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ABSTRACT

INSANITY AND THE SWEET SINGER:
A BIOGRAPHY OF DAVID HYRUM SMITH, 1844-1904

Valeen Tippetts Avery

David Hyrum Smith, 1844-1904, was the youngest son of the
Mormon prophet Joseph Smith and his wife, Emma. Born after his father
was killed, David grew up in Nauvoo, I1linois, and joined the Reorgan-
ized Church of Jesus Christ of Latter Day Saints. This church was
headed by his brother, Joseph Smith III, and opposed some of the theo-
logical principles, namely the practice of plural marriage and a
concept of gathering in one geographical place, that were promulgated
by the Mormon church in Utah headed by Brigham Young. David Smith
served as a missionary for the RLDS church and traveled several times
to Utah to preach and collect converts among the Mormons of Utah.
There he associated with men who opposed Brigham Young's policies,
e.g., William Godbe, William Shearman, and Amasa Lyman, but because of
his engaging perscnality and his relationship to the founder of the
Mormon churches he was quite popular. David possessed a fine sense of
humor, and a keen intellect. He argued effectively in public forums
for his cause. But a developing insanity overwhelmed him 1h 1873 and
by 1877 he had to be institutionalized in the asylum at Elgin,
I1Tinois. David Smith then became a disconcerting issue for both

Mormon churches and was ignored in their histories. An examination of



his 1ife illuminates many aspects of the strained relationships between
the Reorganized Church of Jesus Christ of Latter Day Saints, Indepen-
dence, Missouri, and the Church of Jesus Christ of Latter-day Saints,

Salt Lake City, Utah.
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PREFACE

Many enigmas are connected to the establishment of the Church
of Jesus Christ of Latter-day Saints, headquartered in Salt Lake City,
and the Reorganized Church of Jesus Christ of Latter Day Saints located
in Independence, Missouri. But none are more curious than the story of
David Hyrum Smith, youngest son of the Mormon prophet, Joseph Smith, and
his wife Emma. After Smith's death the main body of Mormons left
Nauvoo, I11inois, in 1846-7. Many of those who stayed behind looked
for an organization that would fill the void created by the absence of
the church, but which wouid accomplish that end without the onus of
polygamy. Tha loosely knit group that stayed in the midwest drafted
Joseph Smith III, eldest son of the Mormon prophet, to become the
president of a Mormon church in I1linois that rivaled that of Brigham
Young in the west. He adopted the methods that his father had used and
sent out prosletyzing missionaries. One of these was his brother,
David, who would become the center of both sorrow and controversy for
the two Mormon churches.

A poet, singer, painter, philosopher, in short a sensitive man
of diverse talents, David Smith approached his tasks with enthusiasm,
wit, and intellectual curiosity. He was revered by his people and some
went so far as to claim that he would one day challenge his brother for
leadership. Curious about the world in which he lived, he dabbled in
seances and spiritualism, questioned the Utah Mormons about polygary,

and wrote clear and concise arguments to his brother, asserting that

vi
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reason had a place in religious philosophy. In the process of it all,
David lost his own reason, and was admitted to the ITlinois State
Asylum for the insane at the age of thirty-two.

At that point, he became an embarrassment to the church, the
people, and the tamily he had worked so long and diligently to serve.
Uneasy with the question of insanity in church leadership, few histor-
ians have examined David's 1ife. More often his work is unmentioned in
their accounts. Two men, Paul Edwards and F. Mark McKiernan, in the
Reorganized Church of Jesus Christ of Latter Day Saints have written
briefly about David's 1ife and have published their conclusions.

My interest in David Smith's 1ife grew out of work on a biog-
raphy of his mother, Emma Hale Smith, done in collaboration with Linda

King Neweil. At the present time, January, 1984, Mormon Enigma: Emma

Hale Smith is in press at Doubleday & Co., Inc. The prologue following
this introduction is taken to a great extent from the biography of

Emma in order fo describe the chaotic events leading to the birth of
David Hyrum Smith.

While many people admit to some curiosity about a man who loses
his reason, they question the purpose of a biography about a man whose
end seemed sad and lonely and of no use to mankind, a man who became a
burden to society. In response, David Smith contributed greatly to
his church and family, he was a valuable person to the Reorganization,
and he left sensitive, thoughtful, and humorous accounts of his life
experiences that delight the reader who explores them. But even more,
[ believe strongly that people who are physically or mentally less than

perfect make tangible contributions to our lives. They are valuable
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persons; they deserve to be treated with dignity and respect. While
they puzzle us, aggravate us, and bring us face to face with spectres

of incompetence that we all dread, they cannot be separated from us, for
each reader of these words experiences his own degree and manner of
imperfection. We all stand at the edge, as it were, and for David,
perhaps insanity was the only acceptable reaction to an insane world.

I am indebted to Garland Downum, Professor Emeritus of History,
Northern Arizona University, for financial support for part of the
research involved in the preparation of this dissertation through his
funding of the Downum award to aid in graduate research. DOr. Andrew
Wallace served as chair of both the Master's and PhD. committees of
my graduate work; I am grateful for his continua: support. Professors
Gerald E. Hansen, David H. Kitterman, Lawrence M. Davis, and Delno C.
West, chair of the History Department at Northern Arizona University,
read the dissertation and offered invaluable assistance. Dr. George
Lubick and Dr. David Strate also served on the PhD. committee; I am
grateful to them. Without archivist Madelon Brunson and the staff at
the History Commission, Library-Archives, Reorganized Church of Jesus
Christ of Latter Day Saints, Independence, Missouri, this dissertation
could not have been written and I am deeply in debt to them all. Mr.
Lynn E. Smith, grandson of David Hyrum Smith, and his wife, Lorene,
shared some of David's correspondence with me. I appreciate them and
their contribution, but hasten to add that my conclusions about the
Smith family may differ from theirs and I wish to cause them no em-
barrassment. Maxine Wood Campbell, long-time friend, remarkable typist,

and scholarly critic has been a companion through severai typing drafts
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and hours of discussion. Her husband, Ralph E. Campbell, also read and
re-read the manuscript. I appreciate them both. Platt Cline, Adjunct
Professor Emeritus of History at Northern Arizona University and 1ife-
Tong newspaperman, added his invaluable comments to the work. And I am
grateful to my children, Christopher, Maureen, Nathan, and Thad, and to

my husband, Charles, for their help, encouragement, and support.



CHAPTER ONE

Prologue

In November 1844, the time of David Hyrum Smith's biirth, Nauvco,
[171inois, still exhibited the profound shock brought to its citizens by
the murder of their leader five months earlier. Joseph Smith, mayor of
the city and president of the church organization whose members had
settled the area, had been shot by a mob while in jail at the county
seat of Carthage to face trial. His death left a temporary void in the
structure of the community, and while hopeful successors to the church
and city leadership maneuvered for positions of power and influence, his
wife, Emma, prepared for the birth of her child. On November 17, a son
was born whom she named David Hyrum Smith, a name previously agreed upon
by his parents.

The unsettled and unusual conditions of David's birth presaged
similar conditions in his Tife. A beginning at birth is not sufficient
for David's Tife story. He found that events preceding his arrival
would haunt and disturb him during his 1ifetime. David Smith would
attempt to carry on his father's work, and 1ike his father before him,
would find that doing so ended his productive 1ife prematurely. His
father died by violence at the age of thirty-eight. At age thirty-two,
David was committed to the I1linois State Asylum for the insane, where
he died after twenty-seven years of residence. Because his work in

furthering the church founded by his father engaged his talents to the

1



end, David's biography must begin with Joseph Smith's establishment of
a new church in the United States.
The Smith family, Joseph Smith, Senior, his wife, Lucy, and

their eight children moved from Vermont in 1816.1

Their son, Joseph,
Jr., born in 1805, remembered, "About the age of twelve years my mind
became seriously imprest with regard to the all important concerns for
the welfare of my immortal soul which led me to searching the Scrip-

tures."2

He later reported that when he was fourteen, he responded to
revivals in the "burned-over" district of up-state New York.

On September 21, 1823, he received a divine manifestation; a
visitor, surrounded by 1ight, appeared in the night and explained that
his name was Moroni and that he was a messenger from God. He had been
sent to tell the youth that a book that gave an account of the "former
inhabitants" of this continent was deposited in a hill nearby; Joseph
Smith would be called upon to translate the bocok . for "the fullness of
the everlasting Gospel was contained in it."3

In 1825 Joseph Smith traveled with his father to Harmony,
Pennsylvania, a hamlet lying along the Susquehanna River in the northern
part of the state. The Smiths had beer hired to dig for & lost silver
mine. Young Joseph, nineteen years old, was reputed to be abic to
discern hidden treasure, the object of the money-digging obsession then
sweeping Pennsylvania and New York. While he found no gold or silver,
Joseph met Emma Hale, the daughter of Isaac Hale, who owned the inn in
which the men boarded. Emma Hale, about five feet nine inches tall,

with dark thick hair, brown eyes, and a clear complexion complimented

the Tithe blondness of six-foot Joseph in size as well as in person-



ality. In spite of Isaac Hale's stubborn refusal to allow them to
marry, Emma and Joseph eloped on January 18, 1827, then fled northv
after their marriage to the Smith home in Palmyra.

Joseph's mother, Lucy Mack Smith, and a family friend, Joseph
Knight, Sr., both described the events of the night of September 21,
1827, when Joseph and Emma together went to a nearby hill named Cumorah.
While Emma waited with the wagon below, Joseph scaled the mound and
returned with an object wrapped in his coat which they hid before
returning to the Smith home. Joseph said he had been given gold plates
by the angel named Moroni, and he was under obligation to translate
them. As rumors of this assertion spread through the neighborhood,
Joseph believed the plates were in danger of being stolen, so he and
Emma decided to return to Harmony, Pennsylvania, to Tive with the Hale
family while he labored over the translation.4 Though Isaac Hale
deplored the apparently laziness of his son-in-law, Emma and Joseph
remained in Harmony until the translation was complete. The resulting
work, titled The Book of Mormon after the early inhabitant of the
of the Americas who had been the last record keeper, appeared in print
in 1830, the same year that Joseph formally organized his church in
New York. The book gave an account of a people who supposedly immi-
grated to the New World about 600 B.C. and established a nation that
was destroyed about a thousand years later. The book was not intended
to usurp the position of the two existing Testaments as scriptural
guidance to believers, but rather, to complement them. Included in the
Book of Mormon chronicles is an account of the resurrected Christ

visiting the peoples of the New World.



With the Book of Mormon in print, and the church organized under
New York statutes, Joseph sent out missionaries to preach the new
gospel. These missionaries fanned out from Fayette, New York, north
into Canada, and west as far as Ohio where they found success among the
existing congregations of the Disciples of Christ, the followers of
Alexander Campbell.

Early in 1831 Joseph and Emma Smith and many of their followers
moved to Kirtland, Ohio, where they began to buiid up the Church of
Jesus Christ.5 The settlement at Kirtland, near Cleveland, originally
began with about a hundred members,6 but missionary activity soon began
to swell the numbers from poverty-ridden people who migrated to the
village to make their homes. They came to live among a community of
believers and to learn of the new gospel.

Periodically Joseph received divine instructions about temporal
or religious matters that he repeated to his followers. This was termed
‘receiving revelation' and gradually these guidelines were written and
assembled into a body of scripture entitled The Doctrine and Covenants.
In Kirtland, within a month of his arrival, Joseph Smith had a revelation
establishing the Law of Consecration, a plan for communal Tife that
consecrated land and goods to the Lord, but returned portions of the
assigned land to the individual as 'stewardship.' All surplus would be
administered by a bishop and used to further 'the Lord's work,' but many
people bickered and chafed under the demands of communal living.

The Mormons Tived in Kirtland from February 1831 until they left
for settlements in Missouri in 1838. During this seven year pem’od,7

Joseph established theological concepts and attempted to unify his



people. For the first three years the settlement grew relatively
peacefully, although a mob tarred and feathered Joseph in March 1832.
He established another outpost of Mormon settlements in Missouri and
for several years the Mormons were in two isolated groups. In 1834,
disturbances in Missouri prompted the formation of a military force
called Zion's Camp. The march from Kirtland was a futile attempt to
bring peace to the backwoods confrontations between the Mormons and
the Missourians who resented the newcomers.

By 1836 a cooperative, united work force built a temple in
Kirtland giving at one stroke a physical place in which to meet, and a
symbol of their spirituality in the building itself. This period of
church growth saw future leaders such as Brigham Young and Heber C.
Kimball join the effort; it also became a period of serious and wide-
spread dissention. Juxtaposed over the accompiishment of publishing
the first edition of the Doctrine and Covenants was a consternation felt
by Teaders such as Oliver Cowdery, who had participated in the Book of
Mormon translation, and members of the Quorum of Twelve Apostles, who
believed that Joseph's behavior in secretly inaugurating plural marriage8
and in handling a Mormon bank were not seemly for a prophet.

A son who 1ived only a few hours had been born to Emma and
Joseph Smith earlier in Harmony on June 15, 1828. Emma was preginant
with twins during the move to Kirtland in 1831, but those chiidren, a
son and daughter, also lived only a short time. Emwma and Joseph
adopted twins born about the same time to John Murdock and his wife in
Kirtland. They named the boy Joseph and the girl Julia, but exposure

to the elements during the night Joseph was tarred and feathered



aggravated a feverish measles attack and three days later the adopted
boy died. Thus, Emma and Joseph had buried four children. Emma gave
birth to a son on November 6, 1832, in Kirtland. This child lived,
and was named Joseph after his father and grandfather. Called "Young
Joseph" as a child, he became Joseph Smith III as an adult. In June
1836, a second son, Frederick Granger Williams Smith was born in
Kirtland. Emma Smith opened her home to boarders for the first time
in Kirtland, a practice that she would continue until her death in
1879. Also in Kirtland, Emma assembled and published a hymnal for the
church, an assignment given to her through Joseph by reve]ation.9

Joseph was absent from Kirtland much of the time that the
Smiths T1ived there. When he was called to Missouri frequently, and
traveled to New York on one occasion, Emma gradually assumed much of
the responsibility for the welfare of the family. Joseph made her a
de-facto partner in his business affairs, a position that caused her
some discomfort when dealing with men who did not expect Emma to be
responsible in a male sphere. For the most part, however, Emma Smith's
domain was her home and family. |

In Tate 1837 the disruption in Kirtland came to a head. Men
representing dissenting groups in the church held angry meetings in
the temple. Investors lost a great deal of money in the failure of the
Kirtland Anti-banking Society, so named because the charter for the
bank did not clear the legislature, but in the custom of the times, the
Mormons continued with the bank regardless. The panic of 1837 ruined
many such institutions in the United States. Other followers of Joseph

found his leadership incompatible with notions of how prophets ought to



behave. Brigham Young had been forced to leave town several days
earlier because of his forceful support of Joseph's policies. On
January 12, 1838, Joseph and one of his counselors in the church presi-
dency, Sidney Rigdon, fled Kirtland in the middle of the night. Emma
and the children followed the next day, and for the second time, ihe
Mormons were moving on--this time to the already troubled settiements
in Missouri.
The distinguishing characteristic of the Mormon's brief stay

in Missouri was armed conflict. Joseph had designated a site in
Independence as the place to build an impressive temple and the Mormons
regarded the areas in and around Clay, Daviess, Dewitt, Caldwell, Ray,
and Carroll counties as consecrated to their use. They came to Missouri
intent upon establishing their own prototype of the Puritan "City upon
a hill" so desired by John Winthrop. Kenneth A. Lockridge aptly
described the Mormon settlements and the resulting strife in his
definition of a Christian utopian closed corporate community.

Christian because [the founders] saw Christian love as the

force which would completely unite their community. Utopian

because theirs was a highly conscious attempt to build the

most perfect possible community, as perfectly united, perfectly

at peace, and perfectly ordered as man could arrange. Closed

because its membership was selected while outsiders were treated

with suspicion or rejected altogether. And corporate because the

commune demanded the loyalty of its members, offering in exchange

privileges which could be obtained only throu?h membership, not

the least of which were peace and good order. 0

Settlers who had previously come to Mig<auri soon found the

closed society and bloc voting tendencies of the Mormons to bc intol-

erable. Arguments ensued over voting privileges, the liberality of the

Mormons toward free blacks, and the ill-advised statements made by



church Teaders. For example, Sidney Rigdon's fiery rhetoric at a July
4th gathering in 1838 promised that the Mormons would embark upon a war
of extermination toward the Missourians if peace was not soon made. In
October the difficulties between the Mormons and Missourians broke into
full scale war and the Mormon community of Far West was surrounded.
Governor Lilburn Boggs had issued an order that "the Mormons must be
treated as enemies and must be exterminated or driven from the state,
if necessary, for the public good.”11 Mobs had torn down Mormon cabins,
and assaulted the people, who in turn had fled to the town of Far West.
On October 30, Joseph Smith and other church leaders surrendered to the
militia, and Joseph was taken prisoner. He spent a miserable winter in
the Liberty, Missouri, jail while his followers straggled east through-
out the winter to find asylum in the Mississippi River town of Quincy,
I11inois.

Emma took young Joseph and visited her husband where he was
incarcerated in Liberty jail with his brother Hyrum Smith and several
others. On this occasion Joseph gave his young son a special blessing--
one of several that were to prove controversial in the future church.
Finally, seeing that she could be of no assistance to Joseph, Emma took
the children: Julia, Joseph, Frederick, and the baby, Alexander, who
had been born at Far West on June 2, and traveled east with them to
Quincy, I1linois. Several thousand members of the Mormon church eventu-
ally found refuge in the area of Quincy, where through the generosity cf
the local citizens in sharing food and shelter, they waited out the
winter in the early montns of 1839.

Joseph and Hyrum Smith were allowed to escape from detention in



Missouri and joined the main group of refugees in April. Immediately
the leaders cast about for another settling place. Fifty miles north of
Quincy, the small settlement of Commerce lay on a broad isthmus formed
by a sharp curve in the Mississippi River. The Mormon leadership
negotiated for the purchase of the area around Cemmerce, and by May,
the homeless Saints began to move into the area.

The Mormons soon renamed the town "Nauvoo," a word from Hebrew
meaning "beautiful p1ace."12 And at first sight the area was lovely.
High bluffs ran from north to south, dropping abruptly to a flat broad
area bounded on three sides by the river. Lush vegetation covered the
land, and many small streams broke from the embankment and ran into the
river. But the place already had a reputation for being "sickly" and
the destitute Mormons soon faced a new problem. Many on both si.es of
the river contracted malaria and the first summer especially was very
difficuit. Emma and Joseph Smith had moved into a small two-story log
cabin called the "homestead," but before long the house and yard were
full of the sick. Emma nursed members of her own family as well as the
suffering Saints camped in the yard. Determined that this would be a
permanent setﬂement,13 Joseph selected "Twelve Apostles" to fill
proselytizing missions to Europe.

Affidavits attesting to losses from mob action in Missouri
totaled thousands of dollars, and Joseph left in November, 1839, to
travel to Washington to petition President Martin Van Buren for redress.
Apparently oblivious to the political pressures created by the issue of
state's rights, he pressed Van Vuren to intervene in Missouri but was

rebuffed. The mission was a failure in acquiring federal assistance,
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and in addition, Joseph's frank comments about Missouri to a national
forum exacerbated the differences between Missouri and the Mormons. Not
content merely to have the Mormons gone, authorities in Missouri became
determined to press charges against Joseph Smith. From that time,
Joseph was repeatedly threatened with suits and warrants for his arrest
from Missouri.

During the summer of 1840 the Mormons devoted tneir energies
toward building their city. Houses, shops, wharfs, mercantile stores,
and mills appeared under the industry of this people intent upon
building a city that would exhibit to the world the benefits of their
religious philosophy as well as to provide themselves with ways to make
a livelihood and live comfortably. The population grew rapidly as
converts gathered from neighboring states and from England. Most of
the converts were skilled workers, were well-trained and of high moral
character; and this was bemoaned by the British press.14

By 1840 a new convert of unknown, but dubious character arrived
in Nauvoo in time to put to use his considerable powers of persuasion.
John C. Bennett argued the benefits of the charters of Nauvoo before
the I11inois state legislaturs, and secured very liberal gowers for the
new city. Under these charters, the city council passed laws, but also
acted as a municipal court, and in additjon controlled a military body
to enforce the peace. Thus, for whoever was mayor, the three usually
separate branches of government were vested in one body and one indi-
vidual. The same group, headed by one man, legislated, interpreted,
and enforced the law. While the charters were similar to other cities

in I1linois, Joseph Smith carried the provisions further than was done
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by other towns and incurred their enmity by what his neighbors perceived
as repeated flagrant usurpations of rights. John C. Bennett was the
only candidate for Mayor in the January 1841 elections, and the process
was a mere formality.

Joseph Smith, self-appointed "iieutenant general," led the
Nauvoo Legion, the military body which was composed of male members of
the church who were motivated by the memories of depredations of the
Missourians. Due to the influx of converts to the church, the Legion's
numbers rose to over fifteen hundred men within a few months of its
organization and soon tallijed over two thousand. The Legion was divided
into companies of cavalry and infantry. While the uniforms tended to be
somewhat irregular, the men attempted to look and act the part of
soldiers. Soon their fame spread through the countryside and drills of
the unit brought out spectators from the neighboring towns. But it
soon became apparent that the Mormons were quite serious in forming a
strong and competent military force. As a result, citizens in the
neighboring towns began to regard the Mormons with increasing unease
and suspicion. The balance of power had abruptly shifted to the new-
comers.

Construction efforts in the city continued unabated. Joseph
and Emma built an imposing home near the Homestead house, iien expanded
it to include sleeping rooms for a hotel that was soon called the
Mansion House. The foundations for an imposing temple rose on the
bluffs above the Tower town. The Mormons celebrated the founding of
their church on April 6 and this year invited their neighbors to the

city to share in the exultation. Thomas Sharp, editor of the Warsaw
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Signal observed the events of the day, and instead of leaving the city
impressed with the accomplishments he saw, he became an obdurate enemy
of Joseph's. The Warsaw Signal would eagerly publish information
detrimental to Joseph, and soon the defection of John C. Bennett offered
him grist for his mill.

Bennett had come to Nauvoo as a gallant bachelor and had secured
the attention of the women. Joseph's brother, Hyrum, on a mission to
the east, wrote home to Nauvoo about Bennett's wife and children who
charged him with cruelty. But a more subtle difference brewed between
Joseph and Bennett. By 1841 Joseph had clandestinely introduced plural
marriage to Nauvoo by taking Louisa Beaman as a plural wife on April 5,

15

1841, Bennett became aware that plural marriage was part of Joseph's

doctrine of che "restitution of all things" discussed in the Bible, but

Bennett plunged into imioratity with alacrity unchallenged by any
doctrinal motivation. The resulting disruption forced a break between

the two men which was bitter and irreconcilable. Bennett resigned as

left the church and Nauvoo. But his vitriolic pen attacked the Mormons,
in general, and Joseph in particular, on every front. He found easy
access to publication in the neighboring newspapers. Bennett's insinu-
ations of improper marital conduct among the Mormons served to further
widen the distance between them and their neighbors, even though plural
marriage was extremely covert and practiced by only a few men.

In addition to the force of the Legion and the rumors of unusual
marriages, the political position of Nauvoo became a source of contention.

The Mormons tended to vote enbloc on the state levei, and did so for
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whichever candidates appeared to be favorable to their position. Their
vote was alternately coveted and scorned, but never ignored. Joseph
promised votes in return for favors, and sometimes reneged on his word.
As a result neither the Whigs nor the Democrats were loyal to them. No
friend would appear in time of need.

When an unknown assailant fired shots into the home of ex-Gover-
nor of Missouri, Lilburn Boggs, and wounded him, the blame immediately
settled on the Mormons and Joseph Smith in particular as instigator.
While circumstantial evidence certainly linked a friend of Joseph

Smith's to the incident,16

no proof could be established. But Missouri
still had charges against Joseph Smith stemming from his escape from
custody in 1839. Joseph became Mayor of Nauvoo when Bennett left; his
municipal court, under a liberal interpretation of the law, began to
issue writs of habeas corpus. These defied the state courts by peri-
odically releasing Joseph and other Mormons from custody under the
extradition papers. Joseph went into hiding in and around Nauvoo,
governing both the city and the church through messages sent by his
wife or other friends who visited him. Joseph eluded arrest in this
manner for about four months while Emma wrote to I1linois Governor
Thomas Cariin attempting to convince him to remove the charges against
her husband.

Carlin was sympathetic to Emma; but, angered at the action of
the Nauvoo court, her pleas were to no avail. While Joseph was in
hiding, Carlin was replaced as Governor of I11inois by Thomas Ford;
Joseph Smith went to Springfield, faced trial, and was released. But

the vexatious lawsuits from Missouri did not end, and Joseph would be
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troubled by them again. In 1843 he was arrested while visiting his
wife's relatives in Dixon, IT11inois, but once again was freed by writs
of habeas corpus from the Nauvoo court.

Joseph had introduced new religious doctrines to the church
through revelation during this time. For example, he taught that living
persons could be baptized for their dead relatives and thus ensure for
the deceased the opportunity to accept membership in the church. And he
initiated endowment and sealing ordinances, which promised that earthly
ties between parents and children and between husband and wife would
not be broken at death, but would continue beyond the grave. But in
July, 1843, Joseph formalized a doctrine that would disrupt the church
for the next hundred years. He nad previously taken several women as
plural wivesl7--exp1a1ning to them that he had been commanded to do so
by an angel. He quietly taught that plural marriage was necessary to
fulfill the requirements for the restoration of all things spoken of
in the Bible. While some persons argued later that perhaps he took
wives in the "spiritual” sense, the wives' own testimonies exhibit that
plural marriage involved full conjugal relations.

