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the or phan age, “still oc cu pies a hand some red-brick build ing” on
Twenty-first South and Fifth East (116)—pos si bly one of the ca su al ties in
the pro cess of up dat ing these twenty-five-year-old es says for the pres ent
pub li ca tion.

This up dat ing, in ci den tally, was ac com plished with vary ing de grees 
of suc cess. In most cases, it was prob a bly done in the form of re vi sion
rather than add ing new ma te rial, al though some au thors took a dif fer ent 
ap proach. Mir iam B. Murphy, for ex am ple, added a “Post script: Fast For -
ward to a New Cen tury,” which deftly iden ti fies a num ber of trends in
women’s em ploy ment in Utah in the past half cen tury along with use ful
sta tis tics, sim i lar to her ap proach in the main es say. Mary R. Clark and
Pa tri cia Lyn Scott’s chap ter on women in ed u ca tion pur ports to cover
the whole pe riod from 1847 to 2004, but post-1980 de vel op ments are
con fined to the last two pages. Kathryn L. MacKay added three para -
graphs at the be gin ning of her es say on women in pol i tics and three at
the end which com ment on Olene Walker, Utah’s first woman gov er nor,
and men tion re cent fe male state leg is la tors and con gres sio nal of fice hold -
ers. Es pe cially in these two cases, the past quar ter cen tury seems to re -
ceive fairly thin cov er age com pared with the rest of the pe riod these au -
thors cover.

De spite these mi nor dif fi cul ties, the book serves a valu able pur -
pose in fi nally bring ing these long-awaited es says to pub li ca tion. It pro -
vides use ful and de tailed over views of Utah’s women’s roles in many fac -
ets of the state’s his tory which can serve as a spring board for fur ther ex -
plo ra tion. And it serves up for the reader some fine pieces of writ ing,
many de light ful sto ries, and of course the mar vel ous pho to graphs.

LINDA WILCOX DESIMONE {lindadesimone@ya hoo.com} is as sis tant
book re view ed i tor for the Jour nal of Mor mon His tory.

Deb bie Palmer and Dave Perrin. Keep Sweet: Chil dren of Po lyg amy. Lis ter,
Brit ish Co lum bia: Dave’s Press, 2004. xv, 396 pp. (No pho to graphs,
maps, notes, bib li og ra phy, or in dex.) Pa per: $28.85 (Ca na dian); ISBN
0–0968–7943–3–5

Jenny Jessop Larson. Brain wash to Hog wash: Es cap ing and Ex pos ing Po lyg -
amy. St. George, Utah: Jenco Pub lish ing, 2004. iii, 240 pp. Pho to graphs.
Pa per: $20.00. 

Kathleen Tracy. The Se cret Story of Po lyg amy. Naperville, Ill.: Sourcebooks, 
2002. ix, 230 pp. Bib li og ra phy, in dex. Pa per: $16.95; ISBN
1–57071–723–0
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Deb bie Palmer and Dave Perrin teamed to write Keep Sweet: Chil dren of
Po lyg amy. The ti tle co mes from a phrase fre quently em ployed by Fun da -
men tal ist Lat ter-day Saint (FLDS) leader Rulon Jeffs (1909–2002) to
hearten his fol low ers as they con fronted life’s chal lenges. Dave Perrin, a
vet er i nar ian, who has authored sev eral other books,1** prac ticed near the
FLDS com mu nity of Boun ti ful, Brit ish Co lum bia. In 1982 he mar ried a
woman who had bro ken away from the nearby Mor mon fun da men tal ist
group. Through his con tacts with the FLDS, he met Deb bie Palmer and
fol lowed her through her ex pe ri ences with the po lyg a mist fac tion.

