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INTRODUCTION

"We ought to have the building up of Zion as our
greatast object.“l So stated Joseph Smith, the Mormon
Prophet-leader in July of 1839. The idea of establishing
Zion has been thz ever-present focus of the Latter-day
Saints from the days of Joseph Smith. One cannot
understand the Mormon experience without recognizing the
central place of Zion in the LDS theological tradition.
Zion s and has been the primary focus, the hub of the
wheel from which ancillary doctrinal spokes receive real
meaning.

This work will concentrate upon three major con-
cepts of Zion evident is LDS theology: (1) Zion as place,
or specific geographical location; (2) Zion as community
of the Saints; and (3) Zion as an internalized spiritual
state. First of all, Zion was recognized as a place to
which the people of God could gather. For the Mormons it
was that site where the Church was headquartered, the

location ke which the convert came and

T

“History of the Church of Jesus Christ of Latter-
day Saints, 7 Vols. (Salt Lake City: Deseret Book
Company, 1957), Vol. 3, p. 396. This is the official
published history of the Church through the Joseph Smith
era and into the administration of Brigham Young.

Unless otherwise indicated, all italics in this
work are those of the writer.

1
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physically evidenced his commitment to the new faith.
During the lifetime of Joseph Smith, people gathered to
Fayette, New York; then to Kirtland, Ohio and
Independence, Missouri; and finally to Nauvoo, Illinois.
Thus as the Saints were driven from state to state the
place of gatherirg shifted as well. There was, however,
one constant and ever-present site for Zion, the «city
designated by Smith as "the land of promise," the "center
place." Independence (Jackson County) Missouri was
identified in 1831 as the area for the aventual
establishment of Zion and the construction of the New
Jerusalem. Even though the Mormons were forced from
Jackson County as early as 1833, they maintained (and
continue to maintain today) a hope and an anticipation
for a future settlement in that area. With the exodus of
the Latter-day Saints to the Great Basin in 1847 came
another shift in place: Salt Lake City became Zion, the
place of gathering. And yet the notion of Zion in
Missouri as the eschatological ideal 1lingers to the
present day. In a broader way, the Latter-day Saints
looked upon the whole of North and South America as the
land of Zion, the promised land and the inheritance of a
modern covenant people.

Secondly, Zion for the Mormons was a community of
believers, a society of people bound together by mutual

covenant love, Zion was to represent the ultimate inp
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human community, the realization of the ages, the
raconciliation of the drive for mature individualism and
social union. Zion was to be characterized by an
emphasis upon culture and the arts; a stress upon the
need for education in the achievewment of society's
nighest ends; and a focus upon the family as the most
important social wunit in time or in eternity. In
addition, Zion was a community in which there were no
poor, none who hungered physically or emotionmally, a holy
commonwealth in which all things were in common and where
all shared the wealth of the ea:zth. Joseph the Prophet
taught that from the Zion nucleus the expanded Kingdom of
God would emerge, directed by inspired leaders who
governed in both civil and ecclesizztical matters., 1In
addition, the citizens were "covenant Israel," or 'new
Israel," a body of believers who had both Hebraic and
Christocentric ties; the Mormons believed that through
the ordinances (sacraments) of the holy temple they were
entitled to the blessings of the ancients (aAbraham, Isaac
and Jacob) and also the right to be Joint heirs with
Christ to all the Father has.

Zion, finally, was an internalized spiritual
state, an order and a people characterized as "the pure
in heart." Not only could one live in Zion, but he could

through an appropriate style of life have the spirit of

Zion within him.
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The concept of Zion (as place, community,
spiritual state) 1is dealt with throughout the six
chapters. The aspects of Zion (social, economic,
political, «covenant Israel) are discussed separately in
chapters two through five, respectively.

It is the «contention of this study that the
growth and spread of the Church of Jesus Christ of
Latter-day Saints may be attributed largely to what some
would feel to be contradictory and irrecoacilable
processes: (1) constancy and adherence to "the ancient
srder of things": and (2) development and change,
according to needs and circumstances. Mormonism may thus
be characterized as a religious culture with both static
and dynamic--priestly and prophetic--elements, a movement
acclimated to both conservative and progressive postures.
As will be seen, the Saints, 1in their quest for a Zion,
held tenaciously to and grounded themselves in, what they
perceived to be the particular beliefs and rites of both
ancient Judaism and first century Christianity. At the
same time, Mormonism, through a belief in modern and
continuing revelation, has made shifts in the concept,
as well as the aspects of 2Zion, when such seemed
essential to the preservation (and proliferation) of the
vision of the establishment of a holy city.