Emma was not aware of the full extent to which Joseph had
involved himself in the practice of polygamy, but she had had prior
knowledge of the attempt in Kirtland, and she was adamantly opposed to
jt. While Joseph might argue that he proposed it by divine command,
Emma's genuine Tove for her husband coupled with her own pious upbringing
allowed no place in her life for another wife for her husband. From
July 1841 to April 1842 Joseph actively taught his closest followers

about the principie of plural marriage and they began to take
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additional wives. An observer named Joseph Lee Robinson commented,
"It could not be expected that they could enter into this new order of
things without difficulty and some severe trials for it is calculated
in its nature to severely try the women, to nearly tear their heart
strings out of them, and also it must severely try the men as weH."18
From 1841 until his death Joseph continued to take more wives. While
twentieth century historians dispute about the number, around the turn
of the century, church historian Andrew Jensen documented twenty-seven,
biographer Fawn Brodie counted forty-eight. Current writers hesitate
to tally the number.

The current biography of Emma Smith by Valeen Tippetts Avery
and Linda King Newell documents that Emma knew about seven and may have
known about others. Of these, six women lived in Emma's home. Under
persistent pressure from Joseph, Emma finally agreed to "give" him
four wives and she chose Emily and Eliza Partridge and Sarah and Maria
Lawrence, two pairs of sisters who came to live with the Smiths after
their families were unable for various reasons to keep them. A fifth
woman, Eliza R. Snow, was Fmma's age, weil educated, and periodically
Tived with the Smiths both in Kirtland and Nauvoo. Several of the
Walker children also Tived with Emma and Joseph, and he married Lucy
Walker after asking her brother for her hand. The date was May 1, 1843,
but Emma was in St. Louis during this time purchasing goods for Joseph's
store.

Secrecy surrounded the lives of the women who became plural
wives in Nauvoo. Lucy Walker said that Joseph made it ciear to Heber C.

Kimball and Brigham Young tha: she was his wife, but that she and the
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Lawrence sisters used their maiden names. Another wife, Melissa Lott,

commented, "I did not go to church . . . was never seen on the streets
or in public places with him as his wife,"?0
An additional precaution served to keep knowledge of plural

marriage from the general public. Joseph and the other church leaders
developed a system of code words that enabled them to discuss plural
marriage without being direct in their speech. Believing that God did
not intend for practice of plural marriage to be public knowledge, but
pressed to make some respance to the rising clamor about the issue,
church leaders began to find indirect ways to refer to "the new and
everlasting covenant of marriage." George A. Smith, Joseph's cousin
who was present in Nauvoo, wrote, "Any one who will read carefully the
denials, as they are termed, . . . will see clearly that they denounce
adultery, fornication, brutal lust and the teaching of plurality of
wives by those who were not commanded to do so: eschewing clearly that
it was understood that such commandment would be given to others.”21
In 1886 the Deseret News rationalized the use of code words and
explained what they were. "When assailed by their enemies and accused
of practicing things which were really not countenanced in the Church,
they were justified in denying those imputations and at the same time
avoiding the avowal of such doctrines as were not intended for the
world." The article further stated,

Polygamy, in the ordinary and Asiatic sense of the term, never

was and is not now a tenet of the Latter-day Saints. That which

Joseph and Hyrum denounced . . . was altogether different to the

order of celestial marriage including a plurality of wives. . . .

Joseph and Hyrum were consistent in their action against the

false doctrines of polygamy and spiritual wifeism, instigated by
the devil and advocated by men who did not comprehend sound




doctrine nor the purity of the celestial marriage which God
revealed for the holiest of purposes.<é

The result of the use of these code words and public denials of
"polygamy" was that Emma and other people in Nauvoo who were not privy
to the programs of the church leadership heard men in leadership
positions denounce the accusations. Further, those who were not initi-
ated into plural marriage could quite sincerely deny that it had ever
taken place in Nauvoo--in spite of many rumors to the contrary. While
the device served Joseph's purpose for the time, it would create great
problems in the future. It would split the church when those who knew
that polygamy was a church tenet were in one branch of the Mormon
church, and those of equal conviction who "knew" that polygamy was not
a venet of Joseph Smith's theological teachings built another church.
Ironically, Joseph Smith's own children would be caught up in the
struggle. They would argue that their father had had nothing to do with
plural marriage. They would try to preserve his "good name" in the face
of statements by the church in Utah that plural marriage was indeed
instituted by their founder, Joseph Smith.

Emma Smith also found both relief and further problems in the
secrative policies concerning plural marriage. After Joseph's death
and the movement of the mainstream Mormons to Utah without her, little
remained in Nauvoo to remind Emma that once she had participated in
this unusual practice. To avoid scorn and protect her family, she
remained silent about the issue. This silence led her children to
erroneously assume that she and Joseph had not participated in plurai

marriage--an assumption that created deep problems for ftier sons.
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Emma finally agreed to "give" Joseph four wives. QOne of them,
Emily Partridge, reported about her marriage on May 23, 1843. "Emma
seemed to feel well until the ceremony was over, when almost before she
could draw a second breath, she turned, and was more bitter in her
feelings than ever before, if possible, and before the day was over she
turned around or repented of what she had done and kept Joseph up till

w23 This was a difficult period for Emma.

very late talking to him.
Her indecisiveness in regard to plural wives had resuited in formal
marriages of young women to her husband. Emma now began to firmly urge
Joseph to abandon the practice and she was adamant in her position. The
young wives found themselves in the extremely uncomfortable situation of
being in the center of a struggle for power between Emma and Joseph.
About six weeks after the marriages to the Partridge and Lawrence

2% 4o William

sisters, Joseph dictated the plural marriage revelation
Clayton. His brother Hyrum volunteered to take it to Emma, but soon
returned much chastened. Emma had refused to accept the written version
of it as well as Joseph's verbal teachings.

A month later, in August, Emma again went to St. Louis on
business. On her return sne produced an ultimatum. William Clayton's
journal entry for August 16, 1843, noted that Emma threatened to leave
Joseph. To keep her, he had promised to "relinquish all," but in
recounting the incident to Clayton, Joseph told him "he should not
relinquish anything."25

While the tensions between Emma and Joseph increased, Emma

continued to vascillate in her position, one day attempting to accept

the situation with some resignation, another day finding herself angry
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over the presence of other wives in Joseph's 1ife. In the fall both
Emma and Joseph were i11. The Christmas season brought some respite,
but with the advent of the new year, the problem still remained. On
January 17, Joseph ordained his young son, Joseph, to succeed him as

eventual president of the church.26

This action seemed to trigger
Emma's determination to rid the church of polygamy, for she began again
an intensive campaign to influence Joseph to end the practice. Emily
Partridge recounted the events, saying that interviews between Emma,
Joseph, and the young wives occurred frequently. "She sent for us one
day to come to her room. Joseph was present looking 1ike a martyr.
Emma said some very hard things. Joseph should give us up or blood
would flow. She would rather her blood would run pure than be polluted
in this manner." Emily described her reaction to the scene, then
reported, "Joseph came to us and shook hands with us and the under-
standing was that all was ended between us. I for one meant to keep
this promise I was forced to make."27
A young black girl who lived with the Smiths remembered that

"they broke up the Mansion" house early in 1844.28

Joseph leased to a
friend a large part of his home to be used as a hotel. An acquaintance
named Aroet Hale observed the conflict that Emma and Joseph experienced
over the issue and later recorded, "Their never was a more dutiful

woinain than Emma Smith was to her husband til1 after the Prophet had made
public the reve ation of Seelectial marriage. He begun to take to
himselve Other Wives. This proved a grate trial to her‘."29 When the
young wives left the house, Emma's love for Joseph, which was so

evident to Aroet Hale, found expression. Within a month she became
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pregnant with the child that would be named David Hyrum Smith.

The peace that Joseph now found in his own household did not
extend to the church affairs or to the climate of the city as a whole.
In the church women's organization Emma actively repudiated plurai
marriage and this left the wives of the polygamous followers of Joseph

in a quandary about their situation.30

At the same time, Joseph
declared himself a candidate for president of the United States, stating
that only in the event that he was elected would the Mormons achieve
redress for their losses in Missouri.

Although most of his followers supported Joseph, a schism began
to develop between Joseph and one of his counselors in the church
presidency, William Law. Joseph was accused of being too familiar with
Law's wife, Jane, and Emma learned of a visit Joseph had made to the
woman. Joseph Lee Robinson reported, "it was at a time when [Emma] was
very suspicious and jealous of [Joseph] for fear he would get another
[wife]. If he did she was determined to leave and when she heard [of
Joseph's visit to another woman] she became very angry and said she
would leave and was making preparations to go to her people in the
State of New York. It came close to breaking up his family." Robinson
noted that Joseph "succeeded in saving her at that time, but the Prophet
felt dreadful bad over it."3!

While Joseph succeeded in salvaging his relationship with Emma,
his association with William Law came to an end. Law joined with
several other men who were disillusioned with Joseph's leadership. In

May, 1844, word came to Nauvoo that a grand jury in the county seat of

Carthage had a charge against Joseph for adultery that was established
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on the testimony of William Law. The news came only two days after a
large cadre of men loyal to Joseph, Brigham Young, Heber C. Kimball, and
a hundred others, left Nauvoo to travel to the east coast to campaign
for Joseph's presidency. Joseph would face this crisis very much alone.
William Law, his brother Wilson, the Foster brothers, and the
Higbee brothers ordered their own printing press for Nauvoo and issued a

prospectus for a new newspaper.32

The only issue of the Nauvoo
Expositor appeared on June 7, 1844, It disclosed methods by which

women were approached in Nauvoo to become plural wives and painted a
dismal view of the situation of such women after they were married. The
newspaper pointed out faults in the political system of Nauvoo, criti-
cized many church doctrines not relating specifically to plural marriage,
and proposed wider reforms.33

But Joseph still controlled the city council and on June 10, the
council issued an order to "abate the said nuisance," the disloyal press.
That same evening a posse and group of citizens dumped the press, the
type, and the printed sheets into the streets. The publishers left
town immediately.

In Carthage the reaction was immediate. By interfering with the
right of free press--even though Mormon presses had been attacked
earlier in Missouri--Joseph had left himself open to serious charges.

On June 12, Joseph and seventeen others were arrested for destroying the
press, but a friendly judge acquitted them all. Immediately a mob
gathered to take Joseph by force. He responded to threats of lynching

by mustering the Nauvoo Legion. Beljeving that he could expect no

justice from the state authorities, Joseph fled across the Mississippi



22

River with Hyrum, intent on going to Washington, D.C., to plead his

case before higher authorities. But investors in the town who faced
large property losses, prevailed upon him to return and face the charges.
On June 24, Joseph rode to Carthage with Hyrum and several of his
friends to give themselves up.

The mood in Carthage was menacing. Enemies of Joseph had
collected there in hopes that he would eventually be consigned to the
jail, and after he appeared the consensus was that he would not leave.
Joseph, Hyrum, and two friends and associates, John Taylor and Willard
Richards, remained in the jail in the late afternoon of June 27th.
Suddenly a group of men, their faces blackened with gunpowder mixed with
water, surged around the jail. The group overpowered the guards and some
of them surged up the stairs to the second-floor room where the Mormons
were being held. Shots through the door killed Hyrum; Joseph leaped to
a window when the mob rushed into the room. Shot three times from both
inside the room and from the courtyard below, Joseph cried, "0 Lord, My
God!" and his body plunged through the window and fell to the ground.

News of the murders sent the Mormons in Nauvoo into shock and
mourning. In Carthage, the citizens fled the town when unfounded rumors
said the Nauvoo Legion was going to march on them for retribution. Grim
men sadly escorted the bodies of Joseph and Hyrum to Nauvoo, and buried
them secretly in the unfinished basement of the Nauvoo House, a large
hotel barely under construction. Joseph Smith's 1life ended at age
thirty-eight, and his people were unprepared for the crisis at hand.

Emma Smith was halfway through her pregnancy when she buried the

child's father. Immediately after the shootings, word flashed to the men
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who campaigned for Joseph's presidency, and they gradually returned to
Nauvoo. Brigham Young, presideni of the Quorum of Twelve Apostles,
arrived in Nauvoo August 6, and faced a challenge to the quorum's
ascendancy in the person of Sidney Rigdon. Brigham Young argued persua-
sively that "Joseph conferred upon our heads all the keys and powers
belonging to the Apostleship which he himself held before he was taken
away."34 By August 8, the Qucrum of the Twelve Apostles, with Brigham
Young as its head, was voted to be the successor to Joseph Smith.

Emma's immediate concern was to attend to the legal affairs
necessitated by Josepn's death, but her husband had died intestate, and
the attempt to settle the estate would last for years. Emma and Brigham
Young soon found that they had conflicting views about the disposition
of Joseph's property. He had not separated his personal holdings from
that land which he controlled as trustee-in-trust for the church.
Brigham Young approached the settlement of the estate from the point of
view of a leader left to manage a large group of people and an impov-
erished church. Emma approached it as a widow with five children to
raise who had rights to her husband's estate, and indeed, had helped to
earn much of the income during their 1ife together. The resulting
conflict between Brigham Young and Emma Smith would serve to divide the
church.35

Certainly it seemed as if there should be assets connected with
Joseph Smith's estate. Smith's ebullient personality and his gift for
instilling his own enthusiasm in others had made Nauvoo hum with
activity. The influx of immigrant converts, many of them from England,

had swollen the population rapidly. Nauvoo promised to be the most
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beautiful and the most productive city along the Mississippi River.
Shortly before Joseph's death, an immigrant convert to the church from
Canada enthusiastically wrote to his family about the building of the

city,36

but in reality, the Nauvoo economy was built on speculation, and
there were no riches. Both Emma and Brigham Young would be disappointed
at the 1ittle yield coming to them from Nauvoo.

Emma opposed Brigham Young's influence because she knew about
his involvement with plural marriage, and she knew that the practice
would continue in the church if it were headed by him. She watched with
apprehension as William Marks's bid for leadership was not successful,
for Marks had refused to take plural wives, but had attempted to remain
Joseph's friend. Simultaneously, ties between Brigham and Emma
weakened and conflict between Marks and Young intensified.

Emma Smith's own circumstances absorbed her attention. She had
rented the Mansion House to William Marks and during the week of
November 4, 1844, she moved her family back into the old Homestead house

across the street to gain a measure of privacy. The birth of her child

was approaching.



CHAPTER TWO
The Youthful David 1844-1863

Immediately after Joseph Smith's murder, I11inois Governor
Thomas Ford dispatched two agents to Nauvoo to determine if the Mormons
were intent upon a retaliatory raid against the citizens of Carthage and
other nearby towns that had contributed men to the assassination mob.
The agents found the Mormons in no mood to march against their neighbors.
Church Teader Willard Richards' urgent messages to Nauvoo from Carthage
had the desired effect. He wrote, "The citizens here are afraid of the
Mormons attacking them. I promise them no!"1 Repeatedly urged by their
leaders not to seek revenge, the Mormons expressed a willingness to
maintain the peace and to allow the law to pursue the murderers, and
they reported this attitude to the governor's agents. But the citizens
of the neighboring town of Warsaw had established an anti-Mormon com-
mittee that flatly stated peace could only come with the removal of all
Mormons from the state. Ford pointed out that his constitutional
powers did not allow forced removal of citizens, but he lacked enough
forces to prevent another group from attempting just that.2

The climate of fear increased gradua]]y,3 but no concrate action
appeared until a leader in Warsaw outlined a plan to drive the Mormons
out. He advertized it as "A great Wolf Hunt in Hancock County,"4
thereby giving a euphemism to mob action. This plan prompted the

governor to send a representative to simultaneously quell the Warsaw

25



26

enthusiasm, and prepare the Mormons to defend tnemselves. Ford went to
Nauvoo and commissioned Brigham Young the Lieutenant General of the
Nauvoc Legion in September. The move further widened the rift between
Emma Smith and Brigham Young, for Young used her deceased husband's
military trappings and favorite horse. The incident prompted a dislike
for Young in the twelve-year-old "young Joseph" who believed that the
horse had been mistreated.5

Early in November Emma Smith rented the Mansion House to William
Marks, and moved with her family back across the street into the old
Homestead House where she and Joseph had first lived in Nauvoo. The
move occurred during the week of November 4, and placed the family in
their quarters only two weeks before Emma's pregnancy would come to

term.6

Julia, the adopted daughter, was almost fifteen; Joseph, the
eldest son, turned thirteen on November 6th. Frederick was eight and
Alexander was six. Several servant girls probably 1ived with the family
as Emma usually had young women who needed homes live in her house as
helpers. Emma gave birth to her ninth child four months past her
fortieth birthday at nine o'clock in the morning of November 17, 1844.
Emma named the baby David Hyrum in accord with her husband's wishes.7
Dr. John M. Bernhisel, a physician who had also been Joseph
Smith's friend, was rooming with the Smiths.8 Bernhisel was an "urbane,
cultured, and refined physician" who visited his patients in a long
frock cnat and a high silk hat.9 With the birth of David, both Emma
and the good doctor had their hands full. O0liver Huntington reported

that, "When [David] was 3 or 4 weeks old he took a notion or [it] was

in his nature rather, as soon as it began to be dark at night, he
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would commence to cry and scream, and appeared to he afraid, and seemed
as if he would go into fi%ts. He kept it up for 2 or 3 weeks every
night. Dr. Bernhisel and Emma, together, by medicine and management
finally overcame it in h1'm."10
The birth of this child fathered by the now-martyred prophet
elicited more than ordinary interest. Joseph Smith had intimated that
future greatness would attend this son, (the question of its future had
it been a girl is never mentioned in the documents) and without question
many of the church members were anxious to see the child and wish its
mother well. But two women in particular celebrated the birth. Eliza R.
Snow and Emily Partridge called on Emma. Both women had been plural
wives of Joseph Smith, but neither had borne him chﬂdren.11 Eliza was

considered a poetess of some ability and soon a work dedicated to the

child David appeared in the Times and Seasons, a local newspaper in

Nauvoo. It read in part:
Sinless as celestial spirits--
Tovely as a morning flow'r
Comes the smiling infant stranger
in an evil-omen'd hour.

Emily Partridge, still smarting from the conflict with Emma
while Emily was married to Joseph, also came by the Homestead House to
see Emma and the new baby. "She was very gracious," Emily remembered
later, "for there was no Joseph to be jealous of then.“13

The ensuing winter was relatively quiet in the two-story log
home by the river. The outside threats of retaliation against the very
presence of Mormons in I1linois cooled with the chill weather, and the

leadership of the church in the city met frequently to determine their



course of action. While the quorum of the Twelve Apostles led the
Church, Brigham Young as president of the quorum assumed more and more
Teadership responsibil{ty. Earlier in October he had stated publicly,
“If you don't know whose right it is to give revelations I will tell
you. It is I."14 With that, Young began to be the dominating person-
ality of the city.

He worked under emergency conditions and under criticism about
the powers given to the Nauvoo city government. The I11inois state
legislature repealed the charter on January 27, 1845. The state
prcvided no substitute government, in effect leaving Nauvao to its own
devices. Church government, and an informal Council of Fifty to which
some non-members of the church belonged still operated, but neither
group had legal right to run the city. OQut of this vacuum developed
the Mormons' answer to keeping track of and removing undesirable
characters. This was the whittling and whistling brigades. These
groups of men and boys with long knives carelessly whittling away on
sticks of wood closely followed unwelcome visitors to the city until
the visitors took their business elsewhere. OUiiver Huntington joined
the brigade and remembered he helped whittle "a real Mormon-eater" out
of town. "No one liked the sight of % dozen iarge knives whittling
carelessly about their ears and not a word said.“15

Little is said of the bereaved family's first Christmas. The
crying baby and the growing young people occupied most of Emma Smith's
time. Young Oliver Huntington had come to board with Emma shortly
before David's birth. He found the vagaries of young love almost more

than he could bear. He and Julia and Joseph were all invited to the
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same New Year's party. The young people came home and made molasses
candy to usher in the new year. Oliver asked Julia to attend another
party with him later. At Julia's rebuff, the two boys left without
her, but 0liver discovered on his return that he had offended the young
lady by not asking her a second time. Julia, hurt and angry because
her game of hard-to-get had been misunderstood by the unsophisticated
lad, made a few sharp comments that were conveyed to Oliver. Unable to
discuss the issue, Qliver commented in his journal, "she was young and
inconsiderate. Soon I went out of doors, laid down on the woodpile and

gave vent to my feelings in womanish tears."16

Joseph was a peace-
maker between the two, and soon the issue passed. Whatever extra
concern 0Tiver's presence caused Emma, he more than repaid for it by
helping with the baby. He spent hours holding the child and trotting
him on his knee, and when David began to move about the floor, Oliver
would take the small hands in his large ones and walk him around the
house to keep him from crying.17
As spring came, Emma appeared looking "rather fresher and
stouter than before. She had been too much worried by Joseph's conduct

with the sisters.”18

By May a friend visited Emma and commented, "Her
little baby is a very fine child. . . . She takes much comfort with it
and seems to get along as well as we can expect. She feels attached to
the church, not withstanding her great sufferings that she has had to
endure.”19
By the time David was ten months old, the leaders of the church
bowed to external pressure and determined to leave the city built at

so much expense by his father. On September 24, the Mormons formulated
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a statement promising to leave by spring, if they could properly dispose
of their property. The citizens of Hancock county cheered the news, but
were far too cagey to rush in to buy property for fair prices that could
be had later for nothing. The Mormons had considered Texas, Oregon, and
California as places of refuge, but chose the great basin of Utah

20 With that decision, observers who did

Territory as their destination.
not understand the Mormon's attitude saw the energies of the citizens
spent in two seemingly opposing directions. On the one hand, Nauvoo
seemed to prosper. Workers struggled daily to finish the large white
temple on the biuff overlooking the city and the river. The unfinished
Nauvoo House hotel near the river opposite the Homestead House grew to
the first story. New homes started up and the population of the city
swelled as immigrants from England and other mission areas swarmed to the
area in the great "gathering." To the casual observer, it did not appear
as if the Mormons ever intended to abandon their city.

On the other hand, the Mormons turned their city into a vast

factory for preparation to cross the western plains. Governor Ford

wrote in his History of I11inois, "Al1 the houses in Nauvoo, even the

temple, were converted into workshops; and before spring, more than
twelve thousand wagons were in readiness. The people from all parts of
the country flocked to Nauvoo to purchase houses and farms, which were
sold extremely low, lower than the prices at a sheriff's sale, for
money, wagons, horses, oxen, cattle, and other articles. . . . which
might be needed by the Mormons in their exodus into the wilderness.“21

A1l the houses in Nauvoo but Emma Smith's, that is. She had

assessed her financial situation and discovered that even in the face
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of disputes over what property belonged to her as widow of the Mormon
prophet, and what belonged to the church, she would still own the Nauvoo
Mansion, the uncompleted Riverside Mansion, the Homestead, and the tarm
a short distance from town.

Emma differed with Brigham Young over the direction of the
church. While she did not aspire to a leadership position, she firmly
opposed the princinle and practice of plural marriage which she was
certain would continue in the church under Young's leadership. An
acquaintance commented, "Soon after the prophet's death. . . . the
course pursued by the Twelve, . . . and especially the course of Presi-
dent Brigham Young, she strongly disapprobated. . . . She told him,
however, frankly and fearlessly as ail who knew her will feel assured

nl2

she would do. Unwilling to marry any of the church leaders as a

plural wife as so many of Joseph's other wives had done, Emma had
decided to remain in Nauvoo.23
On February 4, 1846, the first wagons crossed the Mississippi
in preparation for the spring march. Three weeks later the temperature
plunged and Mormon wagons crossed the river on the ice. The crossing
continued steadily through the winter and spring of 1846 until only a
few families were left in the town. As the Mormons left, new settiers
came into Nauvoo to take up farms and businesses that were left behind.
The complexion of the town changed as Emma and her children bid good-bye
to old friends. Emma had perceived the hardships most of them would
experience on the western trek and had tried to warn them. "They might
have known better than to have gone, and many of them did know better,

for [I] told them better," she remar‘ked.24
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Unsure of herself and her future, Emma pondered going south to

25 but remained in the half-deserted city. Not believing that

Quincy,
the Mormons were actually leaving, a group of citizens met in Carthage

in June to plan a 4th of July celebration. Declaring that Hancock

County was not free until all the Mormons left, the committee sent a
delegation to Nauvoo to enforce the evacuation. A1l through the summer
the situation steadily deteriorated and by September bands of marauders
moved unmolested through the countryside making overland travel
increasingly dangerous. The anti-Mormon groups did not want supplies

or equipment brought into the city, and warned the riverboat captains

not to stop at Nauvoo under threat of retaliation.

Emma had leased the Mansion House hotel to Abram van Tuyl and
now planned to leave it in his care. While the mobs positioned outside
the city gained in numbers and bravado, Emma gathered her children and
prepared to leave. David Hyrum Smith was not quite two when his mother
packed her supplies on the morning of September 11, 1846. At 7:00 in the
morning the temple bell clanged a warning of attack. Throughout the
day the sound of gunfire indicated that the war in Nauvoo had begun in
earnest. Fifty Mormon sharpshooters prepared to defend the town against
an unknown number of assailants from the outside.

