calling of those men, their work and the subsequent
efforts of their successors should not be included in
any examination not written exclusively for our people.
While reading this, however, I invite you to keep the
1886 Revelation and the eight hour meeting in mind.

The phrase in the Revelation in which the Lord states

"it is pleasing unto me that men should use their free
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agency in this matter' becomes very important in
understanding the change in policy effected by the
Priesthood shortly after President Taylor received it.

I have examined the principle from an historical
and sociological perspective. In analyzing the policies
and procedures implemented and adopted by the Lord's
servants I have written from that viewpoint. While
I have subjected the Priesthood's decisions and actions
to this historical observation, I hope that you will
believe that I uphold and honor them.

In researching and writing this thesis I have
received a greater testimony of the necessity of
this work. I believe that the thesis demonstrates
why the Priesthood and the church had to be divided.
While this has given me an increased understanding
of the purpose of this work, it has also filled me
with a knowledge of the awesome responsibility that
rests upon the shoulders of those whom the Lord has
called to serve Him.

While this thesis will convert no one to the
fullness of the gospel, I hope that it will be both
interesting and informative. I also hope with all
my heart that it will give you a sense of appreciation,
and respect for those who have preceded us in this
work when you become aware of the awesome obstacles,
trials and afflictions that they faced and with the
Lord's blessings overcame. I hope that each of us
will determine to serve the Lord with that same dili-
gence that marked the lives of those like Rudger
Clawson, George Reynolds and thousands of the other
brethren and their wonderful wives who willingly

offered their all as a sacrifice for this work.
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Dedicated to the memory of my father
Dr. Rulon C. Allred

1906-1977

_———**—__l




.III ]III illl III illl ‘II III III IIII 1III III III III Ill Ill Ill III Il‘ lll

MORMON POLYGAMY AND THE MANIFESTO OF 1890:
A Study of Hegemony and Social Conflict.

Preface

In a struggle between social, economic or political
classes, the class that gains ascendancy over its rivals
often exercises hegemony over the others.l This ruling
class formulates and imposes a series of institutions that
reflect and advance the features that distinguish it from
the subordinate classes. Developing and defining an
ideology that supports and defends its unique characteris-
tics and privileges,2 the ruling class dominates the social,
economic, cultural, political and in some instances, the
religious affairs of the majority. 1In its efforts to main-
tain its control, the ruling class attempts to convince the
lower classes that its ideology represents the general will
of all society.3 If it succeeds in convincing the sub-
ordinate elements of the validity of its institutions and
ideologies, the ruling class establishes a genuine hegemony
over the ruled.4

This hegemony, exercised with the consent of the ruled,
is self-reinforcing. Once accomplished, it serves as the
legal basis for its own existence and continuance, while
providing for the enforcement of its values and the silenc-
ing of its opposition. Any form of dissidence not only has
to overcome the overwhelming power of established institu-

tions but must exert phenomenal effort to circumvent or



subvert the ideological justifications of the existing
authority: in the end the challenging group must develop

a counter ideology that justifies its dissent. In analyz-
ing and considering the full extent of class conflict and
the nature of hegemony, this thesis examines a unique and
remarkable example of social conflict in nineteenth-century
America.

Contained within the geographical boundaries of the
United States, but existing as a "Kingdom Apart," the vast
Rocky Mountain religious empire of the Mormon church repre-
sents a classic example of a ruling elite group exercising
and maintaining hegemony over numerically superior but
subject classes. Through economic, political, religious
and social institutions, the ruling elite of Mormonism, the
Priesthood, guided the temporal affairs of Utah Territory.
By formulating and erecting an elaborate ideology, the
Mormon Priesthood exercised a phenomenal degree of influence
over its people. The full strength of this ideological super-
structure becomes apparent ﬁhen one notes that the Mormon
Priesthood used no physical violence, coercion or force over
their followers, but achieved remarkable unity and acquired
unprecedented loyalty through moral persuasion, spiritual
direction and the extreme Mormon weapon— ostracism.5

Through an examination of the unique relationships
between the Mormon leadership and the Mormon people, with

particular reference to the doctrine and practice of plural
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marriage, the nature of conflict within society receives an

interesting analysis.