This dissertation will identify both constancy

and change as co-existent elements in the LDS tradition,



and, specifically, will focus upon the place of the
notion of Zion in the transformation of the Church from a
frontier faith to a major religious body. It will be
seen that the constant element in Mormon theology is and
has been the quest for a restored Zion community. At the
same time, it will become <clear that the gradual
development of the concept and aspects (characteristics)
of Zion has been instrumental in the survival,
maintenance, and growth of the Church. 1In short, "Zion"
will be shown tc be the essence, the constant, as well as
the variable. Zion is the one factor which has provided
focus and vision for the LDS people, but the variable
whose adaptation has made it possible for the Saints to
engage the problems of modernity and the increasing
challenges of a secular society. The thesis of this
dissertation is that the developing concept of a
reestablished Zion 1is the crucial «concept in Mormon
theology. This study will undertake to demcnstrate the
above through answering the following questions: (1) What
was the meaning of Zion to the Latter-day Saints? (2)
How has the quest for Zion contributed to the doctrinal
and historical development of the Church? and (3) How
has the concept of Zion develcped, and how have these
developments contributed to modern Mormonism's self-
understanding?

A number of works have dealt heretofore with the



6

life and thought of Joseph Smith. Within recent years
many biographies of early Church leaders (e.g., Brigham
Young, Heber C. Kimball, Jedediah Grant, B.H. Roberts)
have been written. In addition, commendable one-volume
histories of the LDS Church have been prepared for both
Mormon and non-Mormon readers. To date, however, no
writer has dealt with the concept of Zion as the central
concept of Mormon theology. A npumber of publications
have considered separately some of the aspects of Zion
(e.g., social, economic, political), but have not
utilized the category of Zion as the focal point from
which these other related but tangential dimensions
receive real meaning. In addition, many studies have
been limited in their overall interpretation, inasmuch as
they have concentrated upon the Church as a pnenomenon of
the nineteenth century. This dissertation r :presents,
therefore, the history and development of an idea, from
inception through implementation in the present. It is a
central idea, one that is so important that the entire
LDS theological tradition (183@'s through 1988's) will be
neither grasped nor circumscribed if it is not understocd
and givenr context. Toward the end of his life Joseph
Smith drew attention to the centrality of the idea of

Zion in these words:
The building up of Zion is a cause that has
interested the people of God in every age; it is a

theme upon which prophets, priests and kings have
dwelt with particular delight; they have looked
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forward with joyful anticipations; they have sung and
written and prophesied of this our day; but they died
without the sight; we are the favored people that God
has made chaice of to bring about the Latter-day
glory . . . .

21bid., Vol. 4, pp. 6@9-617.



CHAPTER 1
THE DISCOVERY OF ZION

Mormonism frequently has been identified as a
religious movement tied to biblical faith--a group which
was spawned in the midst of a generation bent upon the
return to the simple and direct appeal of the Bible.
Thomas O'Dea has written that Joseph Smith, '"together
with his followers, offered claims to combine a restora-
tion of primitive Christianity as it had been lived in
the time of the Apostles with modern revelation from on
high."l A look at the social and historical background
of Joseph Smith, the Latter-day Saints, and the notion of
Zion is therefore a necessary part of this study. We
will first review the biblical meaning of Zion. Biblical
citations will be taken from the King James Version of
the Bible, which for the Latter-day Saint community is
the normative translation. Then we shall consider the
social and religious milieu of the early nineteenth-

century American frontier, the time and place from which

the idea of Zion emerged among the Mormons.

lThomas PF. 0'Dea, The Mormons (Chicago:
University of Chicago Press, 1957), p. 2.

8



9

Background and Setting

The term "Zion" first appears in the biblical
narrative in conjunction with David's congquest of
Jerusalem, in which it is written that David has taken
"the stronghold of Zion: the same is the city of David."
(2 Samuel 5:6-1¢.) With the movement of the Ark of the
Covenant to the Temple Mount, "Zion" came to be used
interchangeably with the idea of the holy mountain of
Yahweh. "Great 1is the Lord," wrote the Psalmist, "and
greatly to be praised in the city of our God, 1in the
mountain of his holiness. Beautiful for situation, the

joy of the whole earth, is mount Zion." (Psalms 48:1-2.)

"Sons of Zion" (Psalms 149:2; Joel 2:23; or "daughters of
Zion" (Isaiah 3:16; Zechariah 9:9) came to refer to the
men and women of Jerusalem who were recipients of either
Goed's wrath or his blessing.

"Eschatological and apocalyptic Wwritings
commonly use the name of Zion with the same religious
overtones. . . . The glorification of the messianic
community shall take place on Zion's holy mountain,
where the Messiah shall appear at the end of time, or
even beyond the consummation of time; in this last
instance, Zion becomes the equivalent of the heavenly
Jerusalem."