A11 through the night of September 11, Emma undoubtedly waited
anxiously for the coming day. On the 12th a crusty riverboat captain
named Grimes defied the mob's orders and pulled his boat up to the
dock in Nauvoo. Emma and the five children were ready. She boarded the
Uncle Toby with them and a housekeeper named Servilla Durphee. The

craft soon left upstream at a top speed of eight miles per hour.
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The spires of the temple disappeared as they rounded the northern bend.

Emma had not Teft a moment too soon. By eleven o'‘clock the same
day, the battle raged in Nauvoo. Two Mormon men were killed, and the
fighting continued for four days. Ironically, the battle was not so
much between Mormons and non-Mormons as it was between the citizens of
Nauvoo, be they new or old, and the mobs from the surrounding country.
On September 16, the citizens surrendered and agreed to terms that left
them unarmed and without recourse to help. The city was immediately
overrun and houses and shops sacked.

During this time, the Uncle Toby with Emma and her children
aboard moved up the river for six days. On Friday, September 18, Emma
stepped ashore at the small hamlet of Fulton, about one hundred fifty
miles upstream from Nauvoo. She found a small apartment to rent26
through the winter months. By January, 1847, Emma received a letter
from one of the new citizens of Nauvoo named Lewis Bidamon. She
answered his inquiry about renting the Mansion House in the negative

because she had already rented it.27

Emma apparently gave the letter
and the writer little thought, but before the end of the year Lewis
Bidamon would become her second husband.

The following month, John Bernhisel wrote Emma that van Tuyl,
the renter of the Mansion, intended to steal the furnishings to outfit
a houseboat. Emma abruptly decided to return to Nauvoo and fight a
second time for her property. In the midst of a cold winter Emma
packed two-year-old David and her four other children into a carriage,

hitched the favorite family horse, Chariie, to the shafts, and began

the nundred-fifty mile trip to Nauvoo with only young Loren Waiker
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accompanying her. They drew up in front of the Mansion House and
surprised van Tuyl in the act of carting off the furniture. The dis-
honest renter hastily exited the city, and by late February, 1847,
Emma Smith was again mistress of the Mansion House.28
But the city to which Emma Smith returned to raise her children
was destroyed. After the Mormon war, many houses stood vacant, some
boarded shut, some with doors and windows gaping vacantly at the empty
streets. The reporter for the Hawkeye wrote, "Not a human being was
seen. Houses appeared suddenly deserted as though the inmates had
precipitously fled from a pestilence. . . . It appeared as if the
vengeance of the Almighty rested on this doomed city."29
In addition to the physical destruction, Nauvoo was devastated
in another way. The Mormons' evacuation left a social vacuum which the
conflict had denied the opportunity of filling with reliable immigrants.
Devoid of law enforcement and civic power, Nauvoo became a rough river
town. Young Joseph observed the men who came to his mother's hotel and
wrote, "From 1846 to as late as 1855 Nauvoo, which once enjoyed a good
reputation, was a place of disgrace and disorder. Saloons were many
and ran wide open, proprietors and patrons alike being shiftless,
drinking, boisterous, and thoroughly unprofitable citizens. . . . Con-

siderable transient traffic moved to and fro up and down the river and

the Mansion House drew its share of this sort of public patronage. . . .

N
1 Vv

whom we termed 'river men. Such men were unlikely to pay their
boarding bills, and Emma despaired of collecting through lawsuits. The
family faced a future of hard work and meager income, but by the time

that David Smith was three, the fortunes of the family had been cast.
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On the plains west of the river, Mormon immigrant wagon trains
strung out over the prairie on their way west. By July 24th, 1847, the
first immigrant party reached the valley of the Great Salt Lake, and the
subsequent phenomenal growth and hegemony of the western Mormon empire
is a matter of history. From this time the presence of the large Mormon
group in what would become Utah cast a long shadow on the lives and
actions of the Smith family in Nauvoo, and did not dissipate, but rather
increased with time.

Emma turned forty-three the same month Brigham Young first
entered the Salt Lake Valley. She was "an intelligent woman, . . .
rather large and good looking, with a bright sparkling eye. . . . she

w3l To men her

must have been a handsome woman when some years younger.
age she was still handsome. Two men courted Emma Smith during the
summer, 1847, but Lewis Bidamon's suit was successful. Bidamon had
known Joseph Smith, but had not joined the Mormon church. He had
operated several businesses in Canton, I11inois, and had been married
twice (his first wife died and he divorced his second). Bidamon came
to Nauvoo early in 1846, fought on the side of the Mormons, and earned
the sobriquet "Major" which followed him to his death. Bidamon was a
handsome man, forty-five years old; young Joseph said his step-father
was "a fine-looking man, six feet tall, with a high forehead and

nve

spiendid bearing. The man had an engaging personality, was open
and cordial with his friends, and dressed well enough to seem even
debonair for Nauvoo. He had a good sense of humor, could laugh at
himself easily, and was charming to women. He was not a tee-totaler

in his drinking habits, nor was he a drunkard as he is sometimes
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portrayed. Bidamon would earn the love and respect of Emma's boys, and
this sentiment would be expressed by them when they were adult men of
past middle age. With Bidamon's coming, the family found both a
provider and a protector.

33 A

The marriage tock place on December 23, 1847. grand shiv-

aree" followed the ceremony and the next day a ball was given; three-
year-old David was described as "very sick" at the time.34
Thus, by 1848, the Smith family--now headed by Lewis Bidamon--
settled in Nauvoo and let the troubled years and their intimate associ-
ations with Mormonism fade into the past. After David's illness at the
wedding, no mention is made of a major iliness in his childhood or
youth, but documentary evidence relating to the family during this
period is very sparce. When David was a father himself at the age of
twenty-nine, he wrote to his mother about his own son, "In being rough
and ready, headlong and fearless, he is rather different from his Papa,
in youth, but in his love of pets, his care of all his playthings,
keeping them all carefully unbroken, his cloths untorn, and generally

35 At least David

unsoiled he resembles him considerably in that age."

viewed himself as a careful, reserved child, even a Tittle fearful of the

usual bruises and painful bumps collected by a rambunctious boy. Emma

was made legal guardian of David in 1847, and records which she kept

and signed in accordance with the provisions of the statutes attest

that as the child's legal guardian for 1848 she provided "boarding,

clothing & all necessary expenses" totaling $122.60 for the year.36
Of course news that the Mormons had left a city behind filtered

up and down the Mississippi, and seemed attractive to some groups
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looking for places to settle such as a group of French socialists led by
Etienne Cabet. The Icarians, as they were known, arrived in Nauvoo in
1849.37 Yet the Icarians clearly did not represent vital new interests
which would breathe new economic 1ife into the town. In the early
spring of 1849 the Majer succumbed to gold fever and he and his brother
left Nauvoo for California. Soon after their departure John Bernhisel
visited the ¢ity and wrote back to Brigham Young, "Nauvoo presents a
most gloomy and desolate appearance. The lots and streets with few
exceptions are overgrown with weed and grass--Few of the houses, . . .
are inhabited; the remainder are in a state of desolation and utter
ruin. . . . The character of the population was represented to me as
being very bad, and growing worse."38
Lewis Bidamon wrote several Tetters to his wife while he was in

Ca]ifornia.39

Only one of Emma's responses is extant. While it
described the routine events in Nauvoo, it was also clearly a love
letter. As she composed the last of it, five-year-old David stood at
his mother's elbow while she wrote his message. "David often wishes it
was not so far to Sacramento he thinks that he will be very tired of
traveling before he gets home. He is by me now and says he Toves his pa
because he promised to bring him some gold in a 1ittle box and ne is a

going to Tove him till he gets home."40

Emma clearly encouraged
affection between Lewis and her young son and acted as an intermediary
in fostering it.

Lewis returned to Nauvoo in 1850 after a year's absence. The

family faced several financial problems. The dwindling size of the city

drew few paying quests to the hotel, and on Aucust 9, the United States
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government from the 1840 purchase of the steamboat Nauvoo.
demanded that payment be made by selling all the land that Joseph owned
t his death. In the spring of 1852, the Mansion House, the Homestead
House, the Nauvoo House, and the farm were all sold to pay the debts of
David's father. Emma had to use her dower money to buy back her
properties to secure them for the chﬂdren.42
Julia had married in 1850 and subsequently moved to Galveston.
Her letters reflect the affection and tolerance the family felt for the
youngest child. Homesick for her family, Julia found comfort "in seeing
thos Drawings of Davids god Bless his little Soul for remembering his
absent Sister and tell him his Sister had a long Criing Spell over them
and She Kissed them over and over again and (She will treasure them long
as a Holey prise) . . . I wish I could see him to Night and kiss him.”43
Joseph, too, Toved the 1ittle brother in the family. Writing to
a young woman in 1855, he described himself and his brother Alexander to
a friend who had not seen any of them for several years, then indul-
gently commented about his eleven-yzar-old brother, "But David is the
boy of all boys, the pet of the family and the very personification of
gentleness and goodness."44
At Teast as young as eight David had begun to draw and he used
this facility to communicate with others. When David was nine a
visitor who was a talented artist visited Nauvoo ac part of his journey
through the United States and the territories to the Great Salt Lake.

Frederick Piercy visited the Smiths in November, 1853, and sketched

young Joseph on his twenty-first birthday. Nine-year-old David's



39

1ikeness looks directly at the viewer through large eyes in a sweetly
solemn face. He was a beautiful child and obviously Piercy caught the
combination of intelligence, curiosity, and a desire to please that was
part of the boy's personality. "He is of mild, studious disposition,
and is passionately fond of drawing,”" the adult artist wrote about the
aspiring one, "seeming to be never so happy as when he has a pencil and

45 The experience of having his portrait sketched as

paper in his hand."
a boy could only have reinforced his interest in drawing.

The family in Nauvoo received many visitors who traveled to or
from Utah, and who had their own reasons for seeking out the widow of
the prophet. These people often made note of the visit with the Smiths
in their journals or letters, for meeting Emma and the children was a
major point of interest whether they were sympathetic or antagonistic to
her position. Most of them would have preferred that Emma dutifully
follow the Saints west, or that she would have lived in Nauvoo keeping
a lonely vigil gver the dead prophet's grave. To find her well, and
even thriving, in the company of Lewis Bidamon was oftentimes unnerving.
The prophet's children also excited some curiosity. For the most part
relationships between Smith family members who practiced plural marriage
in the West and those who remained in Nauvoo were strained, but cordial.
In October 1856, George A. Smith reported with somewhat more vindic-
tiveness than had others. He commented that "Emma spoke to us in cold
stile & Retreted. Fredrick & Alesand maintaned the coldest and Stern
Reserve that could well be Imagined. Young David Hyram Semed to want to
46 £

make our acquantance but Repetedly calied away. ther entries in

the journal indicated that George A. and his companion interviewed
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Joseph about his beliefs about the church in Utah which his father had
established. The men concluded that Joseph was "totally ignorant" of
his father's teachings. Emma and Lewis were not disposed to look upon
such interviews with approval, and George A. Smith's questions may have
been posed with some hauteur. 1In spite of their differences, Joseph
seemed to bear them no 111-w111,47 and probably communicated none to
David.

A month later in 1856, two more visitors approached the Mansion
House looking for Joseph. They were Samuel H. Gurley and Edmund C.
Briggs. These two men represented a Mormen church of which the Smiths
knew Tittle or nothing. When the main body of Mormons went to Utah from
1847 on, some who had 1ived in Nauvoo refused to go under Brigham Young's
leadership, mainly because they opposed polygamy and the concept of
gathering together as Mormons instead of living in the community with
other faiths. These Mormons who stayed behind sometimes followed schis-
matic Teaders such as Lyman Wight in Texas, or James J. Strang in
Wisconsin, or Sidney Rigdon in Pennsylvania, before leaving those groups
also. When the Utah Church publicly admitted in 1852 that plural
marriage was a tenet of their faith, the announcement did not come as
news but rather confirmed a clandestine practice that had become an open
secret. But the announcement further solidified the opposition of the
Mormons who chose not to go to Utah.

From the early 1850's branches of the church began to form in
Iowa, I11inois, and Wisconsin. Most of these people knew that young

Joseph had reached his majority, and many of them knew that before the

death of his father, young Joseph had been blessed by him to someday
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lead the church. Basing their hopes for unity, prophetic utterances,
and leadership on the youthful son of the first prophet, they waited
with some impatience for the Lord to call Joseph to his position, or
for Joseph to make known that he had received such a call. In 1856 it
had not been forthcoming.

Joseph had married Emmaline Griswold in October, and the young
couple lived outside Nauvoo on the family farm. Joseph had received a
good education for the time, reading law in Canton, I111inois, before
his marriage. He had exhibited only a cursory interest in matters of
the church and the splinter groups. George A. Smith found Joseph's
remarks about the Utah church "Dyplomatic & Evasive in the extrem" and

48 But the newly-

left Joseph's presence with "a Sad Heart Indeed."
married young man had turned his interests to the farm, leaving David,
Alexander, and Frederick still in the Mansion House with their mother
and step-father.

When Briggs and Gurley approached Nauvoo, then, in 1856 they
faced a formidable obstacle in convincirg Joseph that he should become
a prophet for them. They approached Nauveo with great anxiety.
Undoubtedly aware that the Utah church also took some interest in Joseph,
but having been instructed not to return to Wisconsin until Joseph
accepted their invitation to become their leader, Briggs and Gurley
found the young man on the farm on December 6, 1856. The first meeting
was not propitious. After waiting restlessly with Emmaline until Joseph
came in from the fields, Samuel Gurley at once blurted out that they

were missionaries from the Reorganized Church of Jesus Christ of Latter

Day Saints49 and thrust a letter into Joseph's hand. Obviously new at
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this kind of diplomacy, Gurley expected Joseph to make a most important
decision thoroughly unprepared. The strongly worded letter urged Joseph
to immediately assume his place as the ecclesiastical leader of the
group. Joseph read the Tetter, handed it back and said, "I will talk
with you on politics or any other subject, but on religion will not allow
one word spoken in my house."

Gurley burst into tears; Joseph threatened to evict them.
Briggs and Emmaline calmed the tempers and the men ate together in a
tenuous peace. In short, Joseph did not accept the offer, and Gurley
returned home. But Briggs quietly stayed on in Nauvoo to work with
Joseph on the farm, and not incidentally, to teach the young man what
he knew about the religion he was asking him to lead. Joseph was not
ready to lead the church when Briggs left a year later, but the seed
had been p]anted.50

David approached his teen-aged years apparently quite unaware of
the import of the decision Joseph struggled to reach. The four years
from twelve to sixteen passed with 1ittle record kept of them. The small
town associations with businessmen and shopkeepers were a supportive
network. At one point the youthful David sent a note to a local shop-
keeper asking for "2 oz. Mandrake, 2 0z. Golden Seai and Gambage,
5 cents werth., Please send the above articles to me for Mother, she
seems to be in very poor health. (tell us the cost)." To which the
druggist replied, "I did not send so much as you wanted I thought you

had no need for so much.”51

Left to his own devices the growing boy
acted ruch iike other teenagers. He once secretly ate so much in the

pantry that he became i11. Emma said nothing, but at the next mealtime,
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she put a plate of food in front of him and urged him to eat more and
more, until David had rather she whipped him.52
David read in the books that Emma had provided for the chil-
dren's education. She had bought Gibbons histories of Rome, Greece,
England, and the continent, and the history of the reformation. John
Bernhisel, always a family friend, occasionally sent books to Nauvoo
from his post in Washington as the territorial representative of Utah.
Emma herself had taught school and her usage of English was excellent
for the most part. David early acquired a unique facility with the
language which he coupled with his drawing.
As a youth he developed an affection for nature that never
dimmed. A recess in the bank of the river near the house formed a
natural cove that the family soon named David's Chamber because he spent
such long pleasant hours there. While most people would have approached
the sleepy river town deploring its inactivity and Tack of growth, the
romantic David roamed the woods and explored the streams along the
river. While prosperity found no roots and the family struggled to
maintain financial security, the boy's imagination found fertile ground.
But he was no idle dreamer and worked steadily at his drawing. In the
1860 census, the sixteen-year-old youth confidently listed his profession
as "portrait painter.”53 David Teft no record of when or how he studied
religion; probably he had little formal training. Emma chose to bring
up her children understanding Christian principles, but not adhering to
an organized church after the Mormons left Nauvoo.

A correspondent from the Missouri Republican visited Nauvoo in

1857 and wrote about his visit. The article centered around David and
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voiced a remarkable attitude the family carried toward the boy. The
writer sat at the table with the family including Frederick, Alexander,
and David, "a lad of some twelve or thirteen years." Lewis Bidamon
expressed his view that the whole family did nct believe in Mormonism,
which topic then prompted the subject to turn toward David. "I was
told that Joe Smith prophesied, some two years before this young lad
was born, that a son was to be born to him, at or about a certain time;
that at the time stated his wife did give birth to a son. At that time
he also stated that his son's name would be David, (not Joe,) and that
is the name of the lad, for I heard him answer to it. Joe also said
that his mantle of greatness would fall upon this son and lineal heir,
David, who he stated, would be as wise and powerful as David of old.
The fact of the birth of this child following according to Joe's
prophecy, strengthened the belief that had already so strong a hold
upon his followers."

The correspondent described Emma as a "masculine, intelligent-
looking lady, of forty-five or forty-seven years," almost ten years
younger than her age. The visitor said the older boys worked a
“splendid farm" four miles from Nauvoo while David went to school.
"David is an uncommonly intelligent lad, of massive forehead, and bright
expressive eyes. His step-father intimated that he cares as little
about Mormons and Mormonism as one that has never heard the names,
notwithstanding that thousands of the followers of his father believe
him to be a great high priest, a prophet, and seer, (in embryo,) etc.
He knows that they worship his name equal to that of Jesus Christ; and

yet, I am told, the Tad is too intelligent to allow it to make any
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impression upon him. Probably the fact of all the family being unbe-
lievers in it is the cause."54

The article is puzzling in that the writer never makes clear how
much of the belief in David stems from conversations with Mormons,
presumedly those in Utah, and how much of this came from the family
itself. Apparently the writer came to Nauvoo specifically to see David,
and if so, he learned about the boy from sources other than the family
before he came. He also intimates that David was aware of the expec-
tations being held regarding his leadership, but this was probably
exaggerated, for no documents extant from the Smith boys or the family
indicate that they held David in greater or lesser esteem because they
believed that he would be a great spiritual leader. Indeed, Emma's
experiences with her first husband had been quite convincing that
leaders of religious groups found their lives fraught with more than
ordinary problems. Emma had never encouraged Joseph to assume his
"mantle of leadership" given to him personally by his father; much less
would she harbor and encourage such tales floating about the head of a
child David's age.

But Joseph was struggling with his own decision about leading
the Reorganization. In late 1859 he wrote to his parents' old friend
William Marks, "I am soon going to take my father's place at the head
of the Mormon Church."55 The church to which Joseph referred was not
the popuious church in Utah headed by Brigham Young, but the struggling
groups who had not joined the Utah Mormons. William Marks, Israel

Rogers, and W. W. Blair, all leaders in the reorganization, came to

Nauvoo in early 1860. Suspicious of self-appointed prophets after
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following several who proved to be ineffective leaders, William Marks
bluntly told Joseph, "We have had enough of Man-made prophets, and we
don't want any more of that sort. If God has called you, we want to
know it.“56 Joseph traveled to Plano, I1linois, in April 1860,
accompanied by his mother, and there at the general conference of the
church, he was presented in an emotionally charged meeting. Introduced
by Zenos Gurley, who simply stated, "I present to you, my brethren,
Joseph Smith." Joseph told them, "I come not here of myself, but by the
influence of the spirit." Joseph's remarks were direct and to the point
and he spoke for about thirty minutes. Before he ended he drew out for
himself a very difficult path and committed himself and his followers to
it before either he or they could correctly evaluate the historical
evidence that would prove him wrong. Stating that he had been toid that
his father had believed and taught the doctrine of plural marriage,
Joseph flatly insisted, "I have never believed it and never can believe
.7

Joseph in his maturity became a fairly rigid man, not allowing
other people's arguments to sway him, somewhat stubborniy adhering to
a chosen course in the face of reasonable avidence that another person
also had a valid point of view. But of all those people connected with
the church, young David would find his life most dramatically affected
by his brother's obdurate stand in the face of evidence that could have
allowed a more tolerant approach to his father's participation in plural
marriage.

Joseph returned to Nauvoo with the intention of establishing the

headquarters of the church there. At first the residents of the town
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and the surrounding area were not pleased that another Mormon settlement
would rise in their midst on the banks of the Mississippi, but Joseph
soon persyaded them that he preached a different brand of Mormonism

than that of either his father or Brigham Young. Tom Sharp, newspaper
editor whose vitriolic pen attacked the first Joseph Smith with such
vengeance, now recognized the difference in Joseph's stance and pro-
ciaimed, "Young Jo is a different man from 01d Jo, and don't seek to
gather all the faithfull together, that he may use them politically and
financially, as the Brighamites do. There is nothing objectionable in

Young Joe's church, that we have heard of.”58

Joseph held the first
church meetings in Nauvoo in the old Homestead House, across the street
from David's quarters in the Mansion.

Apparently the interest in David's being the future leader of
the church had waned, or had been non-existent among the Smith family in
Utah, for in July, 1860, Samuel H. B. Smith, and Joseph Fielding Smith,
both cousins of David, visited Nauvoo. They wrote home about their
visit, but were so engrossed in Joseph's position as leader of a new
church that rivaled their own that they did not mention David's name.sﬂ

David had not been idle while Joseph struggled with his decision
to lead the reorganization. When David was nine he had procured a small
sketchbook and began to draw and write in it. As early as 1853, David
began to sketch things he saw around him--leaves, rabbits, a pile of
books, a horse's head and hind leg, a butterfly, a classic American
eagle in several poses. The book was used intermitantly from 1853 for

eleven years until 1864. By 1860 David included Tines of poetry as well

as sketches. The second poem in the book, written befure i8o¢,
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romantically addressed the circumstances of the death of the father he
had never known. Undoubtedly David had heard much of his father's name.
He tried to determine how to resume the course and continue on in his
footsteps. Prompted by filial concern, David composed "A Lament:"
Sing a song of wondrous sweetness
But a sound both sweet and slow
For again is Zion hopeless
Nauvoo now is vailed in woe
David pictured a crowd from Nauvoo collecting in the temple to wreck
vengeance on Carthage for the murder of his father when his mother

requested that they "cross not Heaven's will."

They still wait for heaven's vengeance
To appease this mighty wrong.00

By August, 1861, David had taken the formal step that united
him with the Reorganization. John Shippy, early missionary for the
church, baptized and confirmed David a member of the church. In
reporting his activities to the church offices, Shippy commented, "He
bore testimony to the truth of the work." When Joseph wrote about
David's baptism, he said, "He is to be one of our church pillars, for

61

the Spirit says so." David commemorated his baptism with verses in

his notebook,

Tis the morn of my baptism
That the Lord my soul may save
And I go with fear and trembling
Down into my watry grave

Now the waves are rushing ore me
Dark the waters are and cold
Thus my savior years before me
Lay within the grave of 01d.62
David watched and mourned as his older brother, Frederick, lingered very

i11 while his mother nursed him. On February 17, 1862, he wrote "An
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Appeal to my Brother Frederick When on His Sick Bed," noting,

Remember Brother dost thou not
What Mother used to say?

Remember how she taught us fine
in faithfulness to pray?

0! shall we stand above her grave
And in our conscience say

That on life's road we have not walked
As Mother showed the way?

You know how righteous she has been
Through all the weary vears

Let's turn to her exampie then
Lest we repent with tears.63

After Frederick's death in April 1862, David wrote a memorial poem to
his brother.

He has suffered long, and borne it well
His sorrows came thick and fast.
Oh! Call him not back in pain to dwell
He has gone to sleep at last
Then go dig him a grave, on the warm hillside
‘Neath the shade of the green jocust tree.
Where the birds will sing,
And the flowers will spring. 54
And the Tong grasses wave mournfully.®

Seventeen-year-old David then addressed a poem to Frederick Smith's
only surviving child, a young daughter named Alice Fredericka. Because
he had never known his own father, David sympathized strongly with the
child, and wrote much of his own feeling into "Little Alice's Song."