Introduction

On September 25th, 1890, Wilford Woodruff, fourth
president of the Church of Jesus Christ of Latter-day
Saints, issued an Official Declaration1 on plural marriage.
His action marked the end of an era in Utah and Mormon
history. Woodruff's declaration, commonly termed "the
Manifesto," announced to the church and the United States
government the cessation of the practice of plural marriage.
The Manifesto occurred as a direct result of legal, social,
political and economic pressure from the United States
government; it reflected a heightening challenge of Mormon-
ism's vastly monogamous majority to the political, social,
economic and religious hegemony of their polygamous leaders.
More than a controversy over the practice of an unusual
marital institution, the long-standing legal confrontation
represented the conflicts of social groups within society.
At the heart of this struggle lay the Mormon Priesthood,
consisting almost exclusively of polygamists,2 whose polit-
ical, social and economic controls of Utah far exceeded
their numerical strength. Considering themselves God's
vice-regents who dispensed and administered divine law,
this group exercised a degree of social influence unequaled
in nineteenth-century America. In directing the affairs of

the Mormon church they controlled not only an ecclesiastical



institution but wielded profound influence over every
aspect of their fellow religionists' lives. From its very
beginning and through its tumultuous history, the Mormon
Priesthood maintained its claims of divine authority which
subsumed all earthly institutions and governments.
Woodruff's Manifesto expressed, for the first time, the
Mormon Priesthood's acknowledgement of the supremacy of the
United States government and the Priesthood's willingness
to accept that authority. In achieving this capitulation
of ecclesiastical supremacy to political authority, the
federal government, Utah's non-Mormons, and Utah's non-
polygamous Mormons accomplished social change through the
institutionalization of cultural values in law and the sub-
sequent and consequent internalization of that law.

The doctrine of plural marriage enjoyed prominence in
Mormon theology as the "capstone principle,“3 from its first
public announcement in 1852 until the Manifesto in 1890.
Even prior to their removal to Utah in 1847, the Mormon
Priesthood established the practice of plural marriage as
the primary criterion of membership in Mormonism's political,
social, religious and economic elite. Almost without excep-
tion no man occupied a position in the Mormon church's
hierarchy of quorums, or in elective office in Utah Terri-
tory, or a military command in Utah's Nauvoo Legion, or a
controlling position in Mormonism's social or business

community unless he practiced polygamy. Indeed, Mormon



polygamists exercised a hegemony in Utah unparalleled or
unprecedented in American history except perhaps for that
exercised by Southern slaveholders in the Antebellum South.4

Mormonism's elite maintained their control over their
church's members by separating themselves across the wide
social barrier that divided monogamists and polygamists.
Not only did they restrict membership in their closely-knit
group to polygamists, they carefully limited the numbers of
those allowed to practice plural marriage to those church
members who had distinguished themselves through church
support and loyal support of the High Priesthood. While
this situation provided impetus to those who wished to enter
into Mormonism's peculiar institution, it disaffected the
majority of Mormons who neither accepted its divine neces-
sity nor aspired to practice it. Simultaneous with this
internal division, the Mormon Priesthood encountered the
vociferous and constant protest of the American public
against their marital status.

Recognizing the phenomenal control that the Mormon
leadership enjoyed in Utah's affairs, the officials of the
government of the United States sought every means to curb
and enervate its influence. Opposition to the Mormon
doctrine of "Celestial" marriage emerged as the perfect
weapon with which to loosen the Priesthood's hold over the
destiny of a United States territory. With the political,

ideological and social zeal of an outraged public calling



for polygamy's end and discerning that the doctrine caused
division in Mormonism's ranks, the American government
mobilized its efforts to Americanize Utah by abolishing
plural marriage.

Polygamy represented far more than a marriage relation-
ship, it was synonymous with Mormon Priesthood. Since the
practice of plural marriage and the Priesthood were inextri-
cably interlinked, a blow at the one developed a bruise on
the other. As the pressure mounted against the practice of
polygamy the Priesthood, in all reality, fought for its very
existence. The very distinction that facilitated and
enforced their dominance over their religionists developed
into an increasingly widening gulf that threatened to weaken,
if not destroy, their influence over the Mormon people.

The principle of plural marriage placed Mormonism's
non-polygamist members in an uncomfortable situation.

Facing two conflicting laws of the church, i.e., obedience

to the laws of God5 and obedience to the laws of the land,6

monogamist Mormons felt declining loyalty to their polyg-
amist leaders and diminishing respect for an unpopular
doctrine. Even before the massive onslaughts of govern-
mental pressures inundated their lives, Mormon monogamists
found little reason to champion the sanctity of a principle
that guaranteed their exclusion from their society's inner
circles. 1In the years preceding the Manifesto, monogamist