Keep Sweet gives a brief his tory of Mor mon po lyg amy to 1904 and
then jumps ahead to the Mor mon fun da men tal ist move ment of the
1920s and 1930s (x–xi, 189–90). The Ca na dian con nec tion to Mor mon
fun da men tal ism be gan in 1947 when a small group of Lat ter-day Saints
at Cardston, Al berta, Can ada, was ex com mu ni cated from the Church for 
prac tic ing po lyg amy. Trav el ing to Creston, Brit ish Co lum bia, an iso lated
area in the south east por tion of the prov ince not far from the U.S.-Ca na -
dian bor der, they formed a new set tle ment called Boun ti ful. Within a few 
years they aligned them selves with fun da men tal ists at Short Creek, Ar i -
zona. Leroy John son, the po lyg a mist prophet, vis ited them in 1961.2***

Ray Blackmore be came the first lo cal leader of the group un til his death
in 1974.3**** 

Palmer and Perrin have cre ated a re mark able ac count of Deb bie’s
life within the fun da men tal ist group. Born in 1955 to Dalmon Oler,
Palmer re called: “My fa ther had six wives and I have forty-seven broth ers
and sis ters” (back cover). She re counts her ex pe ri ences grow ing up
within that dis tinc tive en vi ron ment. Her con f licts with her fa ther’s plu -
ral wives cre ated im mense stress for her. She also re counts in ci dents of
sex ual abuse com mit ted by teen age boys in the com mu nity (74–77), al -
though she never ac cuses lead ers or par ents of be ing in volved.

Palmer re mem bered early di vi sions within the Ca na dian po lyg a -
mist group (14–15, 40–44) but notes a gen eral unity sup port ing Leroy
John son. She quotes an un dated Blackmore ser mon: “All peo ples, Jew or 
Gen tile, who don’t seek out and come un der the sound rev e la tion of our
prophet and rev e la tor, LeRoy Sunderland John son, are in dark ness at
noon day, and the great de stroyer, yea even Lu ci fer, son of the morn ing,
will take them and drag them down into eter nal dam na tion in the last
day” (80).

At age fif teen, Deb bie was di rectly af fected by a doc trine unique to
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1Don’t Turn Your Back in the Barn (2000), Dr. Dave’s Stallside Man ner (2001),

and Where Does It Hurt? (2003), all pub lished by Dave’s Press.
***

2Leroy S. John son, The L. S. John son Ser mons. 7 vols. (Hildale, Utah: Twin Cit -
ies Cou rier, 1983–84), 7:60.
****

3Ibid., 7:57, 229.



the FLDS called the “Law of Plac ing.” She re lates: “The priest hood
breth ren were putt ing a stop to men think ing they could run af ter young
girls at will, and were start ing the sys tem of ‘place ment mar riage,’
whereby God would tell the prophet ex actly who each young woman
prom ised to marry in the pre-ex is tence” (5). “The Lord would make the
de ci sion and tell the prophet whom we . . . were as signed to marry. Only
the prophet would know for sure who was prom ised to us in the spirit
world” (249). The Law of Plac ing fig ured prom i nently in this young girl’s 
life (5, 63, 163, 189, 198, 202, 203, 204, 215).

While Deb bie and the other Boun ti ful po lyg a mists es teemed early
Church lead ers Jo seph Smith, Brigham Young, and John Tay lor as proph -
ets (189), they failed to iden tify the con trast be tween the law of plac ing
and Brigham Young’s 1853 teach ings: “I am free, and so are you. My ad -
vice to the sis ters is, Never be sealed to any man un less you wish to be. I
say to you High Priests and El ders, Never from this time ask a woman to
be sealed to you, un less she wants to be; but let the wid ows and chil dren
alone.”4+ He also in structed: “When your daugh ters have grown up, and
wish to marry, let them have their choice in a hus band, if they know what 
their choice is. But if they should hap pen only to guess at it, and marry
the wrong man, why let them try again; and if they do not get in the
right place the sec ond time, let them try again. That is the way I shall do
with my daugh ters and it is the way I have al ready done.”5++

Obe di ently, Palmer prom ised fun da men tal ist prophet Leroy John -
son, “I’ll never marry any one the Lord has not re vealed to be the right
one. I’ll marry any one you in struct me to” (270). For tu nately for her, the
man she pre ferred was the same man the prophet had se lected. In 1969
at age fif teen, she be came the sixth wife of Ray Blackmore, then
fifty-seven. She im me di ately be came a step mother to thirty-two chil dren,
most of whom were older than she. “My old est daugh ter is my aunt and I 
am her grand mother” she re called. “When I was as signed to marry my
first hus band, I be came my own step-grand mother since my fa ther was
al ready mar ried to two daugh ters of my new hus band” (back cover).