My father stood in manhood prime
At the door of death on the share of time
The latch was raised by an unseen hand
And he passec within the better land
It seems to me I see his face
and I sometimes think of his loving ways
His eyes from pain wore a piteous look
His Form was bent his low voice shook
So I am his pocr little fatherless one
whose father has passed away
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I must bid him farewell and_journey on
Along life's stormy way

David's poetry caught the imagination of the early leaders of
the church who saw in him great potential. Fondly, affectionately, they
nick-named the youngest brother of their leader the "Sweet Singer of
Israel" in reference to his fine singing voice and his fluent pen. The
earliest reference occurs in Charles Derry's journal entry of December
22, 1862. Derry, with several companions visited Nauvoo for the first
time. They were very interested in the Smith family, and described
David and his mother:

Sister Emma is just such a woman as I thought she was, a woman
of staid appearance, very intelligent. In fact, she appears

to come as near being a good woman in every sense as you will
generally meet. She has been handsome and to day she is very
good-looking for a woman of her age, she will be sixty years of
age, next June. David, the younger son is tall and slender,
was 18 yrs. of age, sometime last Nov., I think He is a very
intelligent young man, of 1light compextion, blue eyes and of

a warm temperament, quick perception powers, rather impulsive,
I should judge, but is kind generous, enthusiastic and I
understand very obedient to his mother. He is a Natural poet,
very gifted indeed, and he is truely entitled to the epithet of
'Sweet Sgnger of Israel.' My acquaintance with him, as yet is
Timited. b6

Charles Derry remained in Nauvoo several days, and wrote on the
27th that he drove with "Bro. David" and others around Nauvoo in a
carriage. Noting that the area still looked "down-trodden" in spite of
its beauty, Derry and his party passed by the ruins of the temple.
"David remarked there were oniy three pillars standing in perfection,
and one that was broken off. So there are but three brothers of us, and
one is dead, Frederick; Joseph, Alexander, and David Hyrum alone re-
mained. Says he, 'There are three stars leit, and there are three

missionaries going to England.'"
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Charles Derry immediately thought that David referred to Derrv's
intenticns of going to England on a mission with two companions who had
not yet appeared. About them Derry repliied, "One of the stars has one
of its points broken. The other is all broken and only one remains in
perfection." But David apparently had a clear message in mind that
dealt with his own sjtuation for he would use the three temple pillars
as a symbo! to quell a problem that bothered him.

Charles Derry continued, "The other evening David came over and
sang and played some of his pieces for us. He is all life, full of
poetry, of a very sensitive nature, but [ notice that he studies his
mother's wish in all things. He is passionately fond of Joseph. The
other day he remarked, 'Who is there that can live a year with Joseph
and not love him?'"

Then Derry focused upon a dilemma in the Smith family. "Bro.
Jens Gorgenson (a Danish man) has been teaching that David will come
out and lead the church instead of Joseph. This hurt David much; and
he told him to his face, it was false, and he must never utter the
words again."67

Whether David had already written the poem that reflected his
feelings toward those who presumed to announce that he would usurp his
brother's position, or whether he used the occasion of his conversation
with Charles Derry as the catalyst, David composed a poem that addressed
the issue of who would be president. Frederick was gone, only three
Smith brothers remained. He titled the poem "Words of Advice to Those
Who Look For Me to be the Prophet." The Herald referred to in the first

1ine was the periodical edited by Joseph that became the news organ of
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the Church.

Little Herald, stop a moment
Ere you journey on your way;
I have something of importance
That I wish that you would say
Unto those who, not contented
With the leader God hath sent.
Sti11 declare that I shall lead them,
Though I gave them no consent.

Go and tell them I am loyal
To the counsels of the Lord:
Tell them I have no desire
To dispute his mighty word.
Joseph is the Chosen Prophet,
Well ordained in God's clear sight;
Should he Tose it by transgression,
Alexander has the right.

Joseph, Alexander, David,
Three remaining piilars still;
Like the three remaining columns
0f the Temple on the hill.
Joseph's star is full and shining,
Alexander's more than mine;
Mine is just below the mountain, 68
Bide its time and it will shine.

David's statement apparently endeared him to the members of the
Reorganization, for they were not eager to see infighting among the
Smith brothers for the leadership position. David's self-effacing
statement averted a struggle for power, though there were those in the
Reorganization who found Joseph's leadership unsatisfactory and who had
sincerely hoped the more genial David would assume the lead.

David soon began composing hymns. Joseph wrote to Charles Derry
a year later in 1863, "Rev. Jason will bring you a song rec'd [of] our

69 A month later Edmund C.

brother David, one of Israel's Sweet Singers."
Briggs visited Nauvoo and heard David sing at the Sunday service. "It

was a delightful musick. Bro David told me today he could by the Spirit



53

sing off new hymns in new tunes often when the Spirit rested on him,
he said he knew Joseph was a prophet and any honest man who will become
acquainted with him will know it, too, he says, often when the Saints
come here and soon as they tuch his hands the Spirit witnesses to them
that Joseph is a proph, he (David) bore strong testimony of the Book of
M{ormon] and the Reorganization and of its doctrines being true." /0
David had now found an outlet for his talents and he improved
upon them at every chance. When Joseph baptized Alexander in June,
1862, all three brothers were members of the church. With some enthu-
siasm l~hn Shippy reported from his missionary trips about Alexander
joining the church, then added, "Bro. David H. Smith is gaining fast and
will soon astonish the nations, some of his writings will soon appear in
print, especially his poetry."71 At the semi-annual church conference
in 1863, Joseph Smith and W. W. Blair ordained David to the priesthood
office of Elder in the church.72 Not yet nineteen, David stood poised

for his 1ife's work.



CHAPTER THREE
Poet and Preacher 1863-1868

The American Civil War raged during David's maturing years.
After he and Alexander joined the church, their membership posed a
dilemma. Joseph described it, "As ordained ministers in a church whose
rules of government and doctrine did not warrant the shedding of human
blood except it became necessary in defense of our families or our-
selves, we felt it should be contemplated only as a last resort. In
spite of this firm conviction, our spirits stirred deeply to the call
of patriotic duty."1 They resolved the issue by deciding not to enlist,
but to wait for the draft, for such action relieved them of the willfull
responsibility for military combat. Alexander was drafted, and mustered
at Quincy, but the war was over before he saw action. David left no
record of his reaction to the conflict, while Nauvoo passed through the
war years relatively unmarked. Whether David viewed the war as a
gallant romantic endeavor in which he wished to take part, or whether
his inclination toward nature meant he abhorred war is a matter of con-
Jjecture.

In the fall, 1863, David accompanied Joseph on a missionary trip
through western Iowa in order to attend the semi-annual conference of
the North Star branch of the church near Council Bluffs. David and
Joseph traveled in a lumber wagon outfitted with a good top, a Tunch

box (probably more resembling a chuck wagon's supplies than the

54
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modern-day lunch box), and places for satchels and gear. They traveled
as far as Vincennes the first day, then swung into southern Iowa,
noting that few men labored in the fields and surmised that most of the
absent farmers served in the war effort. David and Joseph spent several
nights with Ebenezer Robinson, a friend of their father's in the early
Nauvoo days of the church and co-editor with their uncle Don Carlos

Smith of the Times and Seasons before Don Carlos's untimely death.

Robinson would Tater, in 1891, publish detailed accounts of events in
Nauvoo, including specific references to accepted practices nf plural
marm‘ages.2 Joseph made no record of the conversation between the men,
but Robinson knew far more about actual events in Nauvoo before David's
birth than either of the brothers suspected. On their arrival in
Council Bluffs, the two Smiths found their lodging among members of

the congregation there. These members, for the most part, had belonged
to the church in Nauvoo, but had dropped out of the westward exodus
some ten or fifteen years earlier.

At this time David met Charles Jensen, a man to whom he would
later write detailed letters and with whom Joseph would discuss David's
illness in detail. W. W. Blair, who also had turned back from the
western movement, was in charge of ihe branch. Blair was outspoken in
his teaching of the gospel principles, and David and Joseph found that
some people were guite upset over Blair's alleged teachings that
electricity was the "power used by Lucifer." Bcth David and Joseph
broached the subject with Blair, but he insisted that he had been mis-
understood and the matter was dropped.

David and Blair "got into a close discussion over the Godhead,"
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according to Joseph. Blair had preached only one person in the Godhead.
David opposed the idea and apparently argued well for an inexperienced
young man. "The conversation was a prolonged one, but not at all
bitter, for we thought the subject of sufficient importance for us to
spend considerable time over it." Joseph supported David in his argu-
ments, and the subject was finally settled by playing with words in
such a manner that both Blair and David were satisfied. But Joseph,
as official leader of the Reorganization, sided with David and approved
of his reasoning.3
David's beautiful singing voice was an asset at these gatherings.
Plagued with a sore throat for ten days, David began to feel like
himself in Council Bluffs. He “"tuned his pipes" as W. W. Blair ex-
pressed it, and joined with several families who were reputed to be
"sweet singers." David "sang the songs of Zion, many of them his own
compositions till we all forgot the sorrowful world without, and felt
that paradise was well nigh regained, and we were made to rejoice."4
David was sensitive to the tunes and melodies; he had learned to play
the melodeon at his mother's home.5 At an evening prayer meeting in
Manti, Iowa, David first heard the tune of the hymn "Fading Flowers."
Joseph "spoke in prophecy, relative to the work the Lord had lately
begun in that place; immediately upon this David arose in the congre-
gation and in the Spirit of the Lord, sang the two first verses of [a]

beautiful hymn."6

That hynn, "Let Us Shake Off the Coals From Cur
Garments" became a favorite in the early Reorgam’zation.7 Blair
remembered that "the congregation seemed spell-bound; as with

eagerness they listened to catch the heaven-inspiring song, as it fell
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from his lips in all its richness and power."8 Blair commented on the
reception that the people gave David and Joseph, admitting that thev
were so warmly received because they were the sons of the first accepted
prophet. They traveled some thirty days before standing again on the
banks of the river waiting to be ferried across to Nauvoc.

David's creative abilities always endeared him to his people.
Emma commented that this son was like Jack Frost, "upon whatever he

touched he left a f]ower."9

David once sat in a conference meeting
under an arbor covered with boughs to provide a roof. He sat folding
a white handkerchief into petals until a beautiful white rose emerged,
undoubtedly delighting tired children like Alexander's oldest boy, who
remembered the incident many years 1ater.10

As early as 1862 when David was seventeen, he became a published
poet. While his works were not notable for their literary qualities,
and his editor was Isaac Sheen, a good friend, David still made a

contribution to the struggling Saint's Herald. "The March to Zion,

A Song of Triumph," published in August, 1862, celebrated the organ-

jzation of the church, the preaching of the gospel, and the church's

11

acceptance as "the holy city enter[s] in" to Zion. By May 1863,

anticipating that he and Joseph and Alexander would emerge as the
missionary leaders, David published "To the Three Missionaries" calling

them "chose.. messengers of glory" who preach repentance, baptism, the

12

resurrection under God's protection. For the June, 1863 issue,

Isaac Sheen accepted two of David's poems, "The Testimony" and "Music

13

of Creation." The Tatter was a celebration of the musical sounds of

nature, a harmony that always held David as spellbound as he held his
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own listeners. By August, David turned back to biblical themes, taking
"The Terror of the Priests In The Temple At Jerusalem" from his readings.
The introduction of the poem read, "It is mentioned by Josephis that a
short time before the destruction of Jerusalem by the Romans, the

priests going by night into the inner court of the temple to perform
their sacred ministrations at the feast of Pentecost fell quaking and
heard a rushing noise, and after that a sound as of a great multitude,

14 Two other poems, "An Anthem" and

saying, 'Let us depart hence.
"Reason for Hope" appeared in the same issue.

David honed his poetic ability with practice. By January, 1864,
he wrote in a different style. While all his verses are not of uni-
formly even quality David apparently did 1ittle editing and rewriting.
The value of David's poetry lies in both the content and style of his
verse and in what that content revealed about his character and person-
ality. Trying a new format David wrote in part:

Upward
Curls the Fire,
While around the altar kneeling,
Noah's Tittle family, feeling
That salvation hath been given, by the God
whom they adore.
Radiant on the cloud appearing,
Comes the rainbow each heart cheering,
Like an angel sweetly telling that the flood
will come no more.
While the glad hymn round the fire,
Rises higher.
A hymn titled "Go Bring a Garment" appeared in Febr‘uary.16 By March
when Joseph offered his resignation as president of the Nauvoo Branch of
the church in order to devote his time to the duties of president over

the whole church, David's name was offered for the position of Nauvoo



59

Branch President. The minutes report only that “on consideration"
David's name was withdrawn, and his brother Alexander was nominated and
elected presiding officer of the group.17 The presidency decision was
probably made in favor of Alexander's age; he was twenty-five, and
David was nineteen.
David's poetry continued to appear with regularity in the
Herald; "Two Voices Calling" depicted one voice beckoning:
Behold the World, and all its gnodly
pleasures see;
and another reminding
Soul, goodly things thou'lt gain,
And serving god is neither pain nor
woel
David continued to find contentment in the meetings, "A Song By The
Spirit" stated,
A calm and gentle quiet reigns to-night,
There's not a cloud upon a single brow,
And every heart is swelling with delight,
And peace is brooding sweetly o're us
now.1
But David's poetry did not always recognize that some brows in
the circle of his family were sadly clouded. Lewis Bidamon, his
charming step-father, was fivty-eight years old. Tall, erect, and as
well-dressed as the family's often straitened circumstances would allow,
the Major was a handsome man. He had been married to Emma Smith for
seventeen years. David knew no other father and Lewis seems to have
been quite fair and affectionate with David as a child and youth. But
the Major's eye was wandering and came to rest on a petite widow named
20

Nancy Abercrombie who was twenty-four years younger than Emma Smith.

Nancy Abercrombie Tived on a farm with the Luce family and her own two
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children. She had dark hair and eyes, a soft voice, and a quiet self-
effacing manner, a sweet woman who was also a little shy.21 On
March 16, 1864, Nancy Abercrombie gave birth to Lewis Bidamon's son. No
attempt seems to have been made to deny the paternity of the child and
the incident qndoubted1y caused some gossip in the small town. While
Lewis's infidelity must have caused her some personal unhappiness,
publicly Emma gave no indication that the incident would break up the
family. Ironically, Emma again lived with a man who found other women
attractive, but Lewis Bidamon did not expect her to condone his actions
or to lead out in setting an example for other women to follow in giving
their husbands other wives as Joseph Smith had done. Emma was free to
forgive Lewis and at the same time oppose adultery as a matter of prin-
cipal. The child, named Charles Edwin, stayed with its mother for four
years, and then at Lewis's request, Emma would take the child to raise.
David left no record of his reaction to this unusual event in
his Tife. No hint of it appears in his 1864 poetry, and no mention is
made of the child until the little boy came to live with them, at
which time David seemed to accept him matter-of-fact1y.22
He himself seemed as secure as he pictured the saints to be,
encircled in the arms of "The Watcher,"
There is a mighty angel
His arms are wonderous strong,
Encamping round the righteous,
Deliv'ring them from wrong.
He quardeth well their pathway,
Through trials long and hard.

This pure and holy being,
The angel of the Lord.
Thus.séfé %n.h%s‘p%oieét%on,
From every harmful snare,
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As long as we are faithful,
The angel's camp is there;

Then let us serve and fear the Lord,
Lest this bright watch depart,

And shapes of death and darkness, 23
Take charge of mind and heart.

By 1865 David attempted a more ambitious project than the simple
four or six stanza pieces he had pubiished. "An Offering," introduced

by the epigram, "There is no fear in love; but perfect love casteth out

fear," appeared throughcut the year in eight issues of the Hera]d.24

The long narrative poem begins with a justification that fame is not
what prompts the writer, but

The poet's harp sound truly sweet

When Tesser subjects tune jts strings,
But 0, with greater joy we greet

Its sound when praise to God it brings.

[nadvertantly presaging the struggle he would face in the future, David
wrote about the gift of poesy granted to those who turned their efforts
into baser subjects than praise of the Lord.

The gift they turned to fire at length
Burn'd out, and left them wretched
things,
No faith, no hope, no love, or strength
To keep their souls
Thus all that worketh
wrong
And brings confusion misery and shame,
Degrading man with fetters vile and strong,
Is called a sin. We should reject the
same.

He argues strongly against the notion of predestination, asserting
instead that men chose their destiny by their acts.
We are not mere machines propelled thro'

life
For each can make their actions right or wrong.
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The poem was an ambitious attempt to deal with the principles of
Christian example and doctrine as promulgated by the newly organized
church. A certain piety of the author is exhibited in the phrases that
urge the sinner to acts of goodness and repentance, but David's theology
was not a harsh censure of humanity. Rather he saw in nature, and the
creator exemplified by the creation, a tolerance and acceptance in
humanity striving to improve itself. This Tong narrative poem appeared
under one of the several pseudonyms David would eventually use. "Aoriul'
and "Abel" would appear again as authors.

A second poem appeared in the fall 1865. Titled "The Two Fates"
the poem expressed a new concern that David felt toward the use of
liquor. Some have used the poem to suggest that David directed it
specifically at pewis Bidamon. Bidamon was not an abstemious man, but
neither was he the drunkard pictured in the poem. Nauvoo offered enough
liquor establishments to supply the demand, and many other persons
beside Lewis Bidamon could have been the prototype for it.

Two Fates
An old horse stood at the "grocery" door,
And a weary long time he had stood:
His Tine was half-tied, he was aged and poor,
Yet he would not depart, though he could.
His master was in at the sloppy bar,
I felt sad for the weary old horse;
But felt as I looked at the two, by far
That the fate of the master was worse.

-------------------

One bore in meek patience what heaven had willed,
Thus degraded not by his own will;

The other with poison and blasphemy fﬂ]ed,z5
Cursed fate and yet willed it so still.

David signed and dated this work with his name, but wrote other pieces
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as "Abe]."26

The years in Nauvoo from 1860 to 1866 allowed David to work with
his eider brother almést daily. While the actual running of the Church
affairs was entirely in Joseph's hands, David accompanied him on some
of his rounds. In the winter months of 1865 a sort of epidemic swept
through the members of the Nauvoo branch. A persistent low-grade fever
and accompanying feelings of weakness and disability were part of the
disease. No record exists as to whether David was stricken, but he and
Joseph were kept constantly busy administering to the sick with as many
as twenty-two people being down at the same time. No physicians were
called in and Joseph reported the "exercise of faith seemed to bring
gratifying rewards, for out of the twenty-two only three were 1ost.”27
Joseph apparently placed some importance to the healing of sick by the
process of "administering" to them, and viewed the surcease of disease
as an indication of God's acceptance. In 1867 when Joseph's eldest
daughter Emma Josepha contracted pneumonia in Nauvoo, his mother-in-law
wanted to call a doctor, but Joseph argued for the ministrations of
faith. Because his mother-in-law had opposed his marriage and his
faith, the issue was very important to Joseph, and had ramifications
beyond just the healing of his daughter. The ordinance of administering
to the sick was done by anointing the afflicted one's head with oil and
then blessing them by praying while touching their head with the hands.
Joseph asked David and another elder in the church to perform the
bilessing. When the child recoverad, Joseph had made a strong point
with his in-laws, but had done it with David.2

Joseph commented in his journal on Sunday, March 12, 1865, that
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29 but he is

David addressed the evening meeting "in a good endeavor,"
otherwise not mentioned. Joseph and Alexander frequently went after
firewood, but David did not join them. By the middle of April, Joseph

became editor of the Saint's Herald which Isaac Sheen had edited from
30

Plano. Thus, from March 1865 on, David would submit his works to his
brother for publication.
Only three of David's poems appeared throughout 1866. “The Joys
That Are With Us" admonished the reader
Then let the joy and work that come,
Today receive our care,
Remembering that for the hour 31
A11 things sufficient are.
"Courage and Diligence" appeared in July authored by "Abel" and "The
Sisters," a commemorative piece written on the ceath of two friends,

appeared in October.32

Whether David had turned his talents elsewhere,
which is probably the case, or whether Joseph needed to re-define the
gospel that David was subtly preaching through his strong and repeated
use of natural themes is not known.

Through the fall, 1865, Joseph closed his law practice, finished
his business as Justice of the Peace, and prepared to move to Plano.
After the move was accomplished early in 1866, David wrote to him, "kind
and indulgent brother mine, I rec. yours of February 7th and though more
than I could have hoped for, it was very welcome," indicating the
closeness between them. David hoped he could afford to travel from
Nauvoo to conference in Plano, and commented that he supposed that

Joseph would send him the money to come. To avert this David explained,

I naturally despised to ask Mr. B[idamon] for so much money
to be spent in such (as it seemed to him) an useless journey,
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so I went to work. I had some difficulty in obtaining leave

of absense from hewing posts; but I sat firmly down 1ike a
donkey on its rump, and the weather seconding my motion,

settled down to, snapping cold, at that, and the way I made

my brush and pencil (I got a new set in Keokuk) twinkle was a
caution to the stars and in a week's time I had $7.25 cts in

my pocket dedicated to take me up to conference. So please

do not send me any money wherewith to come. . . . My hand

seemed inspired, it fairly flew over the paper. I painted two
pictures a day some times at six bits apiece, making $1.50 a
day. Winter, (a bust of a young girl dressed in firs) with

thin fail dotted with snow); Spring, Ruth's Answer; Numbering the
Faithful (your dream) were some of the prettiest subjects. I am
going to bring the sketch of your house with me to conference

it is_too large for an envelope. I will compose that song in
time.

David, in his twenty-first year, had filled a great many of the
family's dreams for him. He had become a powerful preacher, to the
extent that Charles Derry sent in a report about one of David's sermons
that Isaac Sheen published in the Herald. David's approach was
endearing as he began his sermon. "I give you a kindly greeting,” he
told his audience. "I feel that the major part of you are my brethren
and sisters, and the rest of you are my friends, and I am standing as a
weak mortal to set forth the word of 1ife." David argued eloguently for
the validity of the Bible. "Suppose all the characters represented in
that book were represented as being very perfect, and yet human; we
should then have reason to believe it was totted up by some romantic
individual, whose imagination created all humanity, as the highest
possible grade of perfection, when we know that perfection is not found
in humanity. . . . The word of God portrays the weakness of mankind,
and teaches them where they can obtain strength." He then introduced
his subject: the laying on of hands after baptism for confirmation of

the spirit. After baptism by immersion, David argued, it was necessary
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to have the “"sealing power, or the Holy Ghost." "We cannot think that
the good God who created us would leave us in darkness on this point.
Would we, if we had the power, create a world and people it, and refuse
to tell them what is for their good, and give them no ray of light and
comfort? The deepest of human research, aided by the most powerful of
human inventions, cannot find out God; and who is so capable of giving
that light as God himself?" David's eloquent delivery and obvious
sincerity could not be discarded. Not formally educated in seminary
or institutions, David had at least deeply pondered the issues he
addressed.

David preached the resurrection with the same assurance. "Our
reason, lighted up by the truth of God, tells us [death] is not the end;

. but to pass away and know nothing of the future is not good, and

we ask what is that future? but our unassisted reason cannot solve the
problem, we cannot devine it." After using the example of the resur-
rected Christ to make his point, David continued, "I know nothing of
the 'Elysian fields' portrayed by poets and other imaginative minds,
but this I do know, that the budies of the saints shall be raised in
glory; and we shall be 1ike our glorious Master. . . . We cannot pierce
the veil of the future, and tell you exactly how it shall be. . . .
There is no joy that is so great as that which is brought by doing
good."34

David's future concerned his mother. Joseph had clearly chosen
his path as president of the church, and Alexander, who still farmed in
Nauvoo, seemed destined toc assist his brother in the church. At a

Council of the Twelve meeting in Nauvoo in April, Alexander had been
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But David had no profession. Emma wrote to her eldest son in October,
1866, "Now, Joseph, as for David, I am as much at a loss what advice
to give as you can possibly be, and I shall submit the matter to your-
self and him. Your letter speaks of his being a teacher. I would ask
of what, of music or painting or both?" She continued, "I would like
to have him know something about legal lore, as you call it, if he
could obtain it without too much sacrifice of other things. I believe
a little knowledge of common law helps a man sometimes to keep out of
the limbos." But Emma shared the common attitude that exhibited the
taint of disrespectability that surrounded the legal profession in the
19th century. "I know very well that if your Father had been a little
acquainted with the laws of the country he might have avoided a great
deal of trouble, and yet I have a horror of one of my children being

w36

entirely dependent upon being a lawyer for a living. But David
would pursue his own course, and it would not be Taw.

As 1865 began David still Tived with his mother and Lewis
Bidamon in the Mansion. The house was now more than twenty years old
and beginning to show signs of deterioration; the financial situation
in Nauvoo had never grown to prosperity. Emma and the Major still
struggled to earn a little money, but in the face of it all, Emma found
a solace. Joseph had acted with honor in Nauvoo and left it respected
by the townspeople. Alexander, the hunter and wanderer along the
riverbanks, had supported Joseph in his position, and David, the
gndearing child of earlier years, had grown to be a talented and capabie

young man. "If there is anything in this world that I am or ever was
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proud of it is the honor and integrity of my children but I dare not
allow myself to be proud," she wrote to Joseph, "as I believe that
pride is one of the sins so often reproved in the good book. So I am
enjoying the better spirit and that is to be truly and sincerely
thankfull and in humility give God the glory, not trying to take any of
it to myself for it is him that has led my children in the better way.
. . . No one knows the solid heart-felt pleasure I take in comparing my
sons with others, and them too, that has had fathers of their own to

guard them."37

The old antagonisms and troubles that had been so much
a part of the early Nauvoo years before the majority of the Mormons
moved west were obviously things of the past, but unwittingly Joseph in
Planc moved to re-introduce association with the Utah Mormons into the
family.