Mormons perceived that they shared in the burdens of their
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leaders' marital institution without enjoying any of its
economic, social, ecclesiastical or political benefits.
When offered the opportunity to express their views concern-
ing the doc#rine, the monogamists resoundingly affirmed
their support for the laws of the United States government
in preference to a law for which they held serious reserva-
tions.7
Through their own interpretation of the religious
basis for the doctrine of plural marriage, Mormonism's
monogamists sought to achieve the religious blessings of
"Celestial" plural marriage, without incurring the political
and legal wrath of their fellow Americans. In elevating
their new doctrine of "Celestial” monogamist marriage to an
equal status in religious canon, monogamist Mormons sup-
planted the laws of their leaders with the laws of the land,
without contradicting their religious testimonies or values.
A new social order in Mormonism emerged that countered the
authority of the polygamist elite. Based on intellect,
affluence and education, a new measure of social standing
developed that placed monogamists on an equal, if not
superior, footing with their polygamist counterparts within
the Mormon culture. In response to this growing movement
from within the church and as a direct result of the intense
pressure from the federal government, Wilford Woodruff and

the Mormon hierarchy attempted to maintain their vision of

the destiny of the Mormon people and save their church
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through the issuance of the Manifesto.

This thesis analyzes the theological basis for plural
marriage in an attempt to explain the intense loyalty and
devotion of its adherents. In conjunction with the histori-
cal examination of the development and progress of Mormon-
ism's peculiar institution, this examination incorporates
the doctrines of the Mormon church, the enactments of the
United States Congress, relevant decisions of the Supreme
Court, policies of the federal and territorial executives
and most importantly the actions of a unique group of people
caught in the press between their perception of the laws of

God and the unrelenting pressures of the United States.

I: Theological Foundations of Plural Marriage

The institution of Mormon polygamy originated in the
doctrines of Mormonism's founder, Joseph Smith, Jr. Coming
of age in New England during the Second Great Awakening,
Smith epitomized a considerable number of Americans who
found themselves "out of temper with the times.“l Witness-
ing the effects of Charles G. Finney's religious revivals
in New York's "burned over" district, Smith sought and
obtained a religious conviction that of all the world's
religionists, he alone possessed absolute truth. "Whatever
the nature of Joseph Smith's gift . . . it enabled him to
speak to a substantial minority of Americans"2 disillusioned
with the industrialization of America and the emergence of

Jacksonian values of individualism. "More than anyone else,



he put into words their fears and hopes, their discontents
and aspirations."3

Joseph Smith's memory continues to elicit scorn and
excoriation, wonderment and praise. Central to his remark-
able religious career lay his claim that he actually spoke
with God face to face.4 Arousing the hatred and mistrust
of his opponents while affirming the love and loyalty of
his votaries, Smith's assertions of direct communication
with God established the basis of his religious avocation.
His doctrines and teachings possessed no affinity for con-
temporary religious philosophies; indeed, he maintained that

none of them contained sufficient truth to redeem anyone.5

He and he alone received and revealed the word of God.6
Understanding the exclusive nature of Smith's declared
position, one may begin to comprehend the phenomenal influ-
ence that he wielded over the hearts, minds and destinies
of his followers. If "Brother Joseph" declared that his
views and doctrines represented the word of the Lord, his
disciples afforded them the same credence as if they had
emanated from the mouth of God Himself.7

Through a series of divine visions, revelations,
visitations and manifestations Joseph instituted what he
termed the "fullness of the gospel."8 Receiving personal
instruction from the heavenly throne, the Mormon prophet

revealed to the world the true church of Jesus Christ. It

required only cursory examination for his contemporaries to
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discern that his teachings consisted of a totally new
theology and a revolutionary religious ideology.

Rather than a God without body, parts and passions,
Smith's first wvision énfolded before him two personages of
flesh and bone whom he identified as God the Eternal Father
and His Son the resurrected Jesus Christ. The express
image and likeness of each other, they differ only in the
Father appearing older than the Son. From this description
emerged the unique core of Mormonism that explains the
significance and place of the principle of plural marriage.

"God is an exalted man who sits enthroned in yonder

9

heaven." "As man is, God once was; as God is, man may

become."10

Mortality represents nothing more than one

stage of mankind's metamorphosis from unembodied pure
intelligence to the attainment of the full potential of
creation— godhood. Mormonism offered its votaries not

only salvation from damnation, but an objective of incom-
prehensible exaltation, the pinnacle of man's wildest dreams.
Joseph Smith's doctrine of the generation of Gods, in which
the God of this world has a father, who has a father,ll
ad infinitum, also proffers the unfathomable consequent
attainment of eternal procreation. 1In relevant terms, every
human inhabitant of this world, past, present and future,

is the spiritual child of God— He is their literal Father

in Heaven. Through the "righteous" practice of plural

marriage, Smith taught, Mormons could become like Him with
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eternal posterity of their own.

Considering the social, economic and political disrup-
tions of the early nineteenth century, the message of the
New York farm boy and his "gold bible" found a receptive
audience in a generation of Americans confronted by a
challenging future. As America adopted a new order of
industrialization and Jacksonian egalitarianism, Mormonism
sought a reaffirmation of old ideals. "By 1830 institu-

"12. . . and

tional restraints had loosened dramatically,
"Mormonism appeared on the American religious scene at
precisely the moment when external religious authority, both
intellectually aﬁd institutionally, was in a headlong
retreat before the forces of individual responsibility and

. . 13
internal conscience."