As a mar ried woman, she ag o nized over Jo seph Musser’s Law of
Chas tity,6+++ which states that sex ual re la tions are only ac cept able when a
wife is fer tile. Ab sti nence dur ing lac ta tion, men stru a tion, and preg nancy 
is man dated. “This com mand ment weighed heavily on a woman; if she
de ceived her hus band and did not in form him of the proper times, she
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+
4Brigham Young, April 8, 1853, Jour nal of Dis courses, 26 vols. (Lon don and Liv -

er pool: LDS Book sell ers De pot, 1855–86), 6:307.
++

5Fred C. Col lier, ed., Teach ings of Pres i dent Brigham Young, (Salt Lake City: Col -
lier’s Pub lish ing, 1987), 3:292; dis course given April 16, 1854.
+++

6On May 6, 1936, the sixty-four-year-old Musser re corded in his jour nal a strict 
law gov ern ing sex ual re la tions in mar riage.  These reg u la tions are ac cepted as stan -
dard for many Mor mon fun da men tal ists to day.



would be guilty of adul ter at ing the birth ca nal, and the con se quences
would be ‘dire and se vere’” (281, see also 300–303).

Palmer chron i cles the poi gnant events lead ing up to hus band’s
1974 death of leu ke mia, which is where her nar ra tive ends. She was re as -
signed to marry an other man and re mained in the com mu nity for an -
other four teen years. In 1988 at age thirty-five, she left Mor mon fun da -
men tal ism.

Palmer and Perrin’s book is a trea sure trove of ac counts of early
fun da men tal ist lead ers and their deal ings within the group. While many
names have been changed, the au thors re tained the names of Priest hood 
Coun cil mem bers. Fun da men tal ist min is te rial con tri bu tions of men such 
as Guy Musser, son of Jo seph W. Musser, are re corded in de tail (83, 118,
202–3, 267, 270, 324). Rich ard Jessop is also men tioned (267, 324) with
nu mer ous ref er ences to Leroy John son.

I feel some skep ti cism about the ac cu racy of word-for-word con ver -
sa tions that oc curred de cades be fore the book’s writ ing. Per haps all read -
ers will not find the book “shock ing” as Jon Krakauer as serts on a
back-cover en dorse ment, but cer tainly I agree that the au thors have cre -
ated a “richly de tailed por trait” and “heart-rend ing story” of po lyg a mist
life in Boun ti ful, Brit ish Co lum bia, dur ing the mid-twen ti eth cen tury.

Jenny Jessop Larson, prior to pub lish ing her boldly ti tled Brain wash 
to Hog wash: Es cap ing and Ex pos ing Po lyg amy, had a dream:

In my dream I was talk ing to my sis ter who had died. A man’s voice
came be tween us like a flash of light en ing [sic]. He said, “I in ter rupt your
dream to tell you what to name your book.” I threw my hands into the air
as I said to him. “Oh, I’m dream ing! How will I re mem ber it un til morn -
ing?” In a very mono tone voice he re peated three times, “From Brain -
wash to Hog wash.” His voice faded away and I awoke from a sound sleep.
(v)

The ti tle also re f lects Jenny Jessop’s per sonal re sponse to plu ral
mar riage. She was born in 1934 to Vergel Yeates Jessop and Verna
Spencer Jessop, mak ing her a niece to Mor mon fun da men tal ist lead ers
Rich ard S. Jessop (FLDS Priest hood Coun cil) and J. Lyman Jessop
(Allred Priest hood Coun cil). She spent her first twelve years in and
around Short Creek with the Mor mon fun da men tal ists lo cated there. In
1946, her mother es caped from her po lyg a mous mar riage and took her
fam ily to St. George, Utah. Nev er the less, twelve-year-old Jenny con tin ued 
to main tain con tacts with her fun da men tal ist friends and fam ily for
years.

Larson re calls that, af ter her par ents’ ex com mu ni ca tion from the
LDS Church in about 1940, “my Mom’s dou ble cousin Mae came into the 
pic ture” soon af ter ward as her fa ther’s plu ral wife (7). She con cluded: “I
saw enough of po lyg amy to know that there was al ways a fa vor ite wife. Of 
course maybe it would n’t be too bad if I could be the first and fa vor ite
wife. That way I could carry the man’s name and be his fa vor ite too.
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There were n’t very many first wives who were fa vor ite wives too, the way
I saw it. The plu ral wives were usu ally a lot youn ger and pret tier but it
did n’t take very many years for them to look as hag gard and tired as the
other wives” (49).