He had struggled from the time he assumed the presidency of the
church to increase the membership. David had traveled with him to
preach in the surrounding area and steadily the converts trickled in.38
But Joseph saw a more fruitful ground in the west. No plum looked more
ready to harvest than that group of Mormons who had known and supported
his father and who had then accepted Brigham Young as his successor and
moved to the west. His reasons were valid. Western Mormons had already
accepted the basic Mormon religious belief, they regarded the Book of
Mormon as scripture, the frequent visitors to the Smith family from
Utah invariably reacted with warmth to the sons of Joseph Smith, and
Turid press accounts ridiculed the Mormon practice of plural marriage,39

hinting that perhaps Brigham Young's hold on the church members was

loosening enough to allow other ideas to prevail in Utah.
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Three years earlier in 1863 Joseph had sent Edmund C. Briggs and
Alexander McCord to Utah where the "Josephite" missionaries met with
Brigham Young and some twenty-five or thirty of the church leaders of
Utah in an assembly that was not cordial. The situation was difficult
for Brigham Young because he had not attempted to poison the attitude of
the people in Utah toward the sons of Joseph Smith. Now that those sons
were governing a rival church, some of the membership in Utah seemed to
react favorably toward them. Attempting to diffuse Joseph's influence,
Orson Hyde, a long-time leader in the western church, told a group in
eastern Utah that the Joseph Smith who was president of the Reorganized

40 In the

church was not the son of the prophet Joseph Smith of Nauvoo.
meeting in Salt Lake City, Brigham Young promised Briggs and McCord
that no private home or meetinghouse in Utah would welcome missionaries
from the Reorganization. According to Briggs, Brigham Young blamed
Emma for the establishment of the Reorganized church and toid them,
"Emma Bidamon is a wicked, wicked, wicked woman and always was . . .
Joseph is led by his mother and is now acting under the direction of
Emma. . . . I know more of Emma, Joseph, Alexander, and David than they

know of themselves."41

The statement was an exaggeration of course.
Brigham Young had not seen the Smith children since at least 1847 when
they were youngsters and David a child of three. But he referred to
the association he had had with their tather and the expectations he
held for their future, which in their obvious obstinacy they were not
fulfilling. "The matter of Josephism rests upon the brethren,"

commented Jesse N. Smith, a relative of Joseph's, to the Parowan, Utah,

School of the Prophets. "Emma was ambitious and sought the power to
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lead the people. Brigham told her a woman could not lead the people.”
He then told a story of a Spanish woman that illustrated how long a
woman would wait for a chance to get revenge "by rearing their children
and instructing them to take advantage of circumstances. So it was with
Emma, she dwarfed the minds of her children until they were not the men
that they should be."*?

In spite of the charges and hostility, Briggs and McCord
preached a three-pronged message to the Utah Mormons. First, that
Joseph Smith of Plano was the true leader of the entire Mormon church
by virtue of nis birthright; second, that Brigham Young usurped his
position; and third, that the practice of plural marriage was an abomi-
nation introduced to the church by Brigham Young and had never been
practiced by Joseph Smith, the founder of Mormonism. Their message was
not calculated to endear themselves to President Young. They did win
converts, most of whom immediately left Utah for California or returned
to the midwest. Though Briggs and McCord tried to build up the resident
membership in Utah, they were largely unsuccessful because the pressures
of 1iving in the western church area after embracing the tenets of the
eastern church were too much for most people.

Three years after the Briggs-McCord missionary trip, Joseph
assigned his brother Alexander to take charge of the California mission.
Alexander still Tived in Nauvoo with his wife Elizabeth and their two
children, one, a daughter named Vida, a derivative of David's name.43
Alexander Smith was twenty-eight; he was a farmer in Nauvoo, but his

reputation as a skilled hunter and marksman was greater than that as a

farmer.44 0f a stocky athletic build, Alexander was slow to anger, and
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reacted with reason and calmness to the vicissitudes of 1ife. On May 20,
1866, Alexander finished his preparations to leave his family behind and
went to the California mission, passing through Utah as he did so.
Concerned with the reception Alexander would meet in Utah, his mother
wrote to Joseph, "I think it might be right for him to go and discharge
his duty to them and leave them without excuse." Emma added, "I look
upon their case as a hard one." In reference to members of the Smith
family who 1ived in Utah, Emma commented, "May be that God will consider
them in their ignorance and convict and convert them and cleanse them
from their abominations and make them fit for more decent society. I
hope he will, that is those who were taken there when too young to know

any better.“45

In another letter, Emma tiricd to comfort Joseph when he
was upset about some of the statements coming out of Utah. The tone of
her remarks indicates that she viewed the Utah Mormons with some
apprehension and distrust, and it was probably with some reluctance
that she watched Alexander prepare to pass through there. These same
anxieties would come back again when David visited Utah. To Joseph she
wrote, "Now you must not let those L.D.S.'s trouble you too much. If
they are determined to do evil, they will do it, and such as are
anxiously willing to make you trouble are not worth laboring very hard
to save from the dogs." In reference to her own somewhat bitter
experiences with the church administration after her first husband's
death, she continued, "You may know that you are not the first one who
had been misunderstood or misapplied, or misquoted and misrepresented
in every way, and in every conceivable shape, neither is it certain

that you will be the last afflicted one."46
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But Alexander intended to fill his mission and on May 20, 1866,
he left his home in Nauvoo with 25¢ to pay for the ferry crossing to
leave Nauvoo. Smiling at his own lack of faith, Alexander returned to
his house, gave his wife Lizzie the guarter, and started out again. He
met a friend who, upon finding out that Alexander walked down the
streets of Nauvoo on his way to California, offered to row him across
the river in his skiff.47

Alexander met his companions and they continued on their
journey. At Fort Laramie they joined a Mormon immigrant wagon train
and Alexander mused about his unusual position. Three "Josephite"
missionaries who were strongly antagonistic to the Utah church traveled
in the midst of several hundred devout Mormons immigrating to Utah.48

Alexander entered Salt Lake City late in August and greeted his
cousin John Smith, who held the office of patriarch in the Utah Church.
The newspapers announced that Alexander intended to advance his
brother's claims in California, but when Alexander preached at Inde-
pendence Hall and Fox's Gardens in Sait Lake City and Provo, he found
that another cousin, Joseph F. Smith had been sent by church leaders
to speak against him. Alexander remained in Salt Lake only fifteen
days, then continued on his way to California. No mention is made of
his meeting Brigham Young, but the Mormon leader undoubtedly took a
keen interest in the young man‘s activities. Alexander worked in
California until late 1867 then returned to Nauvoo. He soon moved his
family from Nauvoo to Plano to be near Joseph and the church work

there, leaving David the remaining son in Nauvoo.

David greeted tne new year, 1867, with two poems celebrating
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the "01d Year Qut" and the "New Year In." He wrote eloquently about the
changing seasons and the respective colors that spread over the earth,
then commented

The year is with the past. A single note

In God's great song. A notch of time.

An inch
0f all eternity.

0! if my hand might raise the vail between

My clouded =2ye, and all the year contains,

The vail would pendant be, I would not 1ift

The blessed curtain; better that we meet,q

Our labors one by one, and conquer them.
Two months later another poem appeared, titled, "Speak Out." It
encouraged each church member to be bold in proclaiming the truths they
accepted. By the middle of March, 1867, a regular new column was added
to the Herald. A new aspect of David's personality began to be apparent.
A gradual shift from the earnest exhortatory style to a light hearted
sense of fun appeared when David authored a column for children. Titled
"Little Folks," the introductory article amused the children by telling
how permission for the column was received. "My little friends, to tell
you a secret, great men are often very particular and must be approached
through the proper channel." As to subject of the column, David con-
fided that the "whole universe of God teems with beautiful and ex-
haustless themes--The earth upon which we live--the air we breathe--the
grand oid forest which supply us with comforts innumerable."

A month later David asked the children in print, "Why do I call

you rose buds? you may ask. Because a rose bud is very pretty and

1ittle children are too; and you know that a rose bud may bloom into a

big rose, looking so lovely and full. . . . Rose buds look fine all
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over the rose tree, peeping out from under the leaves like a little
chicken, from under the old hen's wing or a little face out of a
pleasant window. One thing I tell you, this 1ittle rose bud must

stick to the stem, to the rose bush, or it can never be a rose. So must
a Tittle boy or girl stick to Pa and Ma, and mind what they say. There
is someone else they must cling to also. . . . So it is God affords us
our food, and clothes, the great potatoes that break open, so mellow

and fine, when Ma boils them, wheat of which the 1ittle loaf is made,
and wool for Lizzie's magenta dress, cotton for her white apron, all

good things we use or look upon."50

David made a point with a glass of
water:

"Will you please bring me a glass of water, Jennie?

Yes sir, quick as I can. Here it is.

Thank you, Jennie, that is beautiful."

In three 1ines David set up his scene and then stressed the value of
saying "thank you." When he explained that the water was what was
beautiful the child replied, "Why, that is nothing but a glass of
water!". . .

"Let us set it down, right there on the corner of the table
where this little ray of sunshine may shine into it. Ah! see the little
rainbow colors at the bottom of it, the merry sparkles all through the
glass, the shimmering bubbles on the surface, and the bead iike drops
around the rim. . . . We must learn to use our eyes, Jennie, for purest
pleasure we shall enjoy in 1life will be in looking at the works of God

51

and man." Beautifully illustrative of the way David had trained him-

self to be observant, the imagined conversation reflects an attitude
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that speaks of strength and the ability to find something beautiful when
others around him were imprisoned by the ordinary. David gently poked
fun at human nature in "A Few Exceptions."

0! 1 will be at rest,
My heart shall beat in peace;
No hatred shall disturb my breast;
A1l war with me shall cease;
The golden rule [ will fulfill
To all my neighbors round;
Except--that old scamp on the hill,
That good for nothing--Brown,

I will forgive my foes,
Though they may do me wrong--
In humble mood I still can find
Kind words to bless them with;
Except that injury unkind,
Received from--Sister Smith:
I dedicate a contrite heart
To perfect righteousness;
But then--to bear a decent part 52
One needs--a new silk dress.

By the middle of July, 1867, David addressed the subject of
death, a favorite topic of serious poets. David's attempt was a some-
what meiancholy outlook, but at twenty-three he had much yet to learn
about the sources of joy in living. He titled his work "The Parting,”
and used it to express his religious fervor, "The gospel of the Son of
God is true. His spirit rests upon me, and I know. . . ." expressed
David's firmly held convictions.

I stand upon the shore of a wide sea;
Whose unknown depths profound I soon must cross;
When the last sands of 1ife run out for me.
The clouds have fled. I Took back on my life

And find it brighter than I was aware.
With opportunities of goodness rife;

Now, gentle friend, release thy clinging hold;
The spray beads rest upon thy forehead cold;



The tide is ebbing out, and o'er its swell, 53
I must away across the solemn sea. Farewell.

David was the only brother without the responsibilities of a
family when the Church needed missionary work done in Jowa and Michigan
in 1868. David had proven his mettle with his preaching in the vicinity
of Nauvoo and with his frequent publications.

At the 1868 General Conference Jason Briggs requested the names
of persons ready to accept missionary work. When the names were handed
in, David's name was first.s4 He arrived in the mission field in June;
by the middle of August he reported to Joseph that he had baptized an
elderly widow "once a child of Zion in the old church" referring to the
period before the exodus to the west. Added to earlier baptisms, David
had baptized eight new members in a short time in the area around

5 In November David wrote that in Grand Rapids

Hopkins, Michigan.
"There is such an opening there and hare [Hopkins] and in the region
round about, that I do not feel at 1liberty to come home just yet,

unless you insist . . . The people say, stay with us, we wish to hear."56
A few weeks later David wrote to Joseph, "My mission has been blessed
beyond my utmost expectation. I feel the presence of the spirit
testifying to the reality of our sacred ministry." Emphasizing that
"my clothes are not yet dry from the baptism of three precious souls,"
David encouraged the representatives of the church to teach with love,
"cutting and slashing seldom does good." In closing he added, "God
bless you, my brother, under whose hands I was confirmed unto a lively
hope in Christ, when the voice of prophecy premised the sheaves. I am

now gathering."57
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David's ways with people earned him their affection while he
served this mission. At one time he picked a rose, fixed it in the
back-swept hair of Mrs. Henry C. Smith, in whose home he was staying,
and then sketched her portrait. Her family lived in a small log house
"in the wilds of Michigan" and such touches were much appreciated. The
six-year-old daughter of the house, Fannie, trotted around at Davia's
side. Her unusual description of him was, "His heart was full of love
for all animals. He made friends with ants and studied their ways. A
large toad came cveryday to be fed by him in an old stump." David

good-naturedly helped wash the dishes and plant the potatoes. "He was

58

a happy man, and loved by us." David's response to these friends

was, "Kindly I was welcomed, refreshed, administered to by their pure

blessed hands, and went out from their midst strong again in the

59

Lord." When he prepared to leave Hopkins, a church member wrote,

“Brother D. H. Smith 1is about to leave us. We can hardly bear the

thought of this. He has been a brother to us, always cheerful. .

60

He has done a great deal of good here." He traveled to Dacatur,

baptizing converts in cold water and inclement weather, in Fegruary,61

before returning home to Nauvoo.
David found time to write poetry while he traveled. "The
Crystal Lake" began,

Eye of the woodland, by thy fringed 1id
How could I Tinger, thoughtless of the time,
Watching thy clear depths tranquil! in the light
0f midsummer.

Far am I from home,
Yet seem no stranger on by sun-1it sands
That gleam around my feet;

--------------

Above thy children thou dost brood; I see
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In thy transparent waters spreading moss,
And feathery water plants with emerald fronds;
While anchored by long stems, broad 1ily leaves
Float on thy surface, shading many a bed

white gravel where the sun-fish sport,
0f fresh
Turning their scaly sides of burning hues
Toward the sun to catch his sheeny goég,
A1l their prismatic colors to unfold.

David's feeling for words as well as his vocabulary had grown
and become more expressive. While a feeling of homesickness comes
through, David also found the same companionship in nature that had
been his friend in Nauvoo. Preoccupied with both nature and the work
of spreading his message, David expressed in "The Second" a scene that
passed before his eyes, a scene of blue waters snimmeiring with corals
and silver fishes upon which boats glided to the sound of music; great
lush plains that swept to the edges of beautiful cities where the
buildings carried a "glory beyond compare," then abruptly passed.63

David dated the composition of a long narrative poem titled
“Eloran" at Hopkins, Michigan, September 8, 1868, indicating that he
found time for the luxury of composing during his pleasant stay in the
area. Remarking, "I am oft alone, / when I of happy multitudes am
counted one. / I sing not often sadly--do not heed."64 Navid intro-
duced the story of a romanticized account of Tove made impossible
because the hero, Eloran, was unjustly confined to prison. He shared
his bread with a fugitive young woman who hides in a cave from an
unnamed evil. The woman steals stone cutting tools and frees her lover
just as the guards begin to starve him, but he dies in her arms of

malaria, a disease with which David was much more familiar than the

usual consumption. The heroine cuts her wrists with the stone cutter's
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64 While thc story

tools and both are found dead in each other's arms.
line was not new, David wrote it well and the action compels the reader
on. But the account presaged David's life uncannily, he would spend
far more time confined than Eloran, and the woman who loved him would
wait in vain for him to leave the prison of his own mind to join her.

David also noted some topics for sermons. Invariably David
found that nature offered him ideas for his essays. In "Sabbath
Thoughts" a wild bird made captive serves as the example of the innef-
fectuality of man when he does not work for food and shelter, but
expects them to be provided without care. "Man, in the condition we
have imaged him, would not be happy. Satiety would steal all the
sweetness from his worthless un-bought treasures. Inaction would
suffocate him. Monotony, that most tiresome of all wearinesses, would
drive away all peace with its ceaseless unvaried tread." David wrote
that "God is self-supported. If all the universe were turned against
Him, He could still exist, all creation could not abate one power in
his possession. He cannot be limited, circumscribed or destroyed. His
profound peace, undisturbed complacency, extreme felicity are in and of
Himself. He will that we approach toward this perfection."65 David
signed this work "Aoriul," thus changing his pen name from the Biblical
Abel to one with more romantic connotations.

David's public writings portrayed a man dedicated to the unre-
mitting service of God, accompanied by a gravity befitting his station.
But privately, the humorous and funloving aspects of his personality
emerged. Writing to Joseph early in 1868, David drew a delightful

caricature out of the "B" of Burlington, Iowa, and depicted a wind-
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blown Father Time. Joseph opened the letter to read:

Hail! Brother of

the rapid pen

and airy thought that as a dove

Flies lightly over hill and glen

Alighting in it's home of love.
Hail--Ah--you may not wish to hail

Well blow awhile and rest yourself
My verse machine seems bound to fail

It Ties too long upon the shelf.

The letter was written to thank Joseph for a fifty page album
for photographs. "Tis not such preasants cheer me most, My brother, tis

66

the love [ need." From Hopkins, Michigan David wrote:

Br Joseph [ am very

Much obliged for your kind note,

It produced a very merry

Catchunation in my throat.

As you are somewhat my debtor,

But a few words I will say,

And presume it will be better

In this idle gingling way.
The rhyming continued while David ordered tracts to use in his mission-
ary efforts, asked about the theological position of the Adventists
regarding Sabbath on the seventh day, confessed that he himself couid
not argue effectively against their case, asked for an extension of
his mission into Ohio, where perhaps he could visit the oid Mormon
settlement of Kirtland, and closed his 1ight-hearted Tetter with a
sensitive description of the approaching nightfa11.67

David probably wrote many poems during this time that did not

carry a date and place, and which were later published. He developed a
solid commitment to the church, became effective as a public speaker,
honed his talents for communicating with people, and reveled in his

mind's ability to play with words and ideas and arrange them into works
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that expressed his love and affinity for nature and the growing aware-
ness of ideas and philosophies. David returned home from this mission
self-confident and assured. His relationship with Joseph was
strengthened, his mother remained strongly supportive, and the gospe!
he preached assured him that his 1ife was of value. He could only look

ahead to new horizons.



CHAPTER FOUR
Utah 1869

By the spring, 1869, Joseph Smith had firmed up his plans for
further westward expansion of the church. His mother came to Plano for
the April conference; David attended also.1 Usually plans for missions
and further expansion were presented at these conferences. The three
brothers determined to see once again if the church members in Utah
were dissatisfied enough with Brigham Young and would allow the Reor-
ganization to enter. Alexander and David were called to travel to Utah,
then go on to California before returning home. This would be David's
longest missionary period, but he had worked well in Iowa and Michigan
earlier, and seemed well-prepared.

The two brothers were contrasts. O0lder by eight years and
built more stockily, Alexander reacted with impatience to the irri-
tations caused by people around him. Alexander's patience was reserved
for the hunt and the quiet stalking of wild animals. Thoroughly at
home with firearms, Alexander was a crack shot and had beeii barred from
entering the marksmanship contests in Nauvoo because he always won.

In contrast, David was only now reaching his maturity in physical size
and in his personality. David stood a slim six feet two inches taH2
with blue eyes and a fair complexion. He abhorred guns with as much
fervor as Alexander 1iked them.3 And he reacted with diglomacy and

tact to the opposition he met, especially in regard to religious issues.

82
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Both men, however, shared a firm commitment to their work; the differ-
ences between tnem were of style and not conviction.

David was twenty-four and Alexander thirty-one when they met at
their mother's home in Nauvoo, wandered through the old rooms, and'
built Emma a small wooden fence before their departure. After sitting
at Emma's table for a piece of strawberry shortcake in honor of
Alexander’s birthday, the men took their leave. Four years earlier
David had written a poem called "Farewell to Nauvoo." In it he stated,
"I am going to leave you," and expressed some apprehension at the
thought of Brigham Young's power and influence in the west.4 "David
was the idol of the family," wrote Inez Smith later, "his mother was
almost heartbroken at the thought of sending her youngest into the
place, whose dangers she knew only too we]].”s Her sentiments were not
shared by David, who now looked upon the chance to see Utah as a great
adventure. "We are fairly on the wing," he wrote the Herald less than
a week into their journey. From Montrose, to String Prairie, lowa,
"there was quite a company in the wagon, and our pleasant conversation
robbed our departure of sadness. One poor unfortunate enveloped in a
sack, attracted much attention by his squealing, and finally managed to
leap out the back of the wagon, to our amusement." These were inaus-
picious beginnings, to be sure, traveling across Iowa in a crowded
wagon with a pig saualling in the rear.6

David and Alexander stopped frequently to teach and preach
along the way. One member of the church wrote from Denison, Iowa, to
another: "Alexander and David Smith was with us at our quarterly

conference. . . . They go out to Utah and Cal. . . . Joseph, Alexander
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and David are there as good boys as the Sun ever shone upon."7 At
Vincennes they boarded the train and sped away in sight of a Brother
Griffith's house. The front porch was crowded with people waving their
farewells with "snowy kerchiefs" bringing Alex and David to the curious
attention of other travelers. Again David met with his father's oid
friend, Ebenezer Robinson, who was very knowledgeable about events in
Nauvoo in an earlier period, but who apparently said Tittle to David
and Alexander about his experiences.

David arrived at Council Bluffs by June 10, still visiting small
branches of the church along the way. "Farmington gave me the impres-
sion of being quite an old town, very much dilapidated in some parts,
reminding me of Nauvoo, in its being somewhat scattered, and inter-
spersed with trees,” he wrote. At De Moines they walked quite a
distance from town to find some of the member's homes, then turned back
at night. "The walk back to Mr. Anderson's was rough and slightly
muddy from rain, but wit and wisdom, with the lantern's yellow rays,
1it up the pathway.”8

They moved on to Council Bluffs by June 10, the town taking its
name from the Mormon migration west some eleven years earlier. From
there on June 21st David excitedly began a Tetter, "Oh! Mother Mother
I have got a new hat. . . . My hat is a fur Tike, Tight-colored one the
same hues the other was, cost 5 1/2 dollars. Br. McCord gave it to me."
His enthusiasm in sensing that he was a valuable and necessary member
of the missionary team is apparent. "We came back to this place and
attended the dedication, Alex took cold and could not speak above a

whisper and Br. Derry and my own important self had the preaching to do,
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and we did it up brown." With exuberance David confided, "I am well and
full of mischief. . . . How's Christine? How's your own blessed self?

. I dreamed that I saw you sitting sadly alone and I tried to
comfort you but could not wholly do so. Ah! me [ fear I was a trial
instead of a help. I am Tike my father was, I love my friends half to
death, kiss and hug them but only torment and never help them oniy sing
to them and preach to them, and don't practice myself."

He assured her about their journey, "Don't be lonely Mother,--
only one year more. God will be your company. . . . How's the em-
broidery? How's the fence? How's Rose and Ed?" Again his delight in
the trip was apparent, "I am enjoying myself quite well, if Alex was
well of hoarseness 1 would be quite happy." David described a heavy
rain, "It stormed awfully in the city, and water ran every where, round
some houses, under others, and through the rest. Carrying away bridges
and side walk, gullying out the rail road tracks and playing hob
generally.” Referring to his tendency to play with words, to find
descriptive phrases that fit every occasion, David commented, "Well
Mother your son had not got the gift of continuance, so he proves him-
self, spreads his airy wings, and with a burst of song glides away with
a cloud delicately perfumed., and vanishes into thin air. . . . Remenber
me to Pa Bidamon." And with that, David prepared to exhort the Saints
of Council Bluffs to do well by their newly dedicated meeting haH.9

North of Council Bluffs David met Edmund L. Kelley and dis-
covered they had both been born on the same day in the same year. E. L.
Kelley had joined the church four years earlier; he would become the

presiding Bishop and then a Counselor in the church presidency. "A
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peculiar bond of union seemed to attach" David and Kelley from this
time. David and Alexander left for the west, boarding the train at
Omaha, and spending some time at the small gathering in Columbus. From
this point the "Great Amcrican Desert" began--a desert that was one
only in the minds of travelers accustomed to more rich soils and more
frequent rains than the western prairies saw.

David delighted in every new scene that met his eye as they
traveled, and he proved to be an observant companion to the stolid
Alexander. The straight line of telegraph poles stretching away to
infinity seemed like guardian angeis protecting the railway line. The
currant cake his hostess had packed in ris lunch delighted him; every-
thing he saw outside the windows of the railway car attracted him; hills
and grassy plains Tike none he had ever seen, an old buffalo skull, a
jack rabbit, a sage hen elicited a comment. The valleys and ravines
covered with "purple larkspur, white poppies, and mountain daisies"
held him enthralled. And the mountains had never seemed so unusual to
Alexander as they did now as he viewed them through David's artist's
eyes.lo While they rode along in the comfort and convenience of a
railway car, Alexander regaied David with stories of his experiences
traveling the same route by wagon three years before the last spike
went in at Promontory Point, Utah. The thirty-five mile ride in a
stagecoach from the depot near Ogden to Salt Lake City was dusty and
rough--the worst part of the trip.

David and Alexander registered at a hotel upon their arrival
July 15, then went to call on the one relative in Utah who had made

Alexander welcome earlier. Their cousin John Smith was not at home,
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and in spite of urgings by his wife, Helen, to stay, the brothers turned
back to the hotel, only to be overtaken shortly by John Smith who

adamantly insisted that his relatives should not be subjected to public
lodging while he had a home in the city. The following day, John Smith

11 Arriving

took them to meet George A. Smith in the Historian's office.
at 10 a.m., the brothers stayed only a few minutes, but the observant
David had time enough. George A. Smith was a rotund man whose genial-
appearing son was with him in the office. David observed that the son

w12 The visit

"promised to do credit to his father in the portly line.
was stiff and uncomfortable in some respects, but enjoyable nonetheless.
They drifted through the city as it Tay in the July sun with the
waters of City Creek tumbling down the flume, and the grass and trees
speaking of the dedication necessary to grow them here on what had been
a barren valley. To their consternation they learned that a municipal
law prohibited preaching in the streets; they would have to find a hall
to rent. Learning that the meeting place of the Utah Church known as
the Tabernacle was sometimes made available for other reiigions by
Brigham Young, they arranged an interview with the church president.
Brigham agreed to meet them, but was occupied with a visiting Senator
and his party, and David and Alexander waited impatiently and probably

13 Just as they were ready to

with some anxiety for about two hours.
leave, feeling somewhat ill-treated, a messenger informed them that
Brigham Young would see them. They entered a room to find nineteen or
twenty men waiting for them, among them such church leaders as John

Tayior, Daniel Wells, George A. Smith, Joseph F. Smith, and others.