Through the wultimate defeac of the powers of
evil the "city of the Lord, the Zion of the Holy One of

Israel" (Isaiah 60:14) was to be established. Christian

2Georges Augustin Barroic. "zion," The
Interpreter's Dictionary of the Bible (New York: Abingdon
Press, 1962), Vol. 4, p. 9640.
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writers, using and extending the spiritual aspect of the
Zion motif, thus contrasted the fiery and tempestuous
experience of Moses and the Israelites (under the Law) at
the base of Sinai with the blessed state of the righteous
Christian 1in a future day: "But ye are come unto mount

Sion, and unto the city of the living God, the hecavenly

Jerusalem, and to an innumerable company of angels, . . .
and to Jesus, the mediator of the new covenant."
(Hebrews 12:22-24.) Before examining some elements of

Restorationist thought (which provides the religious
backdrop to the rise and growth of Mormonism), it 1is
helpful to first attend to the enormous social changes of
the day. "It was in the early part of the nineteenth
century," writes one historian, "that physical,
institutional, and psychological change accelerated to a
degree unknown to previous generations."3 The
population of the vyoung nation doubled 1in the first
quarter of the nineteenth century. Growth seemed to lead
to movement--movement in values and ideology as well as
topography.4 Alexis de Toqueville's assassment is
worthy of note: "In the United States a man builds a

house in which to spend his old age, and he sells it

3Klaus J. Hansen, Mormonism and tha American
Experience (Chicaco: University of Chicago Press, 1981),
p. 45.

‘1bid., pp. 45-47.
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before the roof is on; he plants a garden, and leaves it

|l5

just as the trees are coming into bearing. Orestes

Brownson, a prominent thinker of the era remarked:

No tolerable observer of the signs of the time
can have failed to perceive that we are, in this
vicinity at least, 1in the midst of a very important
revolution; a revolution which extends to every
department of thought, and threatens to change
ultimately the whole moral aspect of society.
Everything is loosened from its old fasteniggs, and
is floating no one can tell exactly whither.

Ralph Waldo Emerson, in speaking of the period from 1820
to 1845, mentioned that "no one can converse much with
different <classes of society in New England, without
remarking the progress of a revolution. Those who share

in it have po external organization, no badge, no creed,

no name. They do not vote, or print, or even meet
together, They do not know each other's faces or names.

They are united only in a common love of truth and love

of its work.“7 Some scholars contend that such a social

and intellectual transformation laid a foundation for a
competitive, individualistic personality type that
evidenced a shift from an external locus of authority and

control to a personal, inner-directed and independent

SDemocracy in America, II, p. le4.

6See Orestes A. Brownson, 1in Boston Quarterly

Review, III, pp. 265-323.
7

Ralph Waldo Emerson, The Dial, I, pp. 1l-4.
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8 A .
man. The decision by some Americans to remcve the

"shackles" of institutional churches and to reject
religious creedal statements opened the door to
Restorationist movements.

An apt description of the spirit of
Restorationism is given by one historian:

Like many European reformers of the sixteenth and
seventeenth centuries, many Americans of the early
republic earnestly sought a restoration of New
Testament Christianity,. These Americans determined
that the leaders of the Reformation had failed *¢
restore the fulness of the gospel and that all
Christien 1religions had inherited from the Medieval
church incorrec: doctrines and practices. Such
conclusions inspired the restoratiocists to seek the
truth and to organize eventunally new religions which
in theig opinion more closely resembled the Primitive
Church.

In 1794 James 0'Kelly, a Methodist minister, revolted
against episcopal authority and organized a group into
the "Christian church." The Bible was to serve as the
sole standard of behavior, and was to be the group's only
creed, O'Kelly believed that the power to interpret the
scriptures was an individual right, and further taught

19

that each congregation should be an autonomous body. In

1861 Abner Jones and Elias Smith led a group of New

8Hansen, Mormonism and the American Experience,

p. 47.

9Milton V. Backman, Jr., American Religions and
the Rise of Mormonism (Salt Lake City: Deseret Book
Company, 1970), pp. 237-238.