In Larson’s po lyg a mous fam ily, her mother, the first wife, was ap -
par ently not the fa vor ite: “If I was a man and had to choose be tween
Mae, a lit tle young teen ager, and Mom, a sickly woman with a bunch of
kids, I don’t think it would be hard to de cide. Es pe cially if I was forty
years old like Daddy was. I know Mom tried to make it work but it was
too hard to share her hus band with a pretty young girl. Of course Daddy
wanted it to work! His spot in the Ce les tial King dom de pended on po lyg -
amy ac cord ing to his re li gion” (20). Al though Vergel had ap par ently sup -
ported Verna and her nine chil dren, af ter the plu ral mar riage “Daddy
did n’t give us any money so Mom had to get on pub lic wel fare” (21; see
also 35).

One of Jenny’s Short Creek child hood mem o ries was of “a funny
man who built a lit tle one room house out of old tires. . . . His wife was
pretty and she had a lit tle baby. That man would n’t let his wife wear jew -
elry. He’d go around growl ing like a lion. He claimed to be the one
mighty and strong. I thought he was mighty odd. His name was Ben
LeBaron” (24). Jenny’s mem ory of the 1944 po lyg amy raid when she was 
ten is an in ter est ing nar ra tive from the child’s per spec tive, also unique in 
that she de scribes her fa ther’s tra vails apart from the more fa mous fif -
teen men who were tried in Phoe nix. Jenny’s fa ther was con victed and
in car cer ated in Den ver, Col o rado (61–65).

Larson, un like Deb bie Palmer re sisted the “Law of Plac ing”: “God
tells men who to marry and yet we’re all sup posed to be his chil dren. No
one ever talked about God ask ing if the girls minded who he had cho sen
for them. Be sides, why did he have to tell it to a man? Did n’t he think
girls had ears? I know of quite a few girls who were told who to marry,
that did n’t like the idea at all. Even tears did n’t keep them from be ing
given to some old gee zer they did n’t want. If its [sic] God’s will and you
get your re ward in heaven you must keep in mind that the more you suf -
fer here, the big ger the re ward in Heaven” (42). Then she added her own 
com men tary: “Hog wash!”

Larson did not live at Short Creek af ter age twelve and does not al -
ways spec ify how she knows some of the ep i sodes she de scribes. How -
ever, many of her nar ra tives fit other ac counts. For in stance, she states
that, af ter at tend ing school through the eighth grade, girls “were sup -
posed to get mar ried.” She no ticed the dis ap pear ance about this time of
sev eral girls her age: “It was n’t hard to fig ure out what hap pened. When -
ever any young girl came up miss ing you au to mat i cally knew she’d been
given to some old man in po lyg amy. . . . Af ter sev eral months of ab sence
the girl would re ap pear car ry ing a baby. The big mys tery was solved.
Many times the girls did n’t even leave town. They would stay un der cover 
dur ing the day only to sneak out at night to take a lit tle stroll” (30, 34).
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She also re ported: “I’d al ready been told it was all right to marry a first
cousin if your last names were n’t the same” (70).

By the time Jenny was six teen, even though she was liv ing in St.
George, she re ceived “sev eral mar riage pro pos als from the boys from
Short Creek.” The most for mal pro posal came when she was sev en teen
and was called out of class to talk to a vis i tor wait ing in the hall:

I saw an older guy from Short Creek stand ing there and I sort of sus -
pected what it was all about. He asked me to go for a walk so we could talk.
As we left the build ing and started walk ing up the side walk, he looked at
me and told me the breth ren had sent him down to talk to me about mar -
riage. They thought I would make him a good wife and he was sent to pro -
pose to me. When he asked me if I would marry him I gasped, “My gosh! I
don’t even know you. I mean I know you but we’ve never dated. Be sides
I’m not ready for mar riage!” . . . He begged me to go with him out to talk
to the breth ren. . . . My thoughts were get ting wild. Who the heck did they
think I was any way, some piece of fur ni ture be ing auc tioned off? Well, I
had news for them. What right did those old men have try ing to con trol
my life? . . . What hog wash! (77)

Jenny re fused to go with him, mar ried a non-po lyg a mist at age eigh teen
(79), and kept her dis tance from all re li gions pro fess ing po lyg amy as a
tenet.