The room was nicely furnished and hung with portraits, but chief among
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them was that of their father, Joseph Smith. David, especially, noticed
the irony and remarked on it later. David and Alexander sat in the room
with people whom they perceived to be their enemies and prepared to
negotiate for preaching space under the 1ikeness of their father, a man
revered by both churches who now vied for the Mormon converts.

After the introductions were made Alexander stated that he and
David were aware that other churches used the tabernacle on occasion,
and he requested that they be allowed to preach the message of the
Reorganization there. Brushing aside the request, Brigham Young asked
Alexander to retract some of the statements he had made at public
meetings three years earlier. When Alexander refused to do so, Brigham
asked him for the source of his information. "From your mother?" he
asked.

"Yes, Sir; and I have confidence in her word."

This answer angered Brigham Young to the extent that he launched
into a tirade about Emma Smith. At this point, if the conversation was
reported correctly, both Alexander Smith and Brigham Young were using
Emma for their own purposes and neither knew the full story behind their
position. By their own admission, Emma had told her sons virtually
nothing about plural marriage in her own home in Nauvoo, but Alexander
and Joseph and David drew their own errcneous conclusion that their
father would never have participated in polygamous marriages because it
seemed so distasteful to them. Alexander was undoubtedly wrong in
ascribing his position to Emma, and Brigham Young knew that Emma knew
far more about the issue than Alexander's statements led people to

believe. Nowhere did Alexander state what particular remarks Brigham
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Young wanted him to retract, but without question the issue was probably
over plural marriage and Brigham Young's succession to Mormon Teadership.
Brigham also erred in his evaluation of Emma, for he believed
Emma had tried to poison Joseph and was unsuccessful. Joseph himself
accused her of it in front of other leaders in the church, but Joseph's
projectile vomiting of blood undoubtedly came from an untreated peptic

1% 1hus David and

ulcer and not from any potion added to his food.
Alexander Smith, and Brigham Young faced off over an issue that neither
of them understood.

Unaware of Emma Smith's actual position in both their arguments,
Alexander and Brigham's conversation grew more heated. Brigham accused
Emma of stealing the family portraits, and Joseph's ring--all items
which Emma probably had a widow's right to possess. But then in front
of Emma's sons, Brigham called her "a iiar, the damndest liar that ever
Tived."

David spoke up with some serenity, "You may as well try to rub
silver of f from the moon as to attempt to destroy the purity of my
mother's character." He wondered later, "Why is it not better to talk
of men and principles, and not attack the character of another in
Israel whose life is at home, and whose occupation with the care of her
family 2"

Before leaving Nauvoo Emma had told David and Alexander, "Don't
be angry at anything they may say about me." With some difficulty
Alexander held his temper and told Brigham to stop, that he had gone

far encugh; the things he was saying were false and Brigham knew it.

Someone in the room attempted to ease the great tension by
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remarking, "We love you boys for your father's sake."

Alexander retorted, "That makes no impression upon me. I
expect to 1ive long enough to make for myself a name, and have the
people of God love me for my own sake."

Alexander reported that at this, President Young stood up,
clenched his fists, and emphasizing his words by repeatedly raising him-
self up on his toes and dropping down on his heels, exciaimed, "A name,
a name, a name. You have not got God enough about you to make a name.
You are nothing at all like your father. He was open and frank and
outspoken, but you; there is something covered up, something hidden,
calculated to deceive."

"Time will tell," countered Alexander, and challenged Brigham
or another church representative to a debate. Alexander goaded, "You
say you have the truth, what need you fear? You are men in full vigor
of mind and reason, we are but boys. If it is as you say, you can
easily overcome us, if we are in the wrong; but if it proves that we
are right, the sooner you get right the better." Then Alexander
broached the issue that was so galling to him. "Unfortunately for us,
a Mormon legislature has made laws prohibiting preaching upor the
streets of Utah, so we are denied means used by your missionaries to
convert thousands; but you have not made it a misdemeanor to preach
upon the mountain side, and we propose to get the ears of this people.”

At this, Alexander turned to David and said, "Come, David, let
us go; it is useless to prolong this controversy."

Brigham Young polled the room for the other men's opinion,

which was unanimous in the negative. George Q. Cannon chose to speak.
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"So far as I am concerned, I can soon express myself. After we whose
hair has grown gray in the service of God and after we have borne the
heat of the day in persecution and suffering on land and sea, and have
Tabored long and hard in heat and cold to build up a name for their
father; for these boys to come now and tear down what we have been so
many years in building up, to me, is the height of impudence, and I will
not give my consent to it."

David responded with some heat, "We will not deny that you have
traveied far, suffered much, and labored hard to build up a name for
our father, but what sort of a name is it? A name that we his sons are
ashamed to meet in good society, and it shall be our 1ife's work to
remove from our father's name the stain you have heaped upon it."

Again, a misunderstanding of the issues divided the men. Those
men in Utah knew with certainty that Joseph Smith had introduced the
principle of plural marriage for he himself had instructed most of them
to take additional wives, arguing that it was commanded of Ged that
they do so. And from their point of view, polygamy as it was practiced
in Utah 1ifted the stain of adultery from Joseph's name and elevated
sexual association with more than one woman to a commandment. Alex-
ander and David could see no more than the breaking of the traditicral
Christian Taw of chastity.

When the men in the room were unanimous in their decision,
Brigham Young turned to the younger brother, "No, David, we do not
think it best to let you have the tabernacle."

But the confrontation saddened Brigham; he had always harbored

a hope that the sons of Joseph the martyr would someday be a part of
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his church. As David and Alexander prepared to leave the room, he said,
"Boys, I would gladly take you to my bosom, if I did not think it would
be taking a viper to my bosom that would sting me to death."

David reported, "Much was said on both sides, but I am happy to
state that neither my brother nor myself exhibited any anger, neither
did we, although tried severely, once lose control of our language or
deportment, while the conference lasted," and then summarized, "the
upshot of it all was, we were refused the Tabernacle and went on our

16 The firm of Walker Brothers, merchants in Salt Lake

way rejoicing.”
who were not Mormons, raised $200 and rented Independence Hall where
David and Alexander preached to overflowing crowds. "Of course the
people were counseled to stay away, but that only advertised the
meetings."

By the end of July Emma wrote to Joseph that she had received
one letter from Alexander and two from David since they had been in
Salt Lake City; probably these letters contained a description of their
meeting with Brigham Young. To Joseph Emma remarked, "I tried before
they left here to give them an idea of what they might expect of
Brigham and all of his ites, but I suppose the impression was hardly
sufficient to guard their feelings from such unexpected falsehoods and
impious profanity as Brigham is capable of." She went on, "I hope they
will be able to bear with patience all the abuse they will have to meet.
i do not like to have my children's feelings abused, but I do like that
Brigham shows to all, both Saint and sinner that there is not the least
particle of friendship existing between him and myself. How long," she

asked with some anxiety, "do you expect the boys to stay in Utah?"17
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David and Alexander called on Territorial Governor Durkee and
Judge Stickland, non-Mormon officers appointed by the United States
government. The brothers found them friendly and willing to use their
influence in procuring a place to speak, but the availability of the
Independence Hall precluded the necessity. Alexander commented,
"Brigham did us a good turn when he refused us the Tabernacle; we do

not want it now.“18

Further feeling the sentiment against them, the
two Smith brothers sensed that their presence in John Smith's house
could prove difficult for him, and though urged to stay, they used
upper rooms rented to them by a reorganized church member named Brother
Horlick for small meetings, and had their meals prepared by a Sister
Thimbleby, who fed them on donations of flour, fruit, cheese and
mountain trout brought by the various members of the Reorganized church.
They found sleeping rooms at the William Browning residence; David
baptized Mrs. Browning. "We are nicely accommodated for writing and
study at either place, at Tiberty to entertain visitors, run to the
post office to receive the welcome episties from home, (or go back
crestfallen without)." David found time to climb to the top of one of

the mountain peaks near the city and was repaid by the expansive view.

He and a friend descended through a canyon, "feasting on service berries

and camping under a clump of small trees of the maple tribe. Building
a fire we enjoyed a racher of bacon and slice of bread, Tistening to
the music of the murmuring brook.“19

But such idyllic pastimes did not remove the genuine concern

David felt at the inconvenience he and Alexander brought to their

friends by their very presence in the city. Gentiles, meaning anyone
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in Salt Lake City or the Mormon settlements who was not a member of the
Utah church, had difficulty making a living. The Josephites, the
commonly accepted term for members of the Reorganized church, found this
especially difficult. Brigham Young's economic policies had long been
that the Mormons would trade only with each other and boycott attempts

20 payid

by outsiders to enter their financial and mercantile circles.
and Alexander did not intend to add to the difficulty of either the

John Smiths or the Josephites in Utah, but they did need assistance and
help. Often when the "Smith boys" were introduced to members of the
Utah church, the members were discomfitted and i11 at ease, drawn toward
these sons of the man whom they revered as a prophet, but repelled that
they would preach a religion counter to the Mormonism to which they were
accustomed. David, the more sensitive and social of the two, found this
unwillingness to be friendly difficult to understand and accept.

The Mormons had good reason to be concerned, for David and
Alexander stubbornly insisted that plural marriage was not a tenet of
their father's and thus not a valid tenet for the Utah church. This
controversy was reported with some alacrity by the Corinne Reporter.
Corinne was a Gentile town, built in hopes that the junction of the
north-south railroad line to Salt Lake would be placed there rather
than at Ogden twenty-five miles southeast. Corinne was a "hell on
wheels" railway camp where non-Mormon investors had built nineteen

saloons and an Opera House.21

The little town delighted in finding
issues that would irritate the church-controlled interests in Salt Lake,
and the newspaper was happy to give ample space to the endeavors of the

Reorganized church.
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The presence of David and Alexander demanded a rebuttal and the
Utah church felt compelled to clarify their position. A reporter for
the Corinne Reporter sent his copy to the paper reporting on a meeting
at which Joseph F. Smith spoke. "He is my favorite among their
preachers," he wrote, "But I never remember seeing him so excited and
nervous as he was on this occasion; and well he wight be, for the case
was on to try [him]." The reporter identified Joseph F. Smith as "the
son of Hyrum Smith, the nephew of Joseph Smith, and the cousin of
young David." The writer's opinion was that Joseph F. Smith

had a heavy task to perform. Be it remembered that the date of
this pretended revelation in favor of polygamy is as early as
July 12, 1843, but that it was never published until September,
1852;22 that in February, 1844, Joseph and Hyrum published a

card in the Times and Seasons in Nauvoo, denying that they
received any such revelation;23 that in April, 1844, Hyrum Smith
made an address to the elders starting on a mission in which he 24
emphatically denied the doctrine and forbade their preaching it;
that about the same time he wrote a letter to the mission in
Lapierre County, Michigan, again denying that such was a doctrine
of the church, and that all these things were published in the
church paper, and are not denied by the Brighamites, and it will
be plain that if the latter prove polygamy did then exist, they
only prove Joseph and Hyrum to be most inveterate Tiars.

David and Alexander had used these denials very strongly in their
preaching. "These denials have been made much of by the sons of
Joseph, and in view of these facts, in presence of a large and excited
audience, Joseph F. stood up to prove his own father a liar. And I
must add that he succeeded in doing it."

The reporter summed up the argument, "He began by announcing
that many would run after the young Smiths simply because they were the
sons of Joseph, who would treat with contempt any other person who

preached the same doctrine. In view of this fact, it had been
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determined to hold a series of meetings in this and other wards, to
answer the statement of David Hyrum, and before they were through the
Brighamites purposed to present testimony to convince any honest mind
who heard it and damn any who rejected it."

Thus, the battle lines were drawn. The Utah church, using as
its official representative, Joseph F. Smith (son of Hyrum Smith and
Mary Fielding), was forced into a defensive position as much by the
presence of the Prophet's sons as by their charges. That the sons had
no idea of their father's participation in plural marriage only fueled
their determination to clear his name. When Joseph F. Smith addressed
the meeting, he began by stating that he possessed twelve affidavits
of women now living who were "spiritual wives" of Joseph Smith, and

that he knew that Hyrum had married two other women, in addition to

25

his mother. The reporter noted, "This seemed proof enough, but

Joseph F. was powerfully wrought up, as well as the audience, and he

went on at some length in an interesting account of affairs at Nauvoo.
Joseph F. Smith said,

I cannot help the position this places my father and Joseph

in as to their denials. [ only know these facts. But

everybody knows the people then were not prepared for these
things, and it was necessary to be cautious. They were in

the midst of enemies, and in a Stata where this doctrine

would have sent them to the penitentiary. The brethren were not
free as they are here; . . . When Joseph and Hyrum Teft Nauvoo,
while the mob was after them, . . . that man [William] Marks

and Emma Smith joined in writing them a letter, in which they
called them cowards, unfaithful shepherds who had left the

shieep in danger and fled. And when Joseph read that letter,

his great heart was overcome, and he said; 'If that is all my
best friends care for my 1ife, then I don't care for it,' and

he and Hyrum came back, gave themselves up, and were taken to
Carthage and murdered. And the blame rests on that woman, their
mother, Emma Smith.Z6
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Joseph F. Smith acknowledged the position and feelings of David
and Alexander, "“This is hard, but I want these men to know that if they
come here to raise their party, we will give them facts, and some of
these facts will cut, and if they don't want them told, let them go
away and keep their mouths shut. And I say in plain fact, that the
blood of Joseph and Hyrum is upon the souls of Marks and Emma Smith,
and there it will remain until burned out by the fires of he11!"27

David prepared a rebuttal to Joseph F. Smith's comments, and
while he probably used these arguments in public meetings, he was also
astute enough to use the facilities of the press. Immediately after
the August 8th meeting in which Joseph F. Smith spoke, David wrote a
letter to the Corinne newspaper. It was dated August 13, 1869, and was
published in the paper two days later. In it he explained that he was
using the paper because the usual channeis for reaching the people were
closed and explained that because Alexander was "otherwise occupied,
the representation of our mission and views, principles, and idea
devolves upon myself."

"As a beginning, I was informed lately that, having heard both
sides, I had become sick of 'Josephitism.' This is the greatest city
for rumors that I have ever visited, . . . My free, willing independent,
unfaltering service, faith, countenance, aid, and influence, I give to
my brother Joseph, because, in the first piace my knowledge of him
finds him a man every way worthy such trust.” David listed the qualities
of Jaceph's character that he recognized as being worthy of such trust,
including that his father did "anoint, appoint, and dedicate, by Taying

on of hands, his eldest son 'head of his posterity' to stand in his
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place in God's own time as President and Prophet to the church." He
went on, "I have given you four sound reasons why I would stand hand
in hand with my two brothers, . . . so with patience I will give some
of the reasons that many have endeavored to make me swallow to make me
sick of 'Josephitism,' but, sir, my pipes are too small for such sized
doses, and as to 'Josephitism' I am sound as silver, spry as a bird,
and thankful as I well may be."

"They say to me, 'My dear young friend, your father taught
polygamy and practiced it, and I know it.'" David then cited the

February 1, 1844 Times and Seasons for his father's and Hyrum Smith's

denials to the principle of polygamy. After he l1isted his father's
accomplishments and his persecutions received in the process of pub-
lishing the Book of Mormon he concluded, "I am sick, but not of
Christ's gospel or sacred books, that I should throw them away for
that which is contrary and evil; but sick of seeing this people, many,
many of them go about with that within they dare not declare, fearing

for the sake of their bread and butter to speak the convictions of

not stand upon their feet and be men free in the gospel, and beneath
the flag of our blessed land. Oh! Saints of God, arise, assert your
rights; be men and women, free and pure; cease to bow submissively to
the arm of flesh and the doctrine and commandments of men; open the
word of God and read the doom of evil; shake the harp of Zion until
jts harmonies shall drive away the spirit of bondage for ever.“28

The editor of the Corinne Reporter published David's letter,

and offered an unsolicited editorial in the same newspaper. The title,
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"The Son of Promise," referred to the sentiment among many in Utah that
while they rejected the claims of "Young Joseph" as successor in the
presidency of the church, they were nonetheless ready to accept the
more accommodating and genial David. The editorial read, in part:

'THE SON OF PROMISE'.--Those of liberal sentiment--and we
hope no others are among our readers--will peruse with curious
interest the communication of David Hyrum Smith published in
another column. The question will at once arise: How is it
that 'the son of promise' the successor and son of the Prophet
should use the Reporter as a medium to reach the public? Be
it known that while no peopie talk so incessantly of 'persecution'
as the Brighamites of Utah, none are so bitterly intolerant and
proscriptive to the extent of their power. Alexander and David
Hyrum have petitioned in vain for the right to meet their
opponents in the public buildings at Salt Lake City; the sons of
the Prophet are forbidden a hearing by the man who claims to
be his successor, and though daily maligned and their mother
villified by the men who nrofess their father's faith, they are
denied space to reply in the columns of the Mormon papers. The
Brighamite editors dare not let their people hear both sides.
The young Smiths are driven to a Gentile paper to get a hearing.

. . We war against no man's religion; to us Mormonism is
nothing; we contend only against the theocratic despotism set
up by Brigham Young.29

David viewed his work more philosophically. He reported to the
Herald, "We have continued our labors in the city, preaching in Inde-
pendence Hall, and visit about among the brethren in the city, preaching
by the fireside, or by the place where the fire is wont to be made in
winter, distributing tracts, refuting doctrine, and contradicting the
thousand and one rumors continually set afloat by the laborers in the
other camp." David reported the conversions numbered fifteen "and the
best of it is, they are of the readers, the steadfast, upright, and
refined peop]e.“30

One branch of the Reorganized church had prospered more than

the other apparently because it was geographically situated some
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distance away from Salt Lake City. The most stable group of the
Reorganized church members during the nineteenth century was estab-
lished in 1866 in Malad, Idaho. The settlers of the Malad valley were
comprised mostly of Welsh immigrants who had been particularly

receptive to the message of the Reorganization brought to them by

James W. Gillen and Thomas Job in 1866, the same year that Alexander
had made his first visit to Utah. The numbers of the branch at Malad
swelled occasionally when Josephites from Salt Lake City or other Mormon
towns joined them to find secur‘ity.31

David and Alexander soon received an invitation to speak at a
conference of the Reorganization at Malad. On August 23rd they left
Salt Lake City for the one~hundred-fifteen mile journey in the company
of a Brother Moore who had come from Malad to be their guide and
companion. David found the trip fascinating and reported that they
stonped to look at hot springs "qushing out from under a mountain" so
warm they could not hold their hands in the water. The strong sulphur
odor reminded David of stories of hell. "The fresh free breezes, the
wide valleys, undulating hills; lofty, craggy cloud-capped mountains,
covered with their cedars and pines were a continual delight." They
were furnished lodging along the way by Josephites happy to see and
host the two brothers.

At conference the following day, the brothers spoke to the group,
then David baptized three to add to the nine that E. C. Brand, who
worked there as a missionary, had converted. They held meetings nightly
in Malad. David noted, "Alexander, with his skill in the Taw, and

freedom among the revelations, makes error shake. The Saints here call



him Paul and me Apollos."

David interested himself in the climate, finding the spring and
fall rains sources of lush growth that the dry summer withered. Wood
for building homes came from the mountain canyons. Irrigation was a
novel idea to David. "Locating upon some mountain stream, they turn
the water from its bed, and, by a system of ditching and damming, they
spread it over their fields at will, when required. . . . The broad,
ample, well-clad fields of I11inois and Iowa, would send up a merry
sound of laughter, could they see the little patches called fields here."
David commented on the pure dry air and the mineral tainted water,
noting that the scarcity and inaccessability of building materials means
that the houses were made of logs and sun-dried bricks "so one often has
the pleasure of entertaining big bugs. On the whole, I think I wouid
rather live in a land where even the weeds Took thrifty and careless,
and not wear a look as if they were clinging to dear life, and that
they would die any how, if once they gave up their desperate ho]d."32

By the 2nd of September they were again in Salt Lake City. The
differences in the personality of the two brothers became reflected in
their public addresses. David attempted to be more accommodating and
tactful in his sermons and writings. He used the more acceptable term
“plural marriage" or "polygamy" while Alexander railed against
"adultery" and refused to see that the Mormons viewed their partici-
pation in the plural marriage as a chaste and moral conduct required by
God. David referred to the Mormon concept of "blsod atonement” as
"that relic of barbarism" while Alexander flatly accused the Mormons

of murder. Alexander earned the bitter antagonism of the members and
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leaders of the Utah church by his blunt, critical statements, but David
communicated with less hostility and was more readily accepted.33
Alexander often expressed his concern for establishing a name for him-
self. Among the members of his own church he was always Joseph Smith's

brother, or David Smith's brother.34

Alexander's firey rhetoric was
probably prompted much by his desire to win his own place in the
Reorganization.

Only one contemporary reaction to David's preaching is extant.
A man in Utah identified only as 'William' wrote to a relative in the
East identified only as 'Brother John' while David and Alexander were
in the city. He did not believe that Brigham was the authorized
successor to the church founder, nor did he accept polygamy. On the
other hand he found some things lacking in the Reorganization. "I have
heard Alexander and David talk considerable. I 1ike their doctrine
very much; but . . . I fail to see, how that church has not progressed
in knowledge of principles. . . . David advocated the version of Moses
in the creating of Adam and Eve. Now that to me is monstrous. . . .
I have a higher conception of the God who created the heavens and the
earth than to charge him with making a machine and after completing it
to tear it to pieces to make the counterpart. . . . Now I have good
ground to believe that David's father had a more exalted idea of the
existence or creation of man. . . . Tomorrow I hope to talk with the
boys on this subject and get their views on it. . . . David, Alexander
and I are all big friends and no doubt will soon agree on all things."
This man then explained that he was in the process of "selling off"

and would probably Teave for Omaha. "I am thinking of doing some
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Tittle writing and talking on 'Utah and her Institutions' when I get

to the States--it I get there alive, as my 1ife has been twice threat-

35

ened for speaking too plainly." Before leaving Utah permanently,

David and Alexander returned briefly to Malad, [daho, then met the

train at Corinne to travel westward to Ca]ifornia.36



CHAPTER FIVE

Advent of I11ness 1869-1871

Free passes were given to clergymen by the Union Pacific Rail-
road, courtesy of Leland Stanford. At seven p.m. on December 5, David
and Alexander boarded the train for two nights' and two days' journey
to San Francisco. Crowded in a car with "gamblers and rough customers
generally" they turned to watch the scenery with the light of day.
Scratching the ice painted on the windows--Jack Frost may have delib-
erately followed the gifted David on his travels--the two travelers
watched the greasewood vegetation and alkali flats pass by. At Carlin,
Nevada, Indian women appeared on the station platform to uncover the
faces of their babies so the travelers could see their children in
return for pieces of bread. Boredom finally drove David and Alexander
to turn to pictures of their family for solace. "God bless photog-
raphers!" David exclaimed.

They arrived in Sacramento by December 8 and David wrote to his
mother. After assuring her that all went well with them, "We had a
glorious time at Malad," he reported the delights of California, "Roses
are blooming here and the gardens are quite fresh yet, this is what
they call winter here and complain of the cold. . . . This is a warm
productive land, I like it much, . . . So Mother, the Lord is very
gracious and brought us through in safety and health, keeping us from

the hands of enemies and sheltering us in the warm bosom of friendship,

104
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blessed and praised be his holy name, especially for the gift of so good
a Mother. Your son Davy."l David had passed his twenty-fifth birthday
in Utan.

Still writing under the pen-name Aoriul, David published a long
poem titled, "The Inebriate's Soliloquy." The poem appeared in the
Herald on December 15; whether it was submitted before he left I1lincis,
or while he was in Utah is not known. The poem decried the hold that
Tiquor had on those unable to resist, but offered solace to those who
heard the call of religion and turned away from their "rash ru1’n."2

While David and Alexander were in California, Emma in Nauvoo
received visitors from Salt Lake. Joseph C. Rich wrote his impressions
of a visit with Emma Smith Bidamon to Bishop Edward Hunter in Salt Lake.
Rich called at the Mansion House in Nauvoo on or near Christmas Day,

1869; the letter was published in the Deseret Evening News on January 7,

1870. The apparent purpose of publishing the letter was to blacken the
character of Emma Smith in an effort to counteract David and Alexander's
influence while they were in Salt Lake City. Rich's attitude of super-
cilious superiority was evident before he arrived at the Mansion. He
described visiting the Peck family who had formerly been Mormons. "They
were so pious that their faces hung down longer than mules and their
religious righteous groans resembled the woeful lamentations of a
Pi-ute squaw in the loss of her last 'puppose.'" While ridiculing
their faith, Rich accepted their hospitality and was offered bed and
breakfast, but believed himself hurried off the following morning.
"They were evidently determined I should not be too late for the train.