Ibid., p. 238.
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Englanders away from their Calvinist Baptist way of life,
and established themselves as "Christians." These
rejected predestination, religious creeds, and
cooperative activities. They pushed for congregational
autonomy and a return to biblical faith.ll Barton W.
Stone, a Presbyterian minister who had himself been
converted through a camp meeting of the great James
McGready, led a camp meeting in Cane Ridge, Kentucky in
1801, at which as many as 20,000 persons attended.
Stone, a popular and important figure in the "Second
Great Awakening," led many dissidents of the Presbyterian
Synod in Kentucky to form the "Christian Church™ in 1884.
In 1832 Stone and his followers combined with another
group led by Alexander Campbell to form the "Disciples of

Christ:.“12

ipig., p. 238.

lzGeorge C. Bedell, Leo Sandon, Jr., and Charles
Wellborn, Religion in America (New York: Macmillan,
1975), Pp. 160-161L. The discussion of Thomas and
Alexander Campbell which follows is impnrtant primarily
because of Campbell's contact with and influence upon
such men as Sidney Rigdon (who later became a membcr of
the First Presidency of the Church of Jesus Christ of
Lattei-~day Saints) and Parley P. Pratt (who be_ame one of
the original Mormon apostles). These men had rejected
the Christianity of the day and begun to pattern beliefs
and practices after what they felt to be the pattern of

the New Testament Church. Their brief union with
Campbell may be traced to Campbell's similar desires to
recapture the "ancient order of things." Rigdon's break

with him in 183§ came over such doctrinal issues as the
gifts of the Spirit, the need for a communal society, and
the Millenium. (See F. Mark McKiernan, The Voice of One
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Thomas and Alexander Campbell came to America
from Ireland. Educated and trained as Presbyterian
ministers in Scotland, Thomas Campbell and his son began
another of the many campaigns against creeds and a strict
Calvinism. Thomas had arrived in America first, and,
after having obtained a pastorate in a Presbyterian
parish in southwestern Pennsylvania, had managed to incur
the wrath of the synod for teaching heretical doctrines.
Campbell rejected the notion that the Church should hold
the Westminster Confession of Faith as a term of
communion, He denied that faith came through some
nystical-emotional experience, and stressed that faith
resulted rather from "an intelligent response of the mind

to evidence."l3

After dismissal by the Presbyterians,
Thomas continued to teach his doctrines to the farmers in
western Pennsylvania, and organized the "Christian

Association of Washington" in 184°. This society

stressed "a pure Gospel ministry, that shall reduce to

Crying 1in the Wilderness: Sidney Rigdon, Religious
Reformer [Lawrence, Kansas: Coronadc Press, 1971], pp.
26-27.) Pratt learned of Joseph Smith and the Book of
Mormon and was baptized into the new faith in September
of 1834. He later returned to Ohio and was responsible
for the conversion of Rigdon in December of the same
year.

13See W. E. Garrison and A. T. DeGroot, The

Disciples of Christ (St. Louis, Missouri: Bethany Press,
1958, , pp. 133-139.
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practice that whole form of doctrine, worship,
discipline, and government, expressly revealed and
enjoined in the word of God.“l4

Alexander Campbell joined his father in America
in 1809, learned of the beliefs and practices of the
movement, and assumed leadership. Alexander accepted the
doctrine of believer's baptism by immersion, was
baptized, and in 1811 accepted the pastorate at the Brush
Run Baptist Church in what is now Bethany, West Virginia.
Maintaining his restorationist beliefs proved to bé a
serious concern to the Baptists, and he was rejected by
many Baptist colleagues in the ministry. In 1823 the

younger Campbell began editing a magazine entitled the

Christian Baptist, the title of which was changed in 1330

to the Millennial Harbinger, evidencing a firm belief in

the 1wmminence of Christ's Second Coming. Campbell's
dissatisfaction witl. nominal Christianity is apparent in
a statement from the £first volume of the Christian
Baptist: "We are convinced, fully convinced, that the
whole head is sick, and the whole heart faint of modern

15

fashionable Christianity." One historian, in speaking

of Campbell, said: "The iconoclast condemned all beliefs

L41bi4., pp. 146-143.

lsAlexander Campbell, The Christian Baptist, I, p.
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and practices that could not be validated by apostolic
mandates. He proclaimed that missionary societies, tract
societies, Bible societies, synods, associations, and
theological seminaries were inconsistent with pure
religion.“l6

Alexander Campbell's disillusionment with

nineteenth-century religion did not represent an isolated
perception. As late as 1838 Ralph Waldo Emerson stated
in his famous Divinity School Address at Harvard that
"the need was never dJreater of new revelation than now."
Further, '"the Church seems to totter to its fall, almost
all life extinct." Continuing,
I look for the hour when the supreme Beauty,
which ravished the souls of those eastern men, and

chiefly of those Hebrews, and through their lips
spoke oracles to all time, shall speak in the West

also. The Hebrew and Greek scriptures contain
immortal sentences, that have been bread of life to
millions. . . . I look for the new Teacher, that

shall follow so far those shining laws, that he shall
see them come full ci;cle; shall see their rounding
complete grace. . . .