This home spun mem oir is full of in ter est ing rec ol lec tions and the
writer’s frus tra tions with po lyg amy be gin ning in the 1940s. The sec ond
half of the book con tains more than a dozen vi gnettes of other in di vid u -
als who suf fered as a con se quence of FLDS po lyg amy. No in dex is pro -
vided, but the text is richly sup ple mented with doz ens of pho to graphs,
many never pre vi ously pub lished. While it may be dif fi cult to doc u ment
some of Jenny Jessop Larson’s as ser tions, she has pro duced a fas ci nat ing 
and en ter tain ing rec ol lec tion that would prove use ful to any one in ter -
ested in Mor mon fun da men tal ism as prac ticed at Short Creek (later Col -
o rado City), Ar i zona.

In De cem ber 2001, Kathleen Tracy, a Los An geles–based writer fo -
cused her jour nal is tic at ten tion on Mor mon po lyg amy. As the au thor of
more than twenty books and as a con trib u tor to nu mer ous do mes tic and
in ter na tional mag a zines, she knew a story when she saw one and wrote
The Se cret Story of Po lyg amy.

Un for tu nately, it is un likely that stu dents of Mor mon his tory will
find her con tri bu tion very use ful. While four chap ters of The Se cret Story
of Po lyg amy are de voted to a his tory of the LDS Church and po lyg amy
(19–79), it ap pears that her eye for the sen sa tional got the best of her. In
ad di tion to a sum mary of the well-known pre-1890 pe riod of Mor mon
po lyg amy, she also in cludes a three-page dis cus sion of the al leged con -
nec tion of the Spaulding Manu script to the Book of Mor mon (40–42),
four pages on the Moun tain Mead ows Mas sa cre (67–70) and four pages
on “blood atone ment” (35, 74–76). Her sources in clude a dis turb ingly
dis pro por tion ate num ber of ac knowl edged anti-Mor mon writ ers (24, 31,
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38, 40, 70, 76, 116), and she claims, “It is ex tremely dif fi cult for any
non-Mor mon to ob tain a copy of the book [Doc trine and Cov e nants]”
(79).

Con cern ing the his tory of con tem po rary po lyg amy, Tracy com mits 
an er ror that is com mon to es sen tially all his to ri ans doc u ment ing the
rise of post-1904 po lyg amy. She skips over the cru cial start-up years of
1904 to 1934 with out a sin gle sen tence (80–81).7++++ The de tails she pro -
vides are of ten in er ror but in vari ably cre ate a neg a tive view of the LDS
Church and its lead ers (115, 118). Echo ing a com mon Mor mon fun da -
men tal ist tra di tion not found in the teach ings of LDS Church lead ers,
she claims that “a min i mum of three [plu ral wives] was re quired” (27)
and “the more wives you had, the higher your place would be in heaven”
(37).8*

Un for tu nately Tracy pro vides no ref er ences for such state ments as:
“In 1978, 70 per cent of the teen age brides [in Utah] were preg nant at
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++++
7For ex am ple in deal ing with the 1904–34 pe riod of ren e gade plu ral mar -

riages, Rich ard S. Van Wag oner, Mor mon Po lyg amy: A His tory (Salt Lake City: Sig na -
ture Books, 1989), 182–85, dis cusses the 1904–11 con f lict of Apos tles John W. Tay -
lor and Matthias Cow ley with their quo rum, then moves im me di ately to a dis cus sion
of Lorin Woolley and his claims dur ing the 1920s and 1930s. Ad mit tedly a one-vol -
ume his tory may have re quired com pres sion; how ever, that cru cial pe riod has been
sig nif i cantly ne glected.
*