Brethren let us pray."
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When Joseph Rich arrived at MNauvoo, he remembered, "I have
always venerated the name of the Prophet and . . . look upon Nauvoo and
the places frequented by Joseph as almost holy ground. Judge then my
feelings when I crossed the threshold of the Mansion House. . . . I
stepped into the office where, perchance, angels once visited, and
there . . . old Bidamon, the present husband of Emma, sat spitting on
the stove . . . the furniture and general appearance of the room was
old, unclean, and decidedly shabby." Rich saw Emma for the first time
in his 1ife when the dinner was served. "Emma looks very old and
broken;" he pictured her as silent and taciturn, "Now she is the wife of
a man who, even among his friends, is reproached as a drunkard and an
adulterer. Only recently an illegitimate child had been sent him that
calls Emma grandmother. Holy God!"3 Emma was sixty-five and still
keeping the hotel. Rich's portrayal of both Emma and Lewis Bidamon was
prejudiced and superficial, and to allow the letter to be reproduced in
its entirety in the newspaper smacked of sensationalism.

Unaware of the visit to Emma in Nauvoo, and of the report
circulating in Utah about their mother, David and Alexander enjoyed the
company of friends in California. They stayed in the Aaron Garlick home
in Sacramento, then traveled to T. J. Andrews' house in San Francisco.
The California Mission of the Reorganized church was easier in some
ways for the proslytizing missionaries because the Mormon stronghold
did not extend so far, and David and Alexander were greeted warmly and
welcomed by many members of both churches.

Only one shadow fell over the journey. Later commentators

report that "under the strain of the Utah mission David's health was
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broken," and even the friends and flowers of California, two essentials
of his beauty-Toving nature, failed to restore him. Alexander's mind
was constantly full of anxiety for this loved younger brother, and he
tried place after place, vainiy hoping that the climate might restore
David's broken health.4 This leaves the impression that the experi-
ences in Utah were the cause of the illness for David. But the infir-
mity, which is not described but only hinted at in retrospect, seemed
to come on David not in Utah, but in California.

On August 30, 1869, David had written, "Since my recovery for
the slight attack of sore throat, my health had been better than
before," but he also indicated that "my visits to the water more numer-
ous, so that in all [ have baptized in the city fifteen since writing

'last."5

His letters from Malad were optimistic and forward-Tlooking,
giving no hint of any physical or mental incapacity. While in Utah,
Alexander had apparently felt some concern over David, but probabiy no
more than would be the normal concern of an older brother for a
younger. Alexander's daughter wrote, "My father's pleasure at having
the association of his younger brother with him was clouded by anxiety
for his safety. . . . The older brothers were fearful, not for them-
selves, but for the delicate, poetical, highly sensitive child of
sorrow; they shrank from the contact, but he went and in the diary
written by my father in inhose times inere appeared a note of anxiety
and tenderness. . . . But his gentle courteous, smiling defense was as
firm and unmistakabie as the bolder, fire flung bolts of my father's

ringing denunciations."” The impression this writing gives is erro-

neous. When David arrived in Sacramento he wrote his mother on
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December 8, 1869, "All is well with us. . . . We are both remarkably
well, Alex suffered a 1ittle from head ache but he fasted it away."7
The two brothers enjoyed the flowers and sunshine and friends in
California then "David's health began to break, and in vain they moved
about from place to place; now at Santa Cruz near the ocean, now back
into the mountains, with times of renewed vitality and again returning
weakness.”8 No description exists of the nature of David's illness,
whether it was strictly physical in its symptoms, or whether some mental
disturbance also accompanied it. By early spring, Alexander received
word that his wife, Elizabeth, was very i11 with "lung fever.” The two
brothers took the train home to Plano. The car was crowded and cold.
David was wrapped in coats and made as comfortable as possible;
Alexander found a place to sit on the woodbox. With his coat buttoned
closely around him, worried over the health of both his wife and his
younger brother, Alexander's homeward travel was in marked contrast to
the carefree and exciting journey west.9

On March 2, 1870, Alexander and David arrived in Plano. Emma
had come from Nauvoo to care for Eljzabeth, the winter destitute of
provisions while Alexander was in Utah and California had weakened her
greatly. Elizabeth lived through the ordeal, and the church soon made
provision to care more efficiently for the families of missionaries.

On the day after their arrival Joseph wrote to Lewis Bidamon in
Nauvoo that "Alexander and David returned last night. Alex is in good
health, David is quite unwell." He explained that Emma was well, but
Alexander's wife was very frail and weak. "How can David travel home

without a 1ittle rest?“lo



Within two weeks of David's return to Plano, the Herald carried

an advertisement announcing The Bible Versus Polygamy, a fourteen page

tract by Elder David H. Smith, was available for $1.90 per hundred,

30¢ per dozen, and five cents a single copy.11

David-probably wrcte

the text for the pamphlet after he had been in Utah long ehough to have
heard the arguments of the polygamists supporting their case. No
indication is given whether David was well enough in California to have
written the tract during his iliness, or whether it was essentially
finished before its onslaught. In the pamphlet David refutes the Utah
position that plural marriages descended from Adam's biblical example

as well as Lamech's and Noah's. The Mormon position about Abraham, as
David reviewed it in his pamphlet, was that the example set by this
ancient prophet should be continued, and that since permission to take
another wife was granted by the Prophet of the church, i.e., Brigham
Young, the Mormon's practice was consistent with Biblical example.
David's refutation of the 01d Testament polygamous unions reveals a
thorough study of the Bible, and a genuine attempt to reason through the
examples given. But he approached the subject from a point of view that
did not allow him to see the Mormon's side of the issue. He pointed out
the problems inherent in the stories of Abraham, Isaac, Jacob, Moses,
the Judges, Samuel, and Kings, and devoted one or two double column
pages to each subject. When David Smith dealt with the example of the
Biblical King David, he addressed his contemporary po]yéamist friends,
"Now ye sticklers for Abraham's and King David's examples, do the works
of these men that were worthy of imitation. Put away the bondswoman,

the many wives and concubines." The conditions of marriage described
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in the New Testament prompted him to write, "It is with surer feeling of
mind in regard to our subject that we enter upon their new ground, for
the ushering in of the gospel in purity, the fulfillment of the law of
carnal commandment brings in more decided lines of right, with deeper,
clearer insight into the eternal nature of truth." David arqued,
"Marriage is not said by our Savior to affect our future condition.”
The Utah church reasoned that since having more than one wife
placed a man higher than monogamists, those who never married at all
would become "ministering angels" to the married. To which David
answeied, "As for getting above [angels] by marrying, the idea is imbe-
cile and ridiculous. The doctrine of inequality in the celestial
kingdom, one sitting in great glory with many wives, another with less
glory because of a few wives, and another with none because of no wife
is pernicious in the eatreme. . . . Can an unmarried person be saved?"
asked David. "Reader, please do not laugh; for although this question
would be preposterous in and of itself elsewhere, in Utah it is made
of vital import. A woman must be sealed or married, for sealing is by

polygamists called plural marriage or she cannot come up in the

resurrection of celestial glory. A man is a servant in the future, if
unmarried, without glory or salvation, in fact is 'damned.'" As an
added indictment, David included examples of the human discomfort
occasioned by more than one wife in a family.

Throughout the tract, David's arguments were well-written and
exhibited both considerable Bible study and a great deal of restraint
given the tendency to excited hyperbole whenever the topic of plural

marriage was presented. But in drawing his arguments to a close, he
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included a shibbeloth that was without foundation but which had been
repeated in the popular press about Mormon polygamy. This was that the
children of polygamous marriages were inferior in stature, character,
and mental ability because of their parent's marriage. David recounted
an interview with a medical doctor whom he did not name who stated,
"Nature strives to correct it, for the male children born in it are in
the majority, and degenerate also, extremely liable to precocity in the
direction of the social evil. . . . It is universally conceded that
their children are much more 1iable to die than others, and if they live
they are remarkable examples of natural depravity.”

But his following statement had some substance, "It is the habit
of the Utah elders to cast severe reflections upon the habits of the
world around them, as if prostitution and infidelity to the marriage
covenant were the universal order of the day, hoping thereby to make
their rotten order look a trifle clean by blackening everything around
them. . . . They are fond also of misrepresenting the census, stating
that an overplus of women made this order necessary, although fre-
quently shown that is just the contrary in the United States, and in
Utah, too."

“The marriage state," David argued, "is Tike a spring once
given to a people who were told that so long as they considered [it]
sacred and kept it pure, it would be the source of T1ife and health to
them, giving ceaseless and unalloyed joy; but if they should pollute
it and disesteem it, it would be a pestilent source of most loathsome
curruption and unhappiness. . . . LET EVERY MAN HAVE HIS OWN WIFE, AND
LET EVERY WOMAN HAVE HER OWN HUSBAND."12
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David was unusually preoccupied with the idea of marriage during
his missionary trip to Utah, for shortly before leaving Nauvoo he had
determined to marry. From Council Bluffs on the way to Utah David
confided to his mother in a letter, "Mother, I want you to read this to
your self. You must love Clara C. Hartshorn, for your boy does, and she
is worthy, and if you cannot love her, love me enough to make it up,
even if I am not worthy. For she shall be my wife someday if all goes
well. Don't never tell anybody, if you do I will be cross." HWorried
that his mother might find his leaving difficult, David assured her,
“Don't think but what my heart is big enough to Tove you still the
same, the dear being whose form gave shape to mine, whose blood is in
my veins, and from whose pure spirit I inherited all the virtues'--
here David modestly inserted a question mark--"and the few good qual-
ities I have, and who never imparted evil in any shape.”13

David was too i11 in March, 1870, to consider marriage; and
Emma apparently stayed with him for a short period of time. In April,
Joseph wrote from Plano to a church member named Richard Lambert and
asked, "What is there preventing you from taking an active [oversight?]
that part of the country once known as the Nauvoo district: That is,
by way of preaching? Bro. Revel, David, your two boys, certainly form

a very good basis for 1ab0r'."14

The letter indicated that Joseph had
no fears about assigning David to a preaching position six weeks after
his return from California. At the April Conference in Plano,
Alexander had given a glowing report of the progress in Utah and
California. "He and his brother David had gone, trusting that God

would preserve them, and it had been so," the minutes read. Alexander
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stressed that they had circumvented Brigham Young's attempts to thwart
their preaching, and that they "had overflowing congregations. . . . now
was the time to strike, and that great efforts ought to be put furth to
save that peop]e.“15 In support of their evaluation W. W. Blair wrote
from Utah, "Liberty of thought and speech is claimed and enjoyed to a
greater degree than at any time hitherto in this (Utah) Territory.
Brothers Alexander and David sounded the keynote of religious and civil
freedom, and it met with a hearty response in the bosoms of many."16
At this conference an attempt was made to return Alexander and David to
the Utah Mission, but Alexander objected quietly to Joseph and the
matter was temporarily dropped.17 But henceforth, David and Alexander
would be associated with success in the Utah mission and the area in a
sense belonged to them as their jurisdiction.

The mission put aside for the present, David was well enough to
marry Clara Charlotte Hartshorn, nineteen-year-old daughter of William
and Charlotte Eastman Hartshorn, who Tived in Sandwich, DeKalb County,
I1Tinois. Clara Hartshorn was an exceptionally pretty young woman,
with a serene expression and a half smile around her Tips. She dressed
fashionably with short sleeves, a modestly Tow neck on her dress, and a

bobbed hairdo.18 19

David had corresponded with Clara from San Francisco
and his letter to his mother about his forthcoming marriage indicated
" that he traveled on this mission with her in his thoughts. Undoubtedly
his attitude toward the polygamous marriages he saw in Utah was colored
by his heightened expectations of his own relationship with Clara. In

fove with Clara, David undoubtedly found the idea of two wives

especially repugnant. David's marriage ceremony was performed at
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Sandwich,20

and the young couple immediately made their home in Nauvco.
They Tived in the Mansion House with Emma and Lewis, but occupied
separate quarters from his parents throughout the summer.

By August, Alexander wrote to Nauvoo from Planc. He reported
the news of friends around the Sandwich area, duly reporting the sale
of businesses and the arrangements of domestic affairs, "Mc and wife
have gone to living together again," and then with some enthusiasm
Alexander noted, "Base Ball is on the rampage here again, and of course
your humble servant plays." Alexander and Elizabeth were preparing to
move to Nauvoo. "Tell Mother we will try and be there bag and baggage
by Friday of next week. . . . Cholera Morbus and summer complaints
raging generally here." Alexander speculated on the railroad's pros-
pects of coming through, and reported about the church office assis-
tants, "Patrick's been on a spree, left the office, went to Chicago
drunk, came back, black eye & etc. old story, fell down & etc. came
back to office, gave him place again." He reported a scandal that he
termed a “nasty mess." "Too bad if one tenth true, don't believe it
all, try to have charity, hard matter, too apt to judge harshly, could
not 'cast the first stone' not without sin myself, not of that nature,
however." Alexander asked to be met at the railroad station, and
casually informed David and Clara that Clara's mother may come with
them.”21

After Alexander and his wife and four children had moved to

22 both families lived in the Mansion House but

Nauvoo from Plano,
occupied separate apartments. Emma and Lewis Bidamon and six-year-old

Charles Edwin also lived in the house, but Bidamon worked steadily on a
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new home constructed from brick taken from the foundation of the un-
finished Nauvoo House across the street. When Emma and Lewis moved into
their new quarters in 1871, David and Alexander's families lived in the
old Mansion, and treated it as an inheritance.

But the puzzling illness that plagued David refused to leave.
Two weeks after his wedding David wrote to Joseph from Nauvoo. "Your
most kind letter of late date is at hand. Many thanks. You can not
guess how much good it has done me. [ did not wish to grieve you but
felt myself sinking again, but trust that God will aid me and answer
your prayers in my behalf." David spoke of preaching evevy Sabbath in
the Nauvoo branch to assist Thomas Revel. He sang in the meetings,
“Clara, Emma, [Joseph's daughter, named for her mother and grandmother,
had come to Nauvoo for the summer to live with Emma and her uncles] and
myself make quite a band of singers." But the activity did not indicate
a general return to health. "Mother says I will come all right in a
year or two more, perhaps less time. . . . The trouble is in my Teft
side near my heart, what ever it is, it is much lighter now and my
general health is better." But his weakness galled him. "Do not
trouble yourself to write much to me," he asked Joseph, "You are driven
beyond your strength now and I regret my inability to aid you more."

Though his mother had kept a boarding house since long befcre
his birth, the roomers irritated David. "Mother sends her love and
says she is in considerable confusion to day as there is a boatload of
people from Keokuk here on a pleasiure excursion. They are dancing now
and fluting. I am so weary with their folly and noise and of having

the 21d home desecrated by them, the flowers destroyed, the trees
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barked and the garden tramped. I would they were at home in better
business."23

The Tetter hints of discouragement and some depression, but not
enough that David was insensitive to some joy around him. "“Everybody
seems well pleased with Clara and you may believe I am," he confided
to Joseph. Clara became pregnant about a month after her marriage.
This letter indicated that David was in some definite physical dis-
comfort, and was discouraged over his health with some justification.
He had fought the illness for about five months and expected to have
recovered eariier.

Through the summer David worked on a hymnal for the church, and
by September Joseph's secretary, Mark Forscutt, wrote the Librarian of
Congress requesting a copyright on the hymnbook titled, The Saint's
Harp. David, Joseph, and two other men were given the responsibility
for the book at a general conference.24

Through the summer pressure remained constant that the Smith
brothers should return again to Utah. Mark Forscutt wrote to J. W.
Shaffer, Governor of Utah Territory, that "None of the Smith brothers
can come at present. Joseph cannot be spared from this office,
Alexander is so engaged in business matters that he can hardly leave
until late fall if then. David the youngest of the three is recently
married and can hardly be expected to leave under the circumstances.
Your wish that one of the Smith brothers could reside in Utah--I too

endorse the wish."25

The urgency to have the Smiths in Utah was
because he perceived he could loosen the hold of Brigham Young if his

power with the Mormons were diluted by the presence of one of the Smith
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boys.

Alexander came home from a missicn to a financial situation
described only as poverty-stricken. During the summer of 1870 Alex-
ander hired out as a carpenter in Keokuk and returned to Nauvoo on the
weekends. David and Alexander worked together in the Nauvoo District
of the church and in the Nauvoo branch, traveling together to the
outlying regions.

David and Joseph traveled west to Buriington, Iowa, and on
November 11, David sent a report of his activities to the Herald. "So
then, we are on the way again, Br. Joseph and myself." Abruptly David
included the following description in his letter. "There is something
grand in the blowing of the north wind; wildly the great volumes of air
sweep over the earth and water, singing its hoarse anthem in the tree-
tops, and giving an idea of nature's motive power; the little ferry
stems the tide and air, 1ike--well, 1ike a christian in adversity."
David took advantage of the opportunity to visit the interior of
several churches, buildings more opulent even for frontier churches
than the Reorganization could afford to bui]d.26

By late fall, David had traveled to Utah probably taking advan-
tage of the passes on the railroad that were provided to clergymen, for
his financial situation could have justified the trip no other way.
Traveling with Josiah E11s, David was in Salt Lake City by the middle
of November, 1870. He assessed the situation in Utah and wrote to
Joseph, "There is now among the brighamites a favor in our favor
towards us; this I know to be a fact. It is not an effort to convert

me, they are now hoping that we would stand by our integrity--and
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they would now despise us did I come over to them. I am going more
among them to get up a happy social feeling." David expressed some
concern about whether he should travel on--probably he was not speci-
fically assigned to werk long in Utah but his visit was more in the
nature of a stopover while passing through. "The universal voice is
for me to stay here. We must save them from their enemies the mobites,
and from their own doctrines." Then David advocated a more moderate
stance. "Bear a little with their {ideas, dancing for instance and be
a little more trustful of them. We must be more careful of being
bitter." Again he asked, "“Shall I stay here longer?" He and Joseph had
probably discussed disarming the Utah church with a more conciliatory
attitude. "You are right about being angry. The Authorities are
desirous to aggravate us into a bitter line of conduct. I advise you
in the Herald to strongly recommend a policy of mercy to the government."
David found himseif the object of keen interest by a third
group in Salt Lake City. Besides being of great interest to the Mormons
because he preached against them, and to the Reorganites because he
preached for them, a group of non-Mormons and ex-Mormons were chal-
lenging Brigham Young's power. They were anxious to use the Smith boys
to effectively curtail or circumvent the church's dominance in the
valley. Therefore, David counseled Joseph, "If a movement should arise
recommending you to the governorship of Utah do not fight the idea.
Endeavor to conciliate the liberal party. . . . I have a Tetter written
by Br. E. Tullege in 1869. He will write to you soon from his own
stand point at this time and aiso tne liberal party. I think the weight

of our mission is beginning to dawn upon them also. Help me every way
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you can."27

The chronological events of David's 1ife now become puzzling.
He wrote at least three poems during this period of time and dated them
San Francisco, December 25, 1870, and December 28, 1870. The poems
reflect his concern with missionary 1ife, "The Way of It" begins,

My dear Elder Jones, what a shocking hat!
And 0, what a loose fitting coat!
And why in the world don't you wear a cravat;
And a shirt front ruffled to boot?
You're shabby.
Now poor Elder Jones was dressed in his best;
His garments, though humble, were clean;
And a good wholesome scorn of the werld he possessed,
He knew it both shallow and mean-- o8
His hat, like his face, was old fashioned.

A short poem titled, "The Fragment" seemed to reflect a wish for the
more peaceful times in Nauvoo.

Rock in the top of the cherry trees,
Bird that is gone to rest;

Heed not the wild wind strong and free,
Bide in your downy nest.

Swing and sweep,

Sing in your sleep,

High in your downy nest; 29
Nestle the polished eggs under your breast.™~

But the most telling poem, titled "Discontent" he dated simply
"California, Dec. 28, 1870." In it he plead,
Let me be happy too. 0! restless scuil,
Fold thy quick 1imbs and rest from care a while;
Watch the great cloud in fleecy volumes roll;
The Takelet in the sunshine seems to smile;--
Would God my friends were here to share my thouaht,--
Would I could find the rest I long have sought. 0
Either some of his poetry is misdated, or David restlessly

traveled to Michigan, then back to California between November 14, and
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December 25, 1870. On December 5, 1870, (the date is unmistakably clear
in the original letter) David wrote to his mother from Galien, Michigan.
The letter expressed sentiments and feelings that were accurate and
customary for David, but the rhythm of his words was strangely out of
order. He began:
Well Mother

mine author of my feble mind [i1legible] encouraging my true

and pure tastes and discourageing all of the evil. You know

mother many stand by the vacant chair and Towly grave and

regret that kinder words had not been spoken when the proper

hour was given in which to speak, and now I feel an irresistable

desire to tell you how much I love you and how I revear your name

next to that of my Father now so long gone, who is to me all

of many and priestly nobility.
In reference to his illness, he continued, "Dear Mother do not remember
me as a fretful, as tearful and despondant and disapointed, ah! Mother
Tay all this to that febleness of frame, and over abundant depth of
thought and suseptability of feeling, that under less motherly care
would have gone home Tong ago to live with Jesus."

An absolute determination toward optimism then showed itself in

the letter. "Dear Mother think of me as happy think of me as hoping
for the dawning of that new life in which I hope to live again which I
will trust God be a fountain of ambition and hope. Think of me as
talking with nature and warning my fellow men of good and evil, as
endeavoring to leave a lasting impression for good before my days are
passed; and preaching and doing well, too well treated, and too
abundantly cared for." David then expressed hope that his mother was
well and sent her the regards of people in the area who knew her. Then,

¢learly mentioning a disability that was again a phvsical symptom, and

not an emotional one, he wrote, "If I could walk as I once did I would
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send you means, but I remember your advise and so am obliged tn keep

31 After this letter was

funds on hand. I send a dollar for Clara."
written, did David return to the west coast and spend Christmas there
as indicated by his dated poetry? It seems implausible, but not
impossible, for by this period, David was not finding the peace he so
desired.

David was in Nauvoo by March, 1871. "We did all we could in '
Utah from and with our standpoint,"” he wrote to Joseph. With some
relish he described a theological battle then engaging them in Nauvoo.
Stating he did not know the opposition, "or do I care fur him either
neither teither," David described a newcomer who "preached in the
school house . . . and sent a shot into our camp. Alex replied in the
afternoon and peeled the old man, he called a meeting in the evening
on Monday and peppered Alex. Alex called a meeting . . . the old man
was soundly answered the house was crowded every evening much good was
done by this controversy. . . . Everybody has been out to the contro-
versy, all the old settlers and neighbors or at least a good share of
them. Nauvoo took a real gospel dose. Alex is the herd now."

David appeared happy and contented with his private Tife, "As
regards my home, it is peace. (lara is a good girl, a loving wife and
patient with our poverty . . . we have eked out our means as long as
possible without absolute meanness. Clara had done her own work
through it all and will only have a girl [someone in to help] in the
worst of it when it comes. Send us a prayer; we will return it with

32

interest."” Four days later, on March 8, 1871, Clara gave birth to a

son in room number ten in the Mansion House. David wrote to Joseph,
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"Very weak and tired, walked all the way from heaven, got there the
night of the 8th, about 7 o'clock a little (very fine large) boy . . .
hair light brown, skin 1ight brown, too, for that matter. We feel
very happy, very glad . . . more one than ever . . . it is our first,
you can guess our state of mind. . . . Clara lies like a 1ily newly
bloomed, beautiful with motherhood. She seems fuller of health, more
willowy, and Tivelier than I gave her credit for being . . . We have

named him Elbert Aor1u1,33 may he be the Lord‘s."34

Then, quite abruptly in the middie of the summer, David went

again to Utah. The Salt Lake Tribune carried an anonymous letter to

the editor commenting about his activities. "As young David is
creating such a stir at the Institute by lTecturing on the subject of
successorship to the Prophetic office, and other subjects, I beg the
privilege to express a few thoughts through the columns of your paper."
Pointing out that David did not claim the office of prophet for himself,
but argued for it in behalf of Joseph, and th-* David assured his
hearers that he had nc personal interest in coming to Utah other than
liberating the people in Utah Territory from the 'bondage' of Brigham
Young, the writer declared that such actions on David's part smacked of
waging a crusade against the position of Brigham Young, and against the
claims of Brigham Young's son: .a.en he died. The writer accused David
and his brothers of Tooking "forward to the demise of President Young
with all the carnivorous intensity which characterizes that bird of
prey, not, probably, to devour his dead body, but rather his 1living

substance, which he holds by virtue of his office." As reason for
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David's arguments in support of his brother Joseph's position, the
writer proffered the prize of Joseph as president, and David and Alex-
ander as first and second counselors, sharing in the booty of power and
influence.

The letter writer argued that the people of Utah could Teave
whenever they wished and therefore were not in bondage and because of
Brigham Young's enlightened leadership, they had been led into freedom
in ytah. Accusing Joseph of being neither a prophet, seer, nor
revelator, the author continued, "It may be urged, if Brigham Jr., who
by right is the successor of his father, were to take his place, that he
is no prophet, but it must be remembered that he legally holds the
priesthood and apostleship already, and were he to be ordained to the
position of his father the spirit of his office and calling would rest
upon him, and qualify him for the duties appertaining thereto." Then,
referring to the preaching ability of the Smith sons, the writer noted,
"There is not a Mormon Elder that ever attempted to address an audience
and make more impression on their minds of the importance of his mission
than can any of the sons of Joseph." And after this rather back-handed
compliment, the Tetter noted, "They are no better than the Methodists:
they come to preach either for hire or for worldly honor. If for the
latter I think it would have been far more honorable for the boys to
have adopted another religion rather than to disgrace their father by
exposing him and destroying his works." The letter was signed "Not a

w35 and no other indicaticn of the identity of the writer was

Josephite,
given.