A number of later Mormon Church leaders spoke of

their own quest for truth and of the frustrations they

felt before their encounter with Joseph Smith. Brigham

.
‘sBackman, American Religions and the Rise of
Mormonism, p. 241.

17Ralph Waldo Emerson, "The Divinity School
Address," delivered before the senior class at the
Harvard Divinity School, Cambridge, Massachusetts, July
15, 1838; in sidney E. Ahlstrom, ed., Theology in America
(Indianapolis: Bobbs-Merrill, 1967), pp. 306, 315-316.
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Young, intimate associate of Joseph Smith and second
oresident of the Church stated: "My mind was opened to
conviction, and I knew that the Christian world had not
the religion that Jesus and his Apostles taught. I knew
that there was not a Bible Christian on the earth within

18 Wilford woodruff, an early apostle and

my knowledge."
the fourth president of the Church said: "I did not join
any church, believing that the Church of Christ in its
true organization did not exist wupcen the earth."19
Willard Richards, later a counselor to Brigham Young,
became "convinced that the sects were all wrong, and that
God had no church on earth, but that he would soon have a
church whose creed would be the truth."20

Nothing of consequence arises in a social or
intellectual vacuum, and Mormonism was no different.
what began as a frontier faith and later survived and
blossomed into a full-scale world religious movement

would nct come into being in "dry ground." The ground

was prepared through a general dissatisfaction of large

l8Brigham Young, Journal of Discourses, 26 vols.,
(Liverpool, England: F. D. Richards, 1855), Vol. 5, p.

75. This 1is a collection of sermons by Church leaders
from 1851 to 1886.

J'9Wilford Woodruff, Journal of Discourses, Vol.
4, p. 99.

29

History of the Church, Vol. 2, p. 470.
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groups of people with mainline religious bodies; and the
roots of the new religion would sink into the soil

because individuals were anxious for a "new revelation."

The Rise of Joseph Smith

Joseph Smith, Jr. was born in Sharon, Vermont on
December 23, 1845. His family moved thereafter to
Tunbridge, Vermont; Lebanon, New Hampshire; Norwich,
Vermont; and finally (in 1814) settled in western New
York. After two years of hard labor and financial
strain, Joseph Smith, Sr. purchased one-hundred acres of
unimproved land two miles south of Palmyra, ! ~w iork, on
the Palmyra-Manchester town line.21

Joseph Jr. rernorted that some time in the second
year after his family's move to Manchester, "there was in
the place where we lived an unusual excitement on the

n22 He was referring to the avid

subject of religion.
spirit of revivalism and religicus fervor prevalent in
New England in the early nineteenth century. During the

first half of the century the area west of the Catskill

and Adirondack Mountains was so caught up in religious

2lSee Ivan J. Barrett, Joseph Smith and the

Restoration (Provo: Brigham Young University Press,
1973), pp. 33-41.
22

History of the Church, veol. 1, p. 2.
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zeal as to be labeled the "Burned-Over District."23
Smith's account continued: "It {the religious excitement]
commenced with the Methodists, but soon became deneral
among all the sects in that region of country. Indeed,
the whole district of country seemed affected by it, and
great multitudes united themselves to the different
religious parties. . . ."24 It has been pointed out
concerning this period that 'between 1816 and 1821
revivals were reported in more towns and a greater number
of settlers joined churches than in any previous period
of New York history."25

During this era of religious explosion, the Smith

family was proselyted by the Presbyterian and Methodist

23Whitney R. Cross, The Burned-Over District
Ithica, New York: Cornell University Press, 1950), pp.

24History of the Church, vol. 1, pp. 2-3.

251 1816, Presbyterian membership in western
New York increased 1,854; 1in 1817, +the increase was
1,989; in 1818, 1,516; and in 1819, the reported increase
was 1,513. Since the report for 1819 did not include the
membership of the Genesee presbytery, the increase in
1819 was probably greater than any previous year excepc
for 1817. Methodist increase in membership in
approximately the same region . . . indicates that there
was an increase in membership in 1816 of 1,873; of 1,613
in 1817; and of 2,154 in 1818. After a major realignment
occurred in the districts in 1819, membership reports
reveal that during the year 1820 another significant
increase 1in membership took place, there being an
increase of 2,256. (Milton V. Backman, Jr., "Awakenings
in the Burned-Over District: WNew Light on the Histcrical
Setting of the First vision," Brigham Young University
Studies [Provo, Utah: BYU Press], vol. IX, no. 3 [Spring
1969], p. 302.)
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sects. Young Joseph (in his fifteenth vyear) Lleaned
toward the Methodists, and felt some desire to join with
them, while most of his family united with the
Presbyterians. Yet he remained an interested
investigator of truth without fully committing himself to
any church. His major concern was a doctrinal one, for
"the teachers of religion of the different sects
understood the same passages of scripture so differently
as to destroy all confidence in settling the question [of
which of ¢1ll the churches was right] by an appeal t¢ the