8Tracy is re peat ing a com mon fun da men tal ist tra di tion that equates the bless -
ings of ex al ta tion with the num ber of wives. Lorin Woolley was ap par ently the first
to sug gest this idea in 1932: “To be the head of a Dis pen sa tion, 7 wives nec es sary.
[The head of] the Pa tri ar chal Or der must have 5 wives. Pres i dent of the Church—3
wives.” Quoted in Jo seph White Musser, “Book of Re mem brance,” 21, ho lo graph,
n.d., pho to copy in my pos ses sion; see also Items from a Book of Re mem brance of Jo seph
W. Musser (N.p., n.d.), 16; Moroni Jessop, Tes ti mony of Moroni Jessop (N.p., n.d.), 2,
pho to copy in my pos ses sion. The LeBaron po lyg a mists in Mex ico ap par ently share
this doc trine: “A small per cent age of the lead ers of the sect have be tween five and
nine wives, ad her ing to the sect’s code of build ing up a ‘quo rum.’ Three are needed
for a ru di men tary quo rum, five wives are ad e quate for a me dium quo rum, but seven
and some times twelve wives are re quired for the high est quo rum of all.” Janet
Bennion, Desert Pa tri ar chy: Mor mon and Men no nite Com mu ni ties in the Chi hua hua Val -
ley (Tuc son: Uni ver sity of Ar i zona Press, 2004), 135. I am un aware that any LDS
Church leader ever taught that a greater num ber of wives and pos ter ity equates to
greater eter nal glory. Pres i dent Wilford Wood ruff’s let ter to Sam uel Amos Woolley,
fourth bishop of Salt Lake City Ninth Ward, on May 22, 1888 (be fore the Man i festo),
states that be ing mar ried to two wives con sti tuted full com pli ance: “You ask some
other ques tions con cern ing how many liv ing wives a man must have to ful fill the law.  
When a man, ac cord ing to the rev e la tion, mar ried a wife un der the holy or der which
God has re vealed and then mar ried an other in the same way . . . so far as he has gone
he has obeyed the law. I know of no re quire ment which makes it nec es sary for a man



their wed dings. And a young woman is more apt to be raped in Utah
than she is in Cal i for nia” (119). She also as serts:

While civil di vorces in Utah are eas ily got ten, it is very dif fi cult for
Mor mon women in gen eral to ob tain di vorces in the Church be cause of
the doc trine of ce les tial mar riage. . . . Af ter a civil di vorce, a woman’s
“tem ple rec om mend” is re voked; in other words, she is then con sid ered
un wor thy to en ter the Tem ple un til she can prove to the heads of the
Church that the di vorce was not caused by adul tery. To do this, the
woman has to de scribe her sex ual ac tiv i ties in a se ries of let ters to male
church au thor i ties. Once she is deemed wor thy again, she needs to ob tain 
a “can cel la tion of seal ing” so she does n’t have to spend eter nity with her
ex-hus band and so she can re marry in the church. In ad di tion to the can -
cel la tion of seal ing, Mor mon women have al ways been re quired to ob tain
per mis sion from their es tranged part ners and the Mor mon church First
Pres i dency be fore be ing al lowed to re marry in a tem ple cer e mony. (115)

How ever she pro vides a use ful bib li og ra phy and in dex.
De spite her mis taken view that John Dan iel Kingston is “one of

Utah’s most prom i nent Mor mons” (v), she pro vides one of the best
in-depth looks at the super-se cret Kingston fi nan cial em pire cur rently
avail able, a gen u ine con tri bu tion. She also fur nishes  a de tailed though
un doc u mented his tory of six teen-year-old Mary Ann Kingston’s or deal
(8–18, 85–121, 143–74), who was forced to marry her un cle, Da vid Ortell 
Kingston. When she tried to es cape, her fa ther, John Dan iel Kingston,
belt-whipped her un til she fainted. John Dan iel pled guilty and served a
seven-month jail sen tence (151, 168). Da vid Ortell fought the charges,
was con victed of in cest, and was given a four-year prison term (154–81).

Tracy also in cludes an in ter est ing his tory of for mer po lyg a mist
wives and Tap es try against Po lyg amy found ers Carmen Thomp son,
Laura Chap man, Vicky Prunty, Rowenna Erickson, and Lillian Bowles,
re cord ing their frus tra tions with po lyg amy and Utah state law en force -
ment agen cies (123–42). 

It ap pears that Tracy’s lim ited re search and bi ases have un der -
mined the use ful ness of the his tory of plu ral mar riage she pro vides. Nev -
er the less, her doc u men ta tion of some con tem po rary prac tices of po lyg -
amy, es pe cially con cern ing the Kingston clan, will be help ful to any one
study ing Mor mon dis sent ers prac tic ing plu ral mar riage to day.
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Priest hood of Mod ern Po lyg amy: An LDS Per spec tive (1992), and is webmaster of
mormonfundamentalism.com, a website ded i cated to pro vid ing a his tor i cal
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to have three liv ing wives at a time.”  Pho to copy of type script in my pos ses sion.