An unexpected defender came to David's aid. A Mrs. Harriet F.
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Cadw211 took issue with the criticism directed toward David and defended
his mission to the valley. Her letter of rebuttal assured the reader
that she was a member of neither Mormon church, and therefore attempted
to speak with some impartiality. Her indignation at Brigham Young
became apparent, however, and reveals that David probably attracted a
considerable following from such disaffected citizens of Salt Lake City.
The woman said that Joseph "has never counseled his followers to gather
unto him; never has asked for tithing; never robbed them of their gold
and silver; never required the sacrifice of their fair daughters to
gratify sensuality. Never, to my certain knowledge, has he caused to be
transported over the river of death these whose honest convictions of
duty caused them to differ from him in thought or feeling. . . . The
despotism which Brigham has inaugurated in this beautiful valley is
without a parallel in the world's history."36 A third 5arty watched
the exchange with some interest, then picked up a pen to refute the
assertion by the first correspondant that Brigham's son by right would
assume the presidency. "Our President must be elected under the
influences of the Sprit of God and sustained by the esteem of the
peop]e."37
David served a unique purpose on these short trips to Utah. His
presence crystalized the opinion among both the Mormons and non-Mormons
who opposed Brigham Young, that "the Reorganized Church was simply the
spasmodic effort of misquided personal ambition, of which Bro. David
Smith was but an eluvquent echo.“38

Because official minutes of the meetings of the Reorganization

do not mention David's call to Utah at this time and because no letters
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survive wherein David reported as he customarily did, he probably went
to Utah on this mission without authorization from Joseph. But he would
nct do so again, and for a future mission to Utah, David impatiently

waited for Joseph's approval.



CHAPTER SIX
The Developing Missionary 1872

To all appearances David handled his problems and responsi-
bilities well in 1871 and 1872. He attempted to help his mother, but
wrote to Joseph on March 4, 1871, "I fear she helps all of us more than
we do her."” He evaluated his work around his home, "Nauvoo is very
slow. My pigs grow nicely. My heifer also. . . . I have been to con-
ference at Montrose today. We had a good time. Went over [across the
river] in Alex's skiff the 'Vida.'. . . much good business was done."
David worked on a painting for George Blakeslee, a staunch friend who
lived in Michigan. "Mother thinks it natural. She is critical, you
know. When it is done I shall hunt for a small work." Short of
money--he only had $40 on hand--David needed to have another painting
commissioned in order to afford to travei to Conference in Plano.
"Mother is very lively. Mr. Bidamon tinkers away on his building.

Alex seems to be in good spirits.”l

A11 around him his family busied
themselves with their projects. Lewis Bidamon still labored to build
a three story solid brick house on the foundation of the unfinished
hotel that stood abandoned across the street. While David called it
"tinkering" the Major finished the house by the end of the year.2
Another letter to Joseph reported, "My health is tolerable, my frame

is not over strong, never was, but maturity may develop me more [ hope

s0." The slim young man probably envied the physical substance of the

126



127

more stocky Alexander and Joseph.

David's concerns shifted when he assumed family responsibilities,
and the inability to see how he could establish his family above the
proverty level nagged at him. A cynicism began to develop in his
private letters to Joseph. "If wealth were our goal we have taken a
false position to get it," he wrote Joseph. "We did not expect accep-
tance with the world, if we were less in earnest and had less faith in
goodness we would take better with the world. But can we be so? We
can not, therefore we must walk siow. We must be content with small
returns and 1ittle progress. We have no policy, we cannot have. I
realize your burdens, your anxiety, your trials. Desiring to do great
works, we are obliged to divide a dime between sugar and salt; while
the battle Tingers we write hymns." Beautifully expressing his frus-
trations at the gap between the reality of preaching to an indifferent
people and the dream of spiritual fulfillment, David continued, "With
longings to walk in temples and build schools and benefit multitudes,
with aspirations of great good, we meet in bars, wear plain clothes,
and bear insuits. . . . Well, it is better to be noble and not be
esteemed so than to be esteemed noble and be just the other thing."

And David found the people reluctant to be consistent in their Toyalty.
"Sometimes they want one to preach, and all but pester him to pieces.
They put money in his hand and meet him with smiles. Another time he

is forgotten." Then he put down his discouragement and exhorted Joseph,
"Let us be still more faithful, Joseph, more earnest, oh! the world is
vain, bloodthirsty, avaricious, double-faced. Let us have a pure

position, and honest in reality. . . . Look mankind in their paltry,
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faltering, shallow eyes and make them toe the line." A curious sense
of superiority emerges here, as if David were not pvart of mankind. "We
have a most dignified and worthy mission."

Worried that the coming spring conference would prove especially
taxing to his brother, David counselled him, "Rest your mind as much as
possible. . . . If you are fresh and cheerful the same hopeful spirit
will pervade." Speaking from experience of many meetings, David ob-
served, "A good cheerful beginning to any entertainment makes a good
spirit throughout. Confiscate the women, they are a whining degenerate
set. Look at Mother who chores and tuilds fires and carries on her
household affairs like a host, while those of the second generation
can't can't can't. Don't let them depend on you too much, they are a
shirkful set. . . . Well, I have presumed enough I presume. I have
ventilated my ignorance sufficient, but one consolation I have and that
is this, the most of men are in the same bad canoe.“3

Fighting off both Tack of money and Tess than perfect health,
David did attend the April conference at Plano. He was ordained
President of the Second Quorum of Elders and assigned to oversee the
church work in the Nauvoo area where David was made president of the
0live Leaf Branch, the first organized group in the church, but which
often dwindled into inactivity.4 "The appointment suits me exactly,"
he wrote Joseph. *I dreaded a foreign mission at this present time
for reasons peculiar. . . . Being president of the branch here I will
labor steadily in the vinyard until I can get ready to take the tour
you name [apparently through Iowa and Michigan] and anticipate much

happiness in the rout."
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Further expressing his personal desires, David added, "Althsugh
my love of the changing scenes and novel sights of a long tramp would
almost tempt me to go, even while wisdom in consideration of a fluc-
tuation state of health would say wait until riper years give their
strength."5

Unless David was concealing a very deep and insupportable
private despondency and depression, his letters give no hint of mental
instability or uncertainty. He referred several times throughout the
year since his prolonged i1liness in California to a general physical
weakness, alluding to his 1ight frame, or his lack of mature growth.
David was tall, but he was slight of build, and impatiently waited the
coming of strength that he associated with greater physical size. In
spite of whatever weakness he sensed or felt, he Tooked forward to his
church work. "The saints of Buffalo Prairie have agreed to griese the
track for Alex and I to attend their two-day meeting in June. . . . We
promised to go."

David worked regularly at his easel during the spring. He was
commissioned to do a painting for "Oliver Reeves of the river" and at
the same time, at Joseph's instigation, he ordered canvas on which to
paint his mother. Joseph probably ordered the portrait as much to help
David financially as to own the portrait but David wasn't fooled. "I
see the kindness underlying your speaking for that picture and oniy the
knowledge that it ought to be painted to preserve her likeness prompted
me to send for the canvas." Two paintings of their parents, one of
Joseph and one of Emma in their vouth, hung on the walls of the Mansion

Housz, but Emma at sixty-sever did not appear the same as the vibrant
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young woman of the earlier portrait. In a curious manner, David seemed
not to sense that his father too, would have changed in appearance as he
aged. "The oil picture we have of her does not represent her, though
father doubtless is a perfect picture as far as it goes."6 David did
paint his mother's portrait, a picture with a babe in her arms. David's
baby Elbert was prabably the model for the chi]d.7
Lewis Bidamon was absent from Nauvoo late in June. David wrote
to his stepfather, addressing him as "illustrious Juror" in reference to
Bidamon's recent election as Justice of the Peace. Breezily, David
began, "This is to inform you that your wife and Edwin [Lewis's son by
Nancy Abercrombie] are well, and that times are pretty bright in spite
of weeds in the grapes and trouble with Mrs. Hodges." This neighbor
woman disputed with Bidamon over what she perceived an infringment on
her property rights.8
A new publication was instituted in the church. David noted,
"I have been trying to find time to write . . . but bread, bread, bread,
there's the rub."9 Obligations to earn a 1ittle money took a frus-
trating precedence over his creative impulses. But by July he had
found time to compose a treatise, "Written Sermons.” "'We do not
believe in them,' says the reader of the Herald." David argued that
the written sermon constrained the speaker. "When he comes to the hour
of reading, the fire, the interest, the force of his intellect and
imagination have evaporated long ago, and the presentation of his
production is altogether a +ume affair." David urged the preacher to
be attentive to the audience, to the promptings of inspiration, and to

the "state of the air, the time of day, the season and nature of the
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day." To illustrate his point, David wrote, "A preacher reading elo-
quently his written sermon, wherein, firstly, secondly, thirdly, &c
each had their appropriate place, had treated fully his 'firstly,'
and 'secondly,' and had just opened grandly upon the 'thirdly,' when
it was evident that there was something wrong about 'thirdly,' for
dwelling upon the word with pompous assurance, 'thirdly,' he began
searching diligently over the desk, and between the leaves of the Bible,
and 'thirdly, my dear hearers,' said he in evident confusion, while,
his 'dear hearers' grew almost as desperate as himself, as spellbound
they almost prayed that he might find the odious 'thirdly,'--and
"thirdly,' groaned he faintly, still searching in despair when an old
Jady in the congregation piped up, 'Methinks I see thirdly flee out
tne window.'" David inserted a surprise 'fourthly' in his Tittle
sermon--it was to urge the reader to read the written sermons of the
New Testament and the teachings of Joseph Smith, but not to allow them
to be read to them. "If this my written sermon is received, I will
write another one," he promised.lO
In March David had commented, "I have thought over a piece for
the Herald. ‘The location of Heaven.' but whether it ever is born or
not remains to be seen." By September, the piece found its way into
the Herald. David had apparently thought a great deal about the issue,
and he presented a rational, if not theological, argument. He pointed
out that the people of his church were "eminently practical,” in that
they accepted literal interpretations of Biblical passages whenever

such 1iteral meanings could be npresented. He rejected the argument of

some other faiths that "a spirit, having no qualities essential to
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matter, needs no space for existence, and can occupy the same space at
the same time with another spirit, or thousands of spirits . . . that it
can fill an immensity or dwell in an atom, so that all heaven could
occupy the space of one square foot." Thus dispcsing of the "thousand
angels on the head of a pin" theory, David further pointed out, "They
teach that we shall be around the throne of God . . . and sing

praises. . . . that we shall move swiftly from place to place."
Thoughtfully he asked, "If beyond space, how could the relationship of
centre and circumference exist. How could we be around?" How does
song occur without the vibration of air, he asked. How does motion
occur if nothing exists to move? David noted that the whole idea of
heaven being a place would be absurd if Jesus had not addressed a
Father in Heaven. This obligated the thinker then to determine where
that physical place could be. Using Webster's definition of "place of
the blessed," David set out to locate heaven. "From the forming of a
crystal to the emanation of a thought of the sublimest intellect, all
things open in any degree to our views, are governed by laws harmonious
and eternal. Matter and its attributes, forces and motions, constitute
all things; even so must heaven be, from center to center, inner and
inner, greater, more glorious, stupenduous, radiant with light, elec-
tricity, heat and . . . doubtless countless other powers, principles,
and forces unknown to our finite senses." David found the idea of
spherical nebula and the repeated spherical pattern he found evident

in the universe to be an archetypal pattern. "Heaven is in the
center," he concluded, Tooking at the universe, "[it] is perfected;

and must evidently be a great globe beyond our faintest conception in
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glory and magnitude. Upon it dwell the great God and his holy, highest,
most immediate ministers; from it flows out the silent, stupenduous
eternal forces that hold together and control the um'verse."12 And
having found heaven to be in the center of the natural creation he most
loved, the world seemed ordered to this eager Aoriul.

But by the middle of November, David found that order was very
difficult to maintain, especially when the facets of his life and
interest came in conflict. A letter to Josenh began, "I wish to write
to you today freely and truly. The hard bitter exterior that I have
Jearned to bear to the world I wish to lay by and talk with out re-
serve. [ have so much to say to you that I scarcely know how to begin,
the interests of the Church and private concerns are so mixed up in my
confused mind that my ideas shoot in so many directions it is hard to

13

begin." David explained that he was "in the field" near Montrose,

Iowa, and that he would preach in a college in the area. A professor

Thrasher had asked David to talk about Salt Lake City.14

"I feel the
spirit prompting me to preach," he wrote, and stated that he had left
his wife with a supply of meat, flour, and coal--then modified it to
explain "meat and coal enough to do all winter, flour not so much,
and no debts."

But David was bothered by two serious concerns. He explained
the first, "You have given me a mission to western lowa, well, it is a
good mission. But there is one thing I feel to tell you. Every man of
business sagacity says to me why are [you] not in Utah? Why is not

Alex and especially yourself in Utah? Now is the time, the very best

time, why do you not go immediately there? . . . Maybe the repeated
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calls from Utah have awakened an interest that I ought not to feel, but
I have been compelled as it were against my will to write to you . . .
since before leaving home, I nave been that distressed with a haunting
jdea that we were letting the very best time slip by us for a raid on
Utah."

Then David faced the second concern directly. It was that
Joseph did not consider him well or stable enough to go to Utah. “Then
again something says to me, 'He distrusts your stability. You would
desire to return too soon,' or again, 'He distrusts your health.'"®
Quite concerned about his brother's opinion of his strength and ability,
David continued, "Well, as to health, I would say that my health is
better than usual, in fact, I have worked this last summer like a
Trojan, but God knows my health did not cause my return formerly al-
though I desired at first to come. VYet Lizzie's [Alexander's wife]
sickness brought us back, for I would have stayed even if ! had died
there, but of course no man knows as to health." If Joseph had been
privately concerned about David's health, this challenge from the
younger brother would now force the issue in the open. In a concili-
atory manner, David admitted, "I will say, however, that I am somewhat
wiser and will not suffer myself to be over worked, over preached, or
excited as was done before."

He further argued, "There have been times in my life a voice
recommended measures that caution forbade15 and retreat has ever been
my thoughts in regard to them."” Here David expressed a source of
conflict that undoubtedly was very distressing to someone as committed

to doing the correct thing and living by the inspiration of the spirit
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as he was. This dilemma between what measures he believed he was
prompted to do in Utah and what measures reason dictated were in excess
of his abilities would be a constant tension to him. But he assured
Joseph, "One thing has been developed greatly in me and that is my
judgement has been strengthened. It has hammered out decision from
days and nights of thought but there I am, half frightened at what I
have planned. . . . Do noct misjudge me my Br[other] this is not conceit
but a desire to do thelone right thing, the most important step, the
one work that can not be neglected. Life is short and our iron is
hot," David urged Joseph, "shall we strike or withhold? Let us be
united." But one problem rgmained, a difficult one for both the
brothers to solve. "As to means, I have not got the means to go."
David hoped that a sum that the church Bishop might have could be
augmented with donations from the members.

Then it occurred to David that he may have been usurping
Joseph's place, that perhaps Joseph himself planned a "raid" on Utah.
“If 1 have struck a wrong vein please tell me and I will subside and be
content with smaller work." Assuring Joseph that his wife and "blessed
boy" were well, and admonishing him to look after their mother, David
went on his way.16

The fall conference of the church in Plano was only weeks away.
Joseph vascillated on the Utah issue, and the conference minutes noted
that Alexander and David worked in the area of Nauvoo. "They had been
appointed to labor in Utah, but circumstances had prevented their

ul7

going. This was neither a yea nor a nay to David's request, but

the formal designation for a Utah trip had been done. By the 7th of
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November secretary Mark Forscutt signed David's "Certificate of Re-

movaT"18

from the Plano Branch, probably a routine item of business that
had been neglected when David assumed the presidency of the Branch at
Nauvoo.

At the same time as David wrote the private "raid on Utah"
letter, he sent a second letter to Jcseph. This one kept up a more
joyous front; Joseph published it in the Herald. "I am once more a
wanderer, outward bound." David earned a 1ittie money with his paint-
brush as he preached. Alexander traveled with him as a companion on
this journey, but David did not reveal how much of his private thoughts
he shared with Alexander. Had he talked quite frankly with Alexander
and had Alexander agreed or disagreed with David's argument, he prob-
ably would have mentioned it to Joseph. The assumption is that David
kept his thoughts somewhat to himseif. And for the time being, Uavid
acquiesced. "It shall be as you and the Twelve say in regard to Salt
Lake City. "

David returned briefly to Nauvoo; there caught the steamboat
Northern Line south to St. Louis. "Packing a valise is a sour sub-
ject," he commented, "but then one ought to take leave gracefully and
be off, as loitering tires patience and evaporates sentiment.” He
spoke as one who knew. He had crossed the Mississippi in a skiff the
night before the boat left, and noticed that the "cares and vexations
of everyday toil drop off . . . The judgement is left clear to occupy
itself with the better, deeper, and purer questions of Tife.” His

spirits up once on board, David watched the feathery willows on the

bank, felt his boat catch on the rocks in the rapids and swing around
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to back off, and found a motherly old German lady to talk to. David
said they chatted as well as they could; he dredging up his childhood
German learned from growing up in Nauvoo. They discussed the respective
merits of Germany and the United States, criticized the farmsteads
1ining the river, commented upon Catholicism, and deplored the notions
of social dancing. David found the woman well versed in the Bible,

and he obviously held his own in the language. At Keokuk they trans-
ferred to a larger steamer, the Lake Superior. David called it a
floating palace. Freshly painted cabins with landscapes painted on the
center door panels greeted the passengers. On board quite a number of
people played the piano; a group danced to a violin and piano, and one
has the impression that David enjoyed the trip enough to feel a little
quilty about it. While he struggled to accept his poverty and the
requisite humility demanded by his position, the graceful movement of
the dancers as the riverboat ploughed its way downstream caught his
attention.

David attended conference in Alton, preached a sermon to a
crowd that had magically grown after gaining knowledge that he would
speak, and visited the site of the old penitentiary. Inevitably the
sight of cells and stone walls stirred some refiections about the wages
of sin, but David and his guides left the crumbling structure through
a hole in the wall and David rather enjoyed the idea of sucn a prison

20 His letter describing the trip was light-hearted; David loved

break.
to travel, even though packing the bag to leave was difficult.
David transferred to the railroad at Alton and traveled to St.

Louis with several members of the Alton branch. The car in which he
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rode stopped some distance from the sheiter of the depot and it was
raining. As the arriving passengers stepped out of the train and ran
for the station, the alert David caught them in motion. "There was
quite a crowd in front of the depot, evidently highly entertained with
the various modes of running exhibited. There were elephantine,
lumbering, fat, rich men, puffing into port, umbrella and all, threat-
ening to go through at every step--there was also the uncertain wafting,
witch-1ike locomotion of the tall and spare--there was the dainty
precise little tat-rat-rat of the elegant and refined, with a supressed
'ouch' at every mis-step, for we were in mortal danger of slipping off
the pavement into the mud or shooting feet foremost into the crowd to
bring down a half-dozen on top of us--then there was the downright
slap-slap-slap of the broadfooted and ignorant, banging against every
one in the way and bringing up square with a thump against the depot
wall." By what manner David negotiated the rainy gauntlet he did not
say, only that he made it through with character but not dignity. This
was probably the first time he had seen St. Louis and it was the largest
city he had visited. "It impressed me three ways," he wrote "First . .
however right the gospel is, here was a great power that regarded it a
bubble. A great, well dressed, influential power also, that prided
itself on being just exactly the realizaticn of perfection, and if
brought to notice us at ail, . . . would do so through its eye-glass

in unmitigated scorn, or with that nonchulant curiosity that it would
show over a specimen of fossilized 1izard." Intimidated by the apparent
sophistication of the town, David observed, "Here were heathen, but who

dared speak to them?" He was impressec in the second place by the



great wealth on the one side and the haunting poverty on the other, both
visible in this city he called Babylon. And he found a third aspect,
one suited to his nature that delighted him. "Here were stores of art,
pictures of beauty and truth, carvings of Jdelicate design and lesson.
Here were enough of pleasant and instructing sights to see, to last one

21 David and two

a lifetime, and cultivate his finer, better nature."
friends learned of a play that was running in one of the theaters. O0f
course such frivolity as play-going was frowned upon by the church
leaders, but the men decided to go very quietly and discreetly and say
nothing about tieir visit. They deliberately took seats on the balcony
where they could see, but not easily be seen.

The play was highly absorbing, and these three members of the
audience watched entranced. At the climax, just as the villain was
about to plunge a knife into the backs of the hero and heroine, one
of David's companions forgot where he was, leaped to his feet, and
yelled, "lLook behind you! Look behind you!" The lower audience craned
their necks about and stared up into the balcony directly at the men
who so desired to be inconspicuous.22
David noticed a change in the custom of giving names to places.

“Once," he wrote, "Steamboats, cities, and towns rejoiced in the appli-

cation of names selected with some regard to music, gentle liquids, and

mellow vowels . . . with just enough consonants to give articulation to
the euphonious appelations. Thus, 'Aurora,' 'the Pembina,' . . . But
to name a town 'East St. Louis' . . . or 'New Boston,' or 'Brockle-

burn-banyumstrad’ is as good an argument for total depravity, if not

quite as great a piece of cruelty as to call a helpless 1ittle innocent
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'Habakkuk.'" And with precisely such oblivion as he ridiculed, David
did not see that his young son would hate being named "Aoriul!"

This discourse on names reminded him of the new communal settle-
ment that the church had planned in Iowa. "Lamoni" pleased him for the
name of the site of the "Order of Enoch." David visited Shaw's botan-
ical gardens in St. Louis, "I have a faint notion of what paradise will
be. Here, within this lovely piace, is gathered every species of plant
and tree and flower possible. A reward is offered by the rich and
eccentric owner for any plant not represented.”

Still self-conscious of his country mannerisms among the sophis-
ticates of St. Louis, David observed that "the saints in the city have
many opportunities of polishing their manners, and of being rendered
refined and at ease in their deportment," but noticed also that the city
offered equally more opportunities for vice and corruption. But David
believed that the visit there had done much to smooth his own rough
edges and add some increased refinements and sensibilities to his
demeanor. He thought of Clara and the baby at home, and concluded, "If
that friend of mine [Clara] in Nauvoo who shovels the rich coal into the
warm fire and that other friend who sits in a nice high chair and pounds
the table with a wooden iron spoon, with all the condescension imagina-
ble, were consulted, the verdict would evidently be that it was for my

benefit. Thanks, brethren of St. Louis."%3

David wrote this letter
from Pleasanton, Iowa, three days after Christmas, 1871. He did not
mention whether he had been able to spend the holiday with his family
in Nauvoo.

Finding that once again David was in the Montrose area,



Professor Brasher of the Riverside Institute, the college at which David
had spoken before, asked David to open the 1872 course of study with a
lecture on Salt Lake City. The Mormons in Utah had become favorite
lecture subjects across the United States because of the continuing
attempts to institute anti-polygamy legislation into Congress. Utah
and the peculiarities of the people there had become objects of curi-
osity as well as contempt, and anyone who had ever visited the terri-
tory was regarded as an authority. Brasher capitalized on this interest
to draw students to his classes, and used David as his visiting
lecturer. Profiting from the halt in his travels, David "plied his
brush" and painted a canvas on commission for a church member in
Montrose.24
At Fort Madison David held several successful meetings then
traveled to Farmington, to String Prairie, back to Farmington, on to
Pulaski, and then to Bloomfield. There David rode his first "iron
horse" locomotive train; the passage to the west in 1869 was steam
powered. Bloomfield was the end of the line. From there he walked,
describing, "I tock an express train up the railroad, minus rails,
myself at once passenger and baggage car, chiefly baggage." He caught
a ride with travelers who had a wagon. "I invited them to let me ride,
they did so very reluctantly; they were bashful I suspect, their
opportunities for riding with distinction were probably few. After
finding out that I was not a pediar, an intimation I repelled with some
scorn, their respect for me increased.” David spent the night with a
family from Virginia and enjoyed their southern hospitality. "They had

a Bible, we had religious discourse; they were inteilectual, we had
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philosophy; they had some of the most elegant silk quilts I have ever
seen, and needle-work of real art and beauty. They had a piano, we had
music." David remarked Tightly that his ability with music "made me
more friends than my good looks."

David Teft the Bloomfield area, finding his ride to the rajl-
road station genuine pleasure. "The carriage was so fine and jaunty,
the robes so warm and comfortable." David arrived at Lineville, talked
a tavern keeper intc reducing the cost of lodging, and woke to find
drifting snow six inches deep. He left his baggage with the inn keeper,
and began a sixteen mile walk to Ebenezer Robinson's house. "Alas!
Alas! the miles grew on me.--They were India Rubber miles.--One foot
slipped back while the other went forward.--I had to crawl up hill and
slide down.--There were fourteen hills in one mile. At last I arrived
at a little square house near a factory. [t was the house of a good
sister, and T staid all night;--I was glad to stop.”25

By January 5th he had arrived at Lamoni, Iowa. David traveled
with several members of the church, "the ground was frozen and siippery
with ice, and presented the smooth appearance of a nutmeg-grater, many
times magnified." The rough ground forced the tire off the hind wheel
of the wagon in which they rode. "This cheerful incident" put them
behind a day, but they arrived at Lamoni where the Order of Enoch, an
attempt at commuinial Tiving, had purchased their Tand. David described
the area in positive terms, "good soil, of open, level, pleasantly
inviting appearance," even in winter. From Lamoni David and two

companions went to Allenville, Missouri. When the sleigh in which they

were riding broke, they stopped at a farmhouse to repair it, giving