Bible."2®

And yet, Joseph felt himself drawn to the
Bible. Impressed with the invitation in James 1:5 to ask
God if one lacked wisdom, he sought answers through
prayer. He walked to a grove of trees not far from his
father's farm and knelt o pray. "Information was what I
most desired," Smith Llater wrote, "and with a fixed
determination to obtain it, I <called on the Lord for the

a7
L !

first time." Concerning the events of that spring day
in 1828 Joseph Smith made a remarkable claim, one which
is the ©basis for the LDS belief in Smith as a modern

prophet:

26History of the Church, vol. 1, p. 4.

27Taken from the 1835 account of the First
Vision, 1in Dean C. Jessee, "The Early Accounts of Joseph
Smith's First vision," Brigham Young University Studies,
Vol., 9, no. 3 (Spring 13969), p. 284.




21

While fervently engaged in supplication my mind was
taken away from the objects with which I was
surrounded, and I was enwrapped in a heavenly vision
and saw two glorious personages who exactly resembled
each other in features, and likeness, surrounded with
a brilliant light which eclipsed the sun at noon-day.
They told me that all religious denominations were
believing in incorrect doctrines, and that none of
them was acknowledged of God as his Church and
Kingdom. And I was expressly commanded to "go not
after them," at the same time receiving a promise
that the fulness of the goigel should at some future
time be made known unto me.

Three years passed. The young Smith had received
no fur:her divine communication, and had simply refrained
from joining any of the existing churches (as he had been
instructed). On the evening of September 21, 1823,
Joseph knelt in prayer to determine his standing before
God. According to the Prophet's record, aas angel of God
named Moroni appeared and delivered a message.

He said there was a book deposited, written upon
gold plates, giving an account of the former
inhabitants of this continent, and the source from
whence they sprang. He also said that the fulness of
the everlasting Gospel was contained in it, 35
delivered by the Savior to the ancient inhabitants.

Joseph Smith eventually received the plates, which he

claims to have then translated into English threough

divine assistance. In March of 183¢ this record was

28Times and Seasons (Nauvoo, Illinois: The Church
of Jesus Christ of Latter-day Saints, 1839:1846), Vol. 3,
pp. 706-767. This was the official Church newspager
during the saints' stay in Illinois.

29

History of the Church, vol. 1, p. 1l2.
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published as the Book of Mormon.

Zion lg the Book of Mormon

The Book of Mormon purports to be an additional
book of scripture, what the Latter-day Saints call
"another testament of Jesus Christ." About thirty pages
of the 531l-page book deal with a group known as the
Jaredites, who leave the eastern hemisphere at the time
of the building cf the tower of Babel (Genesis 11) and
are divinely led to America. Directed by prophets and
inspired men, this group prospers or stumbles as they
either follow or reject the counsels of God through their
leaders. The struggles of this group result in 2 final
great battle in which the entire nation is destroyed in
or around 588 B.C. The majority of the Book of Mormon,
however, deals with a group of Hebrews (descendants of
the tribe of Joseph) who leave Jerusalem in the first
year of the reign of King Zedekiah, anticipating (being
divinely directed concerning) the overthrow of Judah by
the Babylonians. These travel south and eventually set
sail for a '"promised land," a land "choice above all
other lands." The early story highlights the dissension
between Nephi, a righteous and obedient leader of his
people, and his rebellious and murmuring brothers Laman
and Lemuel. Eventually the internal squabbles result in
a total break of the migrants into two separate bodies of

people--the followers of Nephi (Nephites) and the
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followers of the older brother (Lamanites). The
remainder of the Book of Mormon is essentially a story of
the constant rise and fall of the Nephite nation (similar
to the accounts of the children of Israel contained in 2
Kings), as the people either choose to obey God or yield
to the enticings of riches and pride. The book of 3
Nephi, chapters eleven to thirty, contains an account of
a visit and brief ministry by Jesus Christ to the
Nephites in America, following his death and ascension in
Dalestine. While teaching and comforting these "other
sheep," Jesus organizes a church and establishes
standards for a Christian community. An era of peace and
unity follows for approximately two hundred years, as the
people see to the needs of one another through having
"all things in common."” The material blessings of God
eventually lead to pride and class distinctions,
cesulting in a continuation of +the former struggles
oetween good and evil. The story of the Book of Mormon
culminates in a final battle between the Nephites and
Lamanites, in which the former (who had proven over time
to be more wicked than their idolatrous enemies) are
exterminated. The history of the people from the time of
Nephi had been kept by the prophets or civic leaders, and
the final task of completing and editing the thousand-
vear collection of metal plates remained for the prophet

Mormon {for whom the book-collection is named) and his
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son, Moroni, in about A.D. 40¢.