In that year, Joseph Smith estab-
lished The Church of Jesus Christ of Latter-day Saints; this
new church filled a void in the lives of waves of converts

who felt lost in a world of changing ideals. While it
reaffirmed traditional values of family and authority,
Mormonism also advanced radical if not revolutionary doctrines.

14 unveiled before the

Joseph Smith's "restored gospel"”
world a system of theological extremes. In the face of
declining religious authority Smith instituted a church with
a rigid and uncompromising set of doctrines, ordinances and
commandments. While Mormonism invested such power in its

ecclesiastical hierarchy that it elicited constant jealousy

and distrust from an America immersed in notions of
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egalitarianism, it extended to its adherents a paradoxical
proposition of individual opportunity.

Repudiating all notions of original sin, Smith
declared "that men would be punished for their own sins and

not for Adam's transgression."15

Although this yielded the
comforting prospect that no one would face eternal consign-
ment to hell and damnation because of the actions of others,
it also presented the disquieting proposition that each
individual was completely responsible for his own salvation.
While mankind could "be saved through the atonement of

nl6

Christ, Smith maintained that God required absolute

"obedience to the laws and ordinances of the gospel."17
Mormonism offered no guarantee of salvation to the believer;
one must receive the ordinances from those "in authority to
preach the gospel and administer in the ordinances thereof."18
Thus while the individual Mormon accounted directly to God,
worked out his own salvation and earned his own exaltation,
he became increasingly dependent upon the direction and
authority of the Mormon Priesthood.

Joseph Smith's Priesthood consisted of two main

categories with offices and callings within each. The

19

higher Priesthood, designated "Melchizedek," holds the

keys of all spiritual blessings and the right to preside
over "all the offices in the church in all ages of the

20

world." Within the Melchizedek Priesthood are the offices

of Apostle, High Priest, Seventy and Elder. These Priest-
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hood callings serve a specific function within the church
and comprise its governing bodies or quorums: the First
Presidency, consisting of three High Priests or Apostles;
the Twelve Apostles; the First Quorum of Seventy. With the

exception of the church calling of Bishop, which draws its

authority from the lower Priesthood,21 termed Aaronic, the

Melchizedek Priesthood presides over all the affairs of the
Mormon church.
Held in conjunction with the highest office, the

Apostleship, the sealing keys authorize the possessor "to

22

seal on earth and in heaven.” While every man in the

church may hold the Priesthood, which authorizes him to

"act in the name of God,“23 only one man at a time holds the

authority to exercise the sealing keys.24 These keys, held

in unison by all the members of the Quorum of Twelve
Apostles,25 entitle the senior Apostle, the president of
the church, to direct the spiritual and temporal lives of

the entire church. Through these keys, and these alone,

may man enter into the highest degree of h.eaven.‘?‘6

Smith denied the existence of the popularly held ver-

sion of hell. 1Instead of a place of eternal torture and

suffering, "hell is when the man I am, comes face to face

27

with the man I could have been," Smith stated. Except

28

for the most heinous sinners, murderers and those that

29

commit the "unpardonable sin," all the inhabitants of

the earth receive the gift of resurrection and an eternal
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14

30 while the

home in one of the three degrees of heaven.
recipients of these various degrees may endure a constant
source of personal introspection and recrimination where
they lament their choice not to accept the gospel of
Christ and obey all His commandments, the conditions in
which they dwell eternally are heavenly. Yet, only the
highest of these three degrees, the Celestial Kingdom,
offers the privilege of dwelling in the presence of God.31
The Celestial Kingdom, reserved only for those who accept
the gospel as taught by Joseph Smith, is also divided into
three degrees.32 Maintaining that he had reinstituted that
same gospel that had directed the lives of the ancient
prophets and apostles, Smith stated that only through living
the same type of lives as had they, and in making similar
sacrifices, could one hope to enter the Celestial Kingdom.33
While only Mormons could.enter the Celestial Kingdom, it
does not follow that all Mormons enter— only those who
faithfully comply with all the laws of the gospel.

The Mormon Prophet affirmed the absolute necessity of
strict obedience to the laws of God. Ranging from the law
of tithing, the Ten Commandments, and the "Word of Wisdom,"
to the more demanding laws of the United Order and Celestial
Marriage, the laws of Mormonism spanned the entire spectrum
from simple to complex. None could be ignored if one hoped

to obtain the highest degree of the Celestial Kingdom.

While compliance with the ordinance of baptism,