It 1s 1in the Book of Mormon that we find the
first usage of the word "Zion" in an unusual manner.
Other than on those occasions in the record where Isaiah
is quoted30 (and thus "Zion" generally has reference to
Jerusalem:, the word Zion is used in a very different
way. Note the following verses:

And blessed are they who shall seek to bring

forth my Zion at that day, for they shall have the

gift and the pcwar of the Holy Ghost. . . . (1 Nephi
13:37.)

Wherefore, they that fight against Zion and the
covenant people of the Lord shall lick up the dust of
their feet; and the people shall not be ashamed. (2
Nephi 6:13.)

And this land [America] shall be a land of
liberty wunto the Gentiles, and there shall be no
kings upon the land, who shall raise up unto the
Gentiles.

And I will fortify this land against all other
nations.

And he that fighteth against Zion shall perish,
saith God. (2 Nephi 16:11-13.)

He [God] commandeth that there shall be no
priestcrafts; for, behold, priestcrafts are that men
preach and set themselves up for a light unto the
world, that they may get gain and praise of the
world; but they seek not the welfare of Zion.

Behold, the Lord hath forbidden this thing;
wherefore, the Lord God hath given a commandment that
all men should have charity, which charity is love,
And except they should have charity they were

3QWhole chapters of Isaiah or parts of the same
are quoted in the Book of Mormon. The Nephite people
claimed to have access to another set of records (the
"plates of brass") before leaving Jerusalem, which
contained essentially the 0ld Testament record down to
the ministry of Jeremiah,
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nothing. Wherefore, if they should have charity
they would not suffer the laborer in Zion to perish.

But the laborer in Zion shall labor for Zion; for
if they labor for money they shall perish. (2 Nephi
26:29-31.)

For behold, at that day shall he [Satan] rage in
the hearts of the children of men, and stir them up
to anger against that which is good.

And others will he pacify, and lull them away
into carnal security, that they will say: all is
well in Zion; yea, Zion prospereth, all is well--and
thus the devil cheateth their souls, and leadeth
them away carefully down to hell.

Therefore, wo be wunto him that is at ease in
zion. (2 Nephi 28:28-21,24.)

Verily, verily, I say unto you ([Christ speaking
to the Nephites during his ministry among them], thus
hath the Father commanded me --that I should give
unto this people this land for their inheritance.

And then the words of the prophet Isaiah shall be
fulfilled, which say:

Thy watchmen shall lift up the voice; with the
voice together shall they sing, for they shall see
eye to eye when the Lord shall bring again Zion. (3
Nephi 16:16-18.)

The use of the word "Zion" in the Book of Mormon is
thus seen to be much broader than a reference to the 014
Testament city of Jerusalem. Zion is to be established
or "brought forth," under God's direction, and those who
fight against it are to incur the displeasure of the
Almighty. From the passages in 2 Nephi, chapters twenty-
six and twenty-eight, the use of the word "Zion" to
describe what seems to be a community or society of
the Saints is introduced. This society is one in which
the citizens are to labor for "the welfare of Zien," and
not for personal aggrandizement; further, the members of

the community are to avoid the attitude that "all is well
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in Zion." (Cf. Amos 6:1.) The words ascribed to Jesus
in the passage from 3 Nephi 16 are instructive 1in the
fact that a prophecy from Isaiah (52:8) is given a unique
interpretation. The ipheritance of the land of America
by the descendants of the tribe of Joseph is seen to be a
fulfillment of the prophecy that "the Lord shall bring
again Zion." Thus two usages of "Zion" emerge in the
Book of Mormon, each of which would play a key role in
the development of the notion of Zion among the Latter-
day Saints: (1) <Zion as community, and (2) Zion as

olace: the land of America.

The Scriptural Prototype: The Zion of Enoch

In June of 183¢, Jjust three months after the
publication of the Book of Mormon, Joseph Smith began a
careful study of the King James Version of the Bible, and
prepared what came to be known as an "ipnspired
translation" of the scriptures. This task he pursued
actively through July 2, 1833, Working without the use
of ancient languages or manuscripts, Smith suggested
changes 1in the text that ought to be made, according to
what he felt to be the spirit of revelation. A statement
found 1in the early chapters of the Book of Mormon
attested to the fact that "because of the many plain and
precious things which have been taken out of the book
[the Bible] which were plain unto the understanding of

the children of men, . . . because of these things which
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are taken away out of the gospel of the Lamb, an
exceeding great many do stumble. . . ." (1 Nephi 13:29.)
With this principle in mind, the Prophet proceeded in his
study from Genesis to Revelation, as time would allow,
making alterations in the text where he sensed that
content or intent was rendered incorrect or vague,

There was nothing particularly unusual about a
new translation of the Bible in the 183 ';. As we have
discussed, religious revivalism reached a peak in the New
York area in the early nineteenth century, and with it
came a heightened awareness of the need for the Bible as
a divine standard for living. New England was not the
only section of the country which manifested an intense
interest at this time in a study and scrutiny of the
Bible. Records indicate that from 1777 to 1833 more than
508 separate editions of the Bible (or parts thereof)

were published in America.3l

Many of these represented
new translations or "modern translations," often with an
attempt to prepare paraphrased editions or alternaie

readings based on comparisons with Greek and Hebrew

manuscripts.

Joseph Smith's "translation," however, was quite

3lSee Margaret T. Hills, The English Bible inp
America (New York: The American Bible Society, 1961), and
E. B. O'Callaghan, A List of Editiupns of the Holy
Scriptures and Parts Thereof, Printed in America Previous
to 1860 (Albany: Munsell and Rowland, 1861).
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different. Here there were no language skills and no
manuscripts with which to work. Joseph felt that he had
been called of God to serve as a translator, as well as a
prophet, seer, and revelator.32 On October 8, 1829
Joseph Smith and an associate, Oliver Cowdery, had
purchased a large pulpit-style edition of the King James
Bible (containing the 0ld and New Testaments and
Apocrapha) from the E. B. Grandin store in Palmyra, New
York. It was this Bible which was wused in the
33

transiation Josenh wonld read the Bible and then

321, November of 1831 Joseph Smith and a number
of associates began to make arrangements for the
compilation and publication of all of the revelations he
had received to that point in the Church's development.
This collection was published in 1833 as the Book of
Commandments and later expanded in 1835 (to 1include
additional revelations) into the Doctrine and Covenants.
This book of Doctrine and Covenants was later edited to
contain many more revelations and items of information
for the administration of the Church. This book, along
with the Bible, Book of Mormon, and Pearl of Great Price,
is recognized and canonized by the Latter-day sSalints as
scripture.

In three sections of the Doctrine and Covenants
(D&C) Joseph Smith's role as a translator is stressed.
He is to be "called a seer, a translator, a prophet, an
apostle of Jesus Christ.," (D&C 21:1,) Joseph is to be
sustained as "a seer, a revelator, a translator, and a
prophet, having all the gifts of God which he bestows
upon the head of the Church. (D&C 197:91-92,) Finally:
"I give unto you my servant Josegh tc be a presiding

elder over all my Church, to be a translator, a
revelator, a seer, a prophet." (D&C 124:125.)
33

Robert J. Matthews, A Plaiper Translation:
Joseph Smith's Translation of the Bible, A History and
Commentary (Provo: Brigham Young University, 1975), p.
26.
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dictate alterations to a scribe who recorded the changes
on manuscript pages. In all, Joseph Smith suggested
changes in 3,410 verses, with Genesis and Luke receiving
the most adjustment in the 0ld and New Testaments,
respectively.

For the purposes of this study, a journal entry
of Joseph Smith in December of 1830 (regarding the work
with the Bible) is extremely important. The Prophet

recorded:

It may be well to observe here, that the Lord greatly
encouraged and strengthened the faith of his little
flock . . . which had embraced the fulness of the
everlasting Gospel, as revealed to them in the Bock
of Mormon, by giving some more extended information
upon the  Scriptures, a translation of which had
already commenced. Much conjecture and conversation
frequently occurred among the Saints, concerning the
books mentioned, and referred to, in various places
in the 0ld and New Testaments, which were now nowhzre
to be found. The common remark was, "They are lost
books"; Dbut it seems the Apostolic Church had some
of these writings, as Jude mentions or quotes the
Prophecy of Enoch, the seventh from adam. To the joy
of the 1little flock . . . . did the Lord reveal the
follow%gg doings of olden times, from the Zrophecy of
Enoch.

Whereas che biblical record in Genesis 5 contains only
three verses descriptive of the ministry of Enoch, the
Joseph Smith Translation (JST) of Genesis consists of
over one hundred verses. A careful reading of the texct

reveals the following concerning Enoch:

3%History of the Church, Vol. 1, pp. 131-133.







